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PREFACE.

Tue object of this little book, is to promote union
among the children of God. The Lord's Supper
is a family remembrance, a token of love, left us
by our Elder Brother, a bond of union, to promote
acquaintance, confidence, love, union of doctrine
and feeling.

Diversity of knowledge, and of circumstances
have ever caused divisions among Christians in
many respects; but the truly pious have uniformly
understood the nature and design of the Supper,
and have been greatly blessed in celebrating it
The union of Christians in Christ, is an actuality.
Outward divisions cannot annul the union of all
pious souls in Him. We shall urge, in the follow-
Ing pages, the duty of visibly expressing this actual
union, in the ordinance that commemorates the

Sacrifice which is its basis, efficient and exclusive

cause,
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There is a growing desire among the pious, to
know each other better, and associate with each
other more, and the Supper of the Lord is at once
seen to be the proper center of this commingling
of Christian hearts. If this volume shall forward
this tendency, remove objections that may exist in
the minds of some, and prompt others to aet out
their convictions of duty, the desired reward will
be realized.

Christian discussions should always be conducted
n a spirit of love and candor. We have prayed
for this spirit in the composition of the following
pages, and hope that the prayer has not been in
vain. The Author’s only desire is for the triumph
of truth and duty. May the reader be led into all

truth, and have strength to obey.
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INTRODUCTION.

Bor little has been said in the American church
in favor of “ Free Communion” for several years,
though frequent arguments have been published by
the advocates of the opposite practice, Free Com-
munionists have not been silent, however, because
they have lost confidence in their principles, or ar-
guments, or relish fgr the practice of meeting all
saints at the table of their common Lord, but be-
cause the very spirit which yearns for a closer union
with believers, which is “kindly affectioned one to-
ward another,” begets a reluctance to spend much
time or energy in controversy. It is much more
pleasant to forget our differences, remember our
agreements, and by love and union show the world
that we are disciples.  This was a subject of devout
supplication with Jesus, and his numerous com-
mands, exhortations, entreaties to this end, show
how near it lay to his heart. In the councils of
the Apostles, no subject more frequently recurred.
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Every saint was and is dear to Christ. A believer
is set forth as a member of his body, a branch of
the vine, a stone in the temple of praise, a brother,
a child of God, an heir with Christ. And beliey-
ers are to love one another as Christ loves them ;
receive one another as Christ receives them. That
Christians should differ in sentiment is not strange,
The Seriptures give life to the intellect, open wide
fields of investigation, present truth in a form that
requires study to gather up all its wealth; and if
men under these circumstances do not clash some-
times — if, in their energy, zeal, they do not have
some warm contests, it would be strange indeed.
Paul and Peter, the two giant apostles, came into
collision ; the apostolic churches were convulsed by
such action; and ever since, when there has been
life or religion in the church, there has been diver-
sity of doctrine on many points. But this is no
reason for raising heaven-high walls between Chris-
tians; and of a succession of wholesale abuse poured
out upon the parties— no reason why the essential
unity of believers should be destroyed. The apos-
tles always denounced the idea of dividing the body
of Christ; of rending the seamless garment; of cut-
ting out the living members of the Lord. If they
Cannot agree in all things, why should they mnot

swith us?

INTRODUCTION. x

walk together so far as they are agreeﬂ'x’ei It is the‘u'

duty to show to the world that the spirit of Chn.s-

tianity is onej that it binds believers tngf&ther in

love: that it constrains them to seek for union, and

live in union, just as far as they can, without violat-
ing their views of truth. Why should the church
destroy its power over sinners by so much coldness,
sectarian bigotry, exclusiveness, as seems Lo say One
sect is pre-eminently the people of God; others are
heretics, disorderly walkers, because they go 1:1013
The Table of the Lord is an impressive
place for believers to express their unity in Chl:ist.,
and while they may vary in opinions respecting
other things, they are generally agreed as to t:he
design, import and use of this ordinance, and can
hence enjoy it.

Organic union with brethren 18 not always‘ pos-
sible, because assent to doctrines and fumﬁ;n-rmty to
practice are required, which are agamst our con-
science. But the rules of organization are f]ut the
church; they are only the form of expressing the
polity, the objective action of the church. Th:ey
are no more the church, than the figures :-.}nd dia-
grams of mathematics are mathematics itself, or
the letters, words, sentences of language, are thought
itself. So we have no right to assume that the
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Episcopal, Presbyterian, Methodist, or Baptist

churches, constitute “the church,” unless they in-
clude all known Christians. Then if our views of
truth oblige us to associate in a somewhat different
form, we are justified in maintaining a separate or-
ganization, but are not at liberty to assert our ex-
clusive right to privileges which belong in common
to all the church. Our organization does not rend
the body of Christ, but to deny to any and all
other members of this body the enjoyment of

rights which are the property of all, rends it with-*

out mercy.,

All duties enjoined on Christians in the Serip-
tures are to be garefully observed by all. No one
18 excused from performance, unless it is an impos-
sibility to obey, or he can show a specific release
from obedience. Such is the duty of prayer, of
love, of charity, of forgiveness of enemies.

A positive command cannot be set aside by an
inference.  An inference is always regarded as of
less force and authority than a positive command,
because there is more liability to err in drawing an
inference, than in understanding a direct command.

We are bound to aid and encourage each other
in the discharge of every duty, “to bear one an-
other’s burdens” provoke each other “to good

INTRODUCTION. X1

wnrka}’ WhosoeveF prevents a brother from doing
his duty, is responsible for that neglect. Now the
Supper is to be observed by all disciples, the duty
and privilege of attending to it is general; “ drink
ye all of it,”—the command to observe it is direct
and positive, and all are bound to obey, unless am
equally direct and positive injunction is found to
permit neglect. When the Passover was instituted,
God was careful to say, that “no uncircumcised
person should eat of my Passover” Had it not
been for this, every Jew, whether circumcised or
not, would have been in duty bound to eat of the
Passover. The ordinance of release was just as
positive as the law establishing the institution.
Nothing short of this would have justified the
High Priest in commanding any Jew not to eat it.
On the same principle, all Christians are bound to
eat of the Supper, unless there is a positive law to
prevent them; unless it is said that no unbaptized
person shall eat thereof, no Christian is excusable for
not eating when the opportunity offers. And it 1s
our duty to extend to every saint all possible facili-
ties for the performance of this duty; and whoso-
ever forbids a child of God the enjoyment of this
right, is responsible for the neglect.

Close Communion originated in the high doe-
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trines of church infallibility of the 16th century.
Every sect fancied they had realized, in their own
chur;h polity, a perfect model of the Christian
church, and all who were not connected with their
organization were not in the church—were foreign-
ers, disorderly walkers; hence every chureh refused

and the Lord’s Supper was regarded as the chief
means of promoting this useful intercourse. By
and by, Robert Hall came forward, with his great
heart of benevolence and brotherly feeling, and
with astonishing eloquence and power, spoke and
wrote in favor of this truly Christian practice of
communion to every other assemblage of Christians. “free communion.” From that time, the days of
Most denominations have now yielded this high
ground, and rejoice to join as brethren @/l who love
the Lord Jesus Christ.

But the time was when Catholies, Episcopalians,
Presbyterians, Independents, and most of the Bap-
tists, rejected all from their communion feast, except
their own members. At an early day, however
a more liberal spirit began to pervade the Baptist
churches of England. Bunyan, the dreamer, the
mightiest man of his age, earnestly advocated &
free welcome to the Lord’s table of all who believed
in Christ; and his influence was not withupt its
effect upon the subsequent history of that church.
Ever after this, we find a large share of the Baptist
church earnestly advocating untrammeled intercourse
among Christians, as a means of strengthening
their faith and zeal, increasing their influence over
the world, and correcting their errors, and promot-

g growth in grace and knowledge of Jesus Christ

sectarian communion were numbered, in the Bap-
tist church of England. The Presbyterian and
Independent churches also repealed their rigid rules,
and freely mingled with other Christians at the
sacred supper. Now, the strongest, most influential
and efficient Baptist ministers and churches in Eng-
land are decided advocates of free communion; and
to their number has recently been added Baptist
Noel, whose influence is like that of another Hall,
and must fell to the good of Zion. The state of
things in this country is somewhat different. The
main influence in the Baptist church is against free
communion. It seems strange that the descendants
of Roger Williams should so far forget his spirit of
liberality, that Baptists in a land of liberty, should
80 earnestly adhere to the exclusiveness of darker
ages, as to reject all from their sacramental supper
except “of the same faith and order.” But so it is.

Thﬂ}' are G\-‘Eg less liberal than the strict commun-
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ionists of England, who commune with all immersed
believers, though members of other churches;
while our American friends reject all who are not
members of their own sect. They will admit no
believer unless “he is of the same faith and order,”
though he has been immersed.

A large share, perhaps a majority of the Baptist
church, would prefer to be rid of close communion
entirely; wish it was buried in oblivion; but the

"Jeaders hold fast to it, and, as yet, there is not cour-

age to a great extent among the more liberal to
break 1oose from the trammels of sect, and act for
God and religion in this matter.

There are reasons which generally prevent argu-
ments never so logical from taking effect on persons
who have embraced an error; and it is especially
{rue in regard to the communion question. Men
dislike to change their position lest they be called
fickle-minded. They ‘are afraid of the odium of
change. It is mertifying to believe that one has
been wrong all his life; it seems to reflect on his
mental ability. Old associations bind a man very
dosely to old doctrines. By habit, we very easily
cﬂmeitu love one sect with all the ardor of Chris-
tian devotion; and to give up any doctrine peculiar
to that sact, is to sacrifice all the interest and pleas

INTRODUCTION. XV

ure we have felt in its advancement. But most of
all, men are bound by a fear of the frowns, the
anathemas of their former brethren. They love
their brethren, prize their friendship very highly,
and find it very difficult to conclude to expose
themselves to a loss of it. There is an intolerance
among Christians yet, ‘which comes down upon a
man with awful cruelty, if he is led to depart from
the adopted creed of the sect; and to him whose
friends are numerous, whose affections are strong,
death is quite as desirable as the certain severance
of all those ties of tenderness, which will surely
follow a change of his sentiments on any point of
importance to the sect. Adverse as all thisis to
the progress of truth, it prevails very extensively in
the church. NoW, it is a task so to press the truth
upon the conscience, and hold it there with such
skill, 4s to give men to see clearly a disagreeable
duty, and give them strength and courage to per-

, form. It sometimes seems almost cruel to urge

the truth upon persons thus situated ; and it is only
for the truth that we would ask a man to face a
living martyrdom, more cruel, sometimes, than the
stake; or banishment, after the exam ple of Roger
Williams. There is a more liberal spirit in some
places, and we hope that it may not be long ere
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men can sit down to the investigation of truth
without feeling that a mountain of popular indig-
nation is trembling over their heads, ready to crush
them, if they come to a conclusion at variance with
the mass of their brethren. So far as these feelings
exist, we are not only obliged to sustain our posi-
tion by sound arguments, but must allay these pas-
sions ere we can triumph,

But the whole current of the religious life is set-
ting toward the triumph of our doctrine; point
after point is given up, man after man lifts his voice
for the truth; and the whole body of the church is
pressing toward a more happy, general, Seriptural
fellowship, the recognition of the unity of the great
family of believers. With the sincere desire to
contribute something to the consummation of
this work, we propose to submit a few articles on
the right and duty of all true Christians to come
to the Supper of our Lord. Not that we relish
controversy, or would willingly grieve the heart of
the least of the brethren; but -that we may be
established in the truth.




CHAPTER L

THE POINT AT ISSUE.

The object of discussion should be to settle dis-
putes, and not to multiply them; hence, the point
at issue should be fully, clearly stated, and whatever
may be said on either side, made to cluster around
that point.  In order to rid the communion ques-
tion of all extrinsic and irrelevant matter, we may
remark, that we do not differ from our C. Baptist
brethren

L. In respect to the duty of baptism. We hold
in common, that believers should be baptized ; that
they should not tarry, but promptly obey the posi-
tive command of their Lord, and be baptized in his
name; that it is as really sinful to neglect this duty,
as any other, and that Christians should use every
lawful and judicious means to lead them to obey
this form of doctrine. We agree with them that
¢mmersion is the only form of baptism; we would
encourage no other form — would not for the world

give any onazér'undemtand or give occasion to infer,
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that any thing short of immersion meets the com-
mand of the Savior. Pedobaptism and sprink-
ling we discard, and because we would give our
voice and influence against it, and do all we

consistently to correct the error, we have organizz

a separate branch, or society, of believers who have -

been immersed, and by uniformly refusing to re-
ceive sprinkled Christians into our organization, we
give our organic testimony against infant sprinkling,
or sprinkling at all, and assert as strongly as we can
do it, that immersion of believers is the only bap-
tism. We would not knowingly violate the least
of Christ's commands, or encourage others to do
so, and we think that our organic voice is quite as
definite and potent against pedobaptism, and that
our position is quite as well understood to be op-
posed to this practice, as that of our C. Baptist
brethren, or as it would be if we excluded pedo-
baptist Christians from sacramental or Christian
fellowship.

II. We are agreed also that neglect of baptism
in apostolic days would have excluded a person
from the communion at the Supper. The Apostles
spoke with authority, and no honest man could
mistake their instructions and example on this sub-

ject; they spoke in a familiar language, and were

LORD'S SUPPER. 19

at hand to correct any mistake into which their
hearers might have fallen. Hence, if any believers
neglected, or refused to be baptized, it was because
they were rebellious, and would not obey the truth,
and consequently were unfit to come to the Supper;
and if there has been no change of circumstances
to justify it, they should not be allowed to partake
of the Supper now. Let it be understood, then,
that we hold, as well as close communionists, that
if our relations to unbaptized believers are the same
as in the apostolic church, we are wrong in admit-
ting pedobaptists to the Lord’s table. But no per-
son in apostolic days was regarded as a Christian if
he refused to be baptized. He could not be a
Christian; it was evident on the very face of it,
that his professions of regard for Christ were hyp-
ocritical, for he refused to obey his law that was
fully and plainly set before him by authority. Hence
he was not only excluded from the Supper, but from
all Christian fellowship; he was treated as yet in
“the gall of bitterness and the bond of iniquity.”
8o that if apostolic example in regard to the Sup-
per is applicable in this case to us, so also it is ap-
plicable in regard to Christian fellowship; for while
neglect of baptism then excluded from the first, it
likewise did from the last; hence, if their example

-
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in this case binds us to exclude unbaptized persons
from the Supper, it obliges us also to treat them as
rebels, refuse them any recognition of Christian
character, exclude them from Christian fellowship.
But, says the close communionist, circumstances

have so changed that a person may be in darknesg,

in regard to baptism, neglect its observance, or mis-
take something else for it, and still be a Christian.
They should therefore be cherished, loved, fellow-
shiped, as Christians, though they are in error.
Amen to that, say we; and for the same reason, we
hold that sacramental fellowship should not be de-
nied them. This is a very important consideration,
So long as close communionists fellowship as Chris-
tians those who are not baptized, join with them in
social prayer, salute them as brethren beloved, in-
vite them to preach the gospel to them and lead their
devotions, they recognize just what we have always
claimed as just and right; what we consider as im-
posed upon us by the plain teachings of God’s
word, that we should treat unbaptized persons as
the apostles were not at liberty to treat them,
because of the change of circumstances; that
while they were bound to reject them as rebels, be-
cause they were such, we are bound to fellowship

them as Christians, because they are such. In

R
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principle, in fact, this is deciding this controversy in
our favor.

 IIL. We are agreed that a person who willfully
neglects baptism, who knows the true meaning of
the law and does not obey, is not a fit subject for
the Supper. The man who purposely disobeys any
one of God’s laws is a rebel; he sets God'’s author-
ity at naught, disputes his right to rule and govern
him, in all things, and is hence unfit to celebrate
his union with Christ. He is a self-willed sinner,
and the first duty for him to perform is not to cele-
brate the Savior's death for him and his union
with him, but to repent, and do works meet for
repentance.
this position in regard to baptism, we would tell him
not to eat; that it would peril his soul to eat; that
he must first reform and be buried with Christ by
baptism, or at least surrender this rebellion of his
heart. 'We are charged with inviting persons to
the Supper who are living in open rebellion against
the law of God. We never invite such. Our in-
vitation is not to “ all of the same faith and order,”
whether they be slaveholders, rumsellers, covetous,
or worldly men, but to all who live up to the light
they have, and are sincerely the disciples of Christ.
Obedience to every law, which has been presented

Did we know that a person occupied
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to their understanding, and earnest desire by the
grace of God to do all that he requires of them,
not excepting baptism, we always urge as a neces-
sary qualification for the Supper. On these points
we have no dispute. Here we stand on common
ground ; but,

IV. We do disagree in regard to the lawfulness
of admilting pious, honest, and Saithful Chris-
tians, who have misapprehended the duty of bap-
tism, and have not been strictly correct in ils obser-
vance, to commemorate the sufferings of their Lord.
Free communionists believe that all such have a
right to come to the Lord’s table; while close
eommunionists assert that they have no such right.
The question is not, have they a right to come to a
Baptist table, a Presbyterian, or Methodist table?
but, have they a right to come to the Lord’s table?
Neither is the question, Have they a right to come
to the Lord’s table in a Baptist, Presbyterian or
Methodist house, or when administered by a minis-
ter of any one of the Christian denominations?
but, have they a right to come wherever and when-
ever the Lord’s table is spread? For if it is right
to eat and drink at all of these emblems, it is proper
to do so whenever the opportunity is offered. If it
is right in a Presbyterian house, when administered

e i ———
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by a Presbyterian minister, it is also right in a
Baptist house, when administered by a Baptist min-
ister. So we are not to discuss the question, whether
these pious persons have a right to come to this
feast with the Baptist brethren, but have they a
right to comeat all? Isit lawful for Presbyterians,
Congregationalists, Methodists, whom we all delight
to honor as Christians, to celebrate the Supper in
For if it is sinful for
them to commune in a Baptist church, it is sin to

their own congregations?

The Lord’s table is the same
everywhere; the same conditions of coming to it

commune anywhere.

are requisite everywhere; a class of persons who
can eat and drink acceptably in one place, can do
the same anywhere and everywhere, These state-
ments are self-evident. Then this question is a
broad one; its decision approves or criminates the
thousands who joyfully eat of the Supper from
time to time who have never been immersed. It
affirms that they eat and drink damnation to their
souls, or that they may apps ch the table of the
Lord acceptably wherever ig;wrear]. But if truth
Tejects pious pedobaptists from the Supper, then
fet them be rejected. If the law of Christ con-
demns them for coming to this feast before their
minds are enlightened and their practice reformed
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on the subject of baptism, then let them be con-
demned. If ¢t charges them with sin in attending
upon this ordinance, then let the charge come home
upon them with all its force. God forbid that we
should endeavor to excuse an act which he con-
demns; or shield a people whom he would hold
guilty. But it is well to examine the law in regard
to this matter; to look into the genius of the gos-
pel, and if possible to learn the mind of Christ, our
Judge, in regard to it. Let us examine carefully,
candidly, prayerfully, and be prepared to conform
our practices to our conclusions. Let us try to e
right and do right, and Christ will lift upon us his
approving face, and we shall be free men in the |
Lord. As we now understand the point at issue,
we are prepared at least to attempt its settlement.
.
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CHAPTER II.

ALL TRUE DISCIPLES HAVE A RIGHT TO CELEBRATE
THE LORD'S SUPPER.

TrE proposition we are about to attempt to sus-
tain is:

All Christians have a right, and are in duty
bound, to celebrate the sufferings of Christ in the
ordinance of the Supper.

L We assert that they have this right by virtue
of their discipleship.

Rights and duties spring from character and rela-
tions. The character and relations of a disciple
give rise to peculiar rights and duties; and wherever
the character of disciples exists, these rights also
exist. A disciple is a believer, a Christian, a scholar,
ason of God, a follower of Christ. His character
i8 set forth in the following passages of Scripture:
dohm viii. 81, “If ye continue in my word, then

e ye my disciples indeed;” xv. 8, “ Herein is my

Father glorified, that ye bear much fruit; so shall

~ Jebe my disciples” 1 John iii. 28, “ And this is
3
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his commandment, that we should believe on the
name of his Son Jesus Christ, and love one another,
as he gave us commandment.” Gal. iv. 6, “ And
because ye are sons, God hath sent forth the Spirit
of his Son into your hearts, erying, Abba, Father.”
John i. 12, “ But as many as received him, to them
gave he power to become the sons of God, even to

them that believe on his name,” or gives them the |
g

privileges of sons of God. Rom. viii. 17, “ And if
children, then heirs: heirs of God, and joint heirs
with Christ.”

Then a true disciple is a believer in Christ, loves
his law, bears much fruit, is son of God, heir of

God, joint heir with Christ, entitled to all the privi- 'I

leges of a son. Any person of whom you can
say,— he is a believer, he loves the truth, is a Chris-
tian,— you can say that he is a disciple; and if he
is a true disciple, you can affirm that he is a be-
liever, bears much fruit, is a son of God and heir
with Christ; but if he does not possess these char-
acteristics, then he is not a disciple, not a Christiad.
All Christians have the spirit of adoption. Thes
every pious soul possesses with his spirit of adoptiot
all the rights, immunities, privileges, blessings which

accrue to the sons of God. They are heirs, and ¢

consequently are entitled to the inheritance provided

LORD'S SUPPER. ok

for such. Paul reasons powerfully on this point
“If children, then heirs‘; heirs of God, and joint
heirs with Christ” That. argument 18 invincible.
Paul has placed one step upon the other so firmly,
Ef) ]Ogim]!}', that there is no escape from the conclu-
sion, if we admit the premises. If we admit a
man to be a child of God, we are forced to the
conclusion of Paul in regard to him. The only
sz.}'.tu escape is to deny that he is a child. Among
privileges of sons, is that of celebrating the death
?f our Elder Brother. It is by virtue of his suffer-
lllgﬁ that we are sons and heirs, and one of the first
privileges which an heir covets, and which he wishes
tl? inherit, is to celebrate the sufferings which bought
hlﬂtpardnn. If we are sons, true disciples, we have
a right to the blessings bestowed upon that relation,
and }10 one has a right to forbid us. Many pedo-
baptists, all pious ones, are disciples of Christ, are
Sons of God. They have erred, it is true, in regard
to one of the duties of Christ’s chureh, but éhey
do not err willfully ; they are honest, pious, and pur-
Posé to keep the whole law of God, and hence He
sends forth into their hearts the spirit of sons, They
aré children beloved, notwithstanding their error;
hence, they have a right to the privilege of heirs,
and may lawfully come to the Lord’s table. The

u‘-:-:] J_-q ¥
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Supper was instituted for all the disciples. “ Drink
ye all of it,” is still in force, and should be respected
as much as any other words of Christ. How can
we break this chain of Paul's reasoning? How
can we show that a man may be a son of God, and
not entitled to the privileges of sons? It will be
said he is in error, and must come to the truth be-
fore this privilege can be allowed him. Have we a
“thus saith the Lord ” for that? If the error is fatal
to the privileges of sons, it is fatal to sonship itself.
What is sonship good for, without its privileges ?
When you take away its rights and immunities, it
is worth no more than liberty without the privileges
of freemen. But the error of pious pedobaptists
does not prevent their enjoying the full effusion of
the spirit of adoption, and hence they should enjoy
the full advantages of all the privileges of their
relation and character; and among them come the
emblems of that sacrifice which quickened them
while dead in trespasses and sins.

Would a jury decide against the claims of an
heir who could make out as plain a case of sonship
as pious pednbap-tists can? Would they shut him
out from privileges which rightfully pertain to heirs,
when his enjoyment of them was of great advane
tage to him, and did not detract a particle from the

LORD'S SUPPER. 29

privileges of any other person, asis the case in the
communion of saints? In law and equity, an heir
has a right to all the immunities of heirship, on the
ground of his relation; and if he can make proof
that the relation actually does exist, he can carry
his claim even against statute law. Not long since,
in- England, the law required that an heir should
be baptized, and registered in the national chureh,
to be known in law. Those not registered were
“invisible” heirs, not known as heirs; yet, when
plain and positive proof was given that the claim-

ant was a veritable heir, this law was overruled, and °

equity decided the judgment; showing how men
regard the character and relation as necessitating
the right of enjoying the privileges of the same.
The law in many states does mot recognize any
marriage as legal unless the parties have license
from the county court, and the administrator has
authority from the same source to solemnize mar-
riages. But in all instances where the intention has
been good, informality or error in regard to these
legal regulations is overruled, and the rights and
privileges of married life are secured to the parties.
To these things all the people say amen. It would
be regarded an unjustifiable act of oppression to
take a.dt.;':mt:au,gr?3 *of the ignorance of the parties, or
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an error in recording the facts, to disinherit an heir,
or rob a widow of a third of her husband’s estate.
The reason of this is plain. Facts are more impor-
tant than forms; the wheat of more value than
chaff; the essence, the spirit, the very thing itself, is
more essential than the manner in which it is made
known. On this very principle, we urge that pious
pedobaptists have a right to the sacfament of the
Supper. The thing itself, the very substance is
proved to exist; the marriage is recorded in their
hearts and in heaven ; their sonship is sealed by the

*Lord of the house, and who are we, that we should

deny them the enjoyment of all the advantages
growing out of these facts? Who has made us

judges of another man’s servant?! How dare we
step forward and assert that they should be disin-
herited, in part or in whole, because that, through
ignorance, yet with honesty of heart, they were not
perfectly accurate in the formal declaration of their
relations? The root of the matter is in them, their
claim is based upon the Rock; every thing that can
give value to it, they possess; love, faith, piety, zeal,
are rooted and grounded within them, and the
spirit of adoption assures them that they are sons,
and consequently heirs, They have every thing that
can give any value to a profession. It is because
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they are children, humble, truth-loving, pious chil-
dren, that they are keirs, not because they have
formally and accurately professed that they are
children. The most punctilious observance of the
form of profession will not add an iota to the
strength of their claim, for it springs wholly from
their relation to Christ. “If children, then heirs.”

But many of our Baptist brethren will not allow
them the privileges of sons. Their united voice is
against any pedobaptist brother, though he be never
50 pious and devoted to the cause of Jesus, coming
to the Lord’s Supper at all. On every communion
day they assert that it is wrong for them to com-
memorate the sufferings of the Savier in whom
they are so much interested. To the extent of
their influence, they disinherit these sons of God —
deny them the right to this sacramental privilege.
They allow that they are brethren, but cannot sit
down at the table with their fellow kins at the
table of their Elder Brother. “As brethren, they
are Christ’s diseiples, and therefore commanded by
him to eat and drink in memory of him; but they
must not eat and drink with their fellow servants.
They are welcome guests to their Lord, but are
Tepelled by their fellow guests. Elsewhere they
are owned to be brethren, but the chief sign of
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brotherhood must be withheld from them. They
may lead the prayers of their fellow Christians,
and instruct the churches, as enlightened and holy
ministers of Christ; yet in this ordinance, which is
specially appointed to be a sign of the communion

of saints, and of the unity of the bedy, (1 Cor. x. d

17,) they must be put out as though they were not
members. What a spectacle is thus afforded to the
world, who see with contempt' that the most ear-
nest followers of the Redeemer caunot even com-
memorate his death together.”—(Noel) Now, is it
right for us to deny our brethren the privilege of
an ordinance in which they can participate under-
standingly, profitably, because they have made a
mistake in regard to another ordinance, distinct and
independent of this? In the kingdom of grace, the
substance, the new birth, the spirit of adoption, is
that which enables us to eat and drink profitably.
But close communionists make baptism, which re-
news no heart, makes no sons of God, no heirs, no
saints, the necessary prerequisite, the basis, the
source of right and ability to eat of the Supper.
Does not this subject the actual, the spiritual, the
essential, the gracious in religion, to the formal?

* And is it not wrong to arrest the legitimate rights
of the life and power of religion for the sake of |

l

J
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form ? {o sacrifice the foundation of hope, in respect
f.o which an error will ruin the soul, to its dress,
its mere mode of expression, in respect to which an
error may be perfectly innocent, and never exclude
the Savior's love from the heart a moment, but
leave the errorist a bright and shining light in the
ch}lrcll, and an heir of glory? We dare do no such
thing. The only disqualification to celebrate the
‘Lof-d‘s Supper acceptably, mentioned in the Bible,
- inability to discern the Lord’s body, (1 Cor.
Xi. 290.) Not the least intimation is found, that
any error that does not shut Jesus from the soul,
fmd blind our spiritual eyes to his perfections,
18 a reason for preventing a disciple from sitting
down with his fellow disciples around the table of

their common Lord; and we dare not go beyond

the Bible, and pluck out some of the saints from

dmong their associates on our own responsibility.

A Positive affirmation denies its opposite; and a

Positive negation affirms its opposite. As when we

affirm that God is self-existent, we deny that he was

Created ; and when we deny man’s self-existence, we

affirm that he was created. When we assert that

unbelievers are not saved, we assert they are lost;
or that holy men only have life, that unholy men
herit death, So when God says that those who
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cannot discern the Lord’s body, eat and drink dam-
nation to their souls, he asserts that those who can
discern that body as their sacrifice, the offering for
their sing, may eat acceptably. Now all pious souls
can discern the Lord's body, and can eat and drink
worthilv. God invites them to come,— it is their
right and duty to come.

But it is claimed that profession of faith is so
important that no one ought to be admitted to the
Lord’s table who has not made one, and that bap-
tism is the only acceptable mode of profession.
“The Scriptures,” says Fuller, “lay great stress on
confessing Christ’s name before men, (Matt. x. 32,)
and baptism is one of the most distinguished ways
of doing this. * * * If, therefore, we profess
Christiinity only in words, the thing professed may
be genuine, but the profession is essentially defec-
tive” “ Now,” says Noel, “ as confession is so neces-
sary, and pedobaptists cannot (conscientiously, hon-
estly) confess him by baptism, because they believe
it to be wrong, but earnestly desire to confess him
in the Lord’s Supper, is it not inconsistent in those
who insist so properly on the value of a profession,
to say to a Christian, ‘ because you cannot confess
him in one way, we will hinder you from confess-
ing in another’?” The essential imperfection of
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confession without baptism is always urged as a rea-
son why pedobaptists should not be admitted to the
Supper. But allow that no scriptural profession or
confession is made by pedobaptists, and what is the
result! To what conclusion will such a position
drive us? We allow that one conclusion is, they
should be excluded from this Sacrament. But this
isnotall. Wae are obliged to go farther than this,
and assert that the whole army of pedobaptists who
have rejoiced in the flames of persecution, gone up
through great tribulations, who have laid their all
at the foot of the cross and died for the truth; or
spent all their energies to lead dying heathen to
Christ, and been such examples of piety, that close
tommunion ministers delight to hold them wup as
models for their people to imitate, have made no
seriptural profession; and fall* under the curse of
those who do not confess Christ before men; (Luke
Xl 8, 9; Matt. x. 32,) even be denied a favorable
Tecognition before the Father and His holy angels.
An unseriptural profession is not acceptable; is no
Confession at all; and if pedobaptists have made no
Profession, the conclusion is inevitable that they
Mmust perish. Christ will not greet and save them
When the world shall be on fire; they will not be
allowed to eat and drink the cup anew with him in
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his kingdom ; and of course we should do what we
can to prevent them from celebrating the Supper on
earth. But it is not true that they have made no
good profession. Confession is made in four ways,
according to the Scriptures:

1.' By word of mouth. Rom.x. 9, 10, “If thoun
confess with thy mouth thé Lord Jesus, and shalt
believe in thy heart that God hath raised him from
the dead, thou shalt be saved. For with the heart
man believeth unto righteousness, and with the
mouth confession is made unto salvation.” See
also 1 Peter iii. 15; 1 John iv. 3,153 2 John vii.

2. By a holy life. Matt. v. 16, “ Let your light
so shine that others, seeing your good works, shall
be led to glorify your Father who is in heaven.”
2 Cor. iil. 2, “Ye are our epistles written in our
hearts, read and kndwn of all men” “By their
fruits ye shall know them.” Phil. iv. 17, “I desire
fruit that may abound to your account.” Rom. vi.
22, “ But now being made free from sin, ye have
your fruit unto holiness.”

8. Baptism. Gal. iii. 27, “ For as many as have
been baptized unto Christ have put on Christ.”

4, The Lord’s Supper. Luke xxii. 19; 1 Cor.
xi. 24, 25, 26, “This do in remembrance of me.”

“For as often as ye eat this bread and drink this
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cup, ye do show forth the Lord’s death till he
come,”
I baptism is essential to confession,'it is also
essential to salvation, for there is no salvation with-
out confession; but there is no proof that a good
profession may not be madewithout a-precise knowl-
edge in regard to the form of baptism. In apos-
tolic days it could not be so, but now, close com-
munionists practically allow that it may be so. The
confession is good and sufficient to them in the
conference room, the pulpit, around the family altar,
on the dying bed, in the morning of the resurrection,
every where but just at the Communion table, Now
Wwe claim, that it is just as good there as any where
else; and hence we gladly welcome all saints to the
feast, and rely upon the preaching of the word, our
uniform practice of immersion, and our organie
testimony against infant sprinkling, to' correct the
error of our brethren in regard to baptism. And
thus, while we secure to them all the rights and
privileges which their union with Christ, their holy
lives, their sonship demands, we do not encourage
their error, but invite them to learn more perfectly
the law of the Lord, and “walk in the good old
Wway.” To pursue the opposite, course, we should

make no hﬂowinue for their repeated and satisfactory
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professions of union with Christ, and, what is worse
we should throw suspicion on their honesty.

« But the order,” says the close communionist, ¥ 18
first, believe, be baptized, and then observe all
things whatsoever is commanded, (Matt. xxvil. 20,)
and if you will show us any permit from Chnist.to
depart from this order, we will do it, but not till
then.” But you have already departed from it, and
the whole spirit of the gospel, and the spirit of
religion in the soul, oblige you to do so. You wel-
come pedobaptists to all the privileges of sons except
one, because they have the spirit of sons. KEvery
point among the © all things whatsoever 1 com-
manded you,” you seem promptly to invite them to
enjoy, except one, and by so doing you abandon the
order in ninety-nine cases, and then wage a ceaseless
contest over the hundredth. Are not preaching,

praying, giving of alms, singing, reading the Bible,
and all the multifarious duties of religion contained
in this “all things” as well as Communion? And
if you insist that a disciple must be baptized before
he comes to the Supper, because that is the order,
you must also forbid his praying, singing, exhorting,
confessing with his mouth, until he has performed
the same duty. No, dear brethren, this reasoning
will not stand ; you cannot rend the body of Christ
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on such a basis. Your premises prove too much:
gour conclusions are against the gospel, the ri ht.;
of d'm-l':iplea, your own religious practice:a, and gth
chl'lst-lal.l Sense of the world. We like the spirit o: ‘
tho'ae ministers who were returning from the Evan-
Eiahcal z‘klliance. There were Baptist, Presbyteria
ﬂ}et.hudlist,.and Episcopal ministers in the ship anz;’
e mad billows threatened their destruction :l‘he
expe(:ted every hour would be their 1351:. Thi
Lord’s Supper was proposed and administered, and

l(l}lll partook, e:.:pecting soon to meet their Lord
0s¢ communion doctrines were laid aside, and a.ll.
}

ate and drank as brethren. Nearness to eternit

:elted away all u.bjectinns, and they rejoiced in th-:;
llmI:I:unulzmunr: of saints. So may it soon be on the
: d, as on the stormy deep. May sectarian bonds
gve way, and the saints meet each other as heirs
% all the rights and privileges of children.




CHAPTER II1I.

Free communion arqued from the love and for-
bearance which Christ commands us to exercise

toward all his saints.

The religion of Christ, as well as other systems
has its essential elements; principles and duties
which lie at its foundation, which grow out of the

relation of things, which are necessary to the very
existence of true religion; and he that fails to lay

hold of these principles, and perform these duties, i8
a heretic, to a fatal extent. No change of circum-
stances, remoteness of time, obtuseness of intellect
or moral sense, can so excuse a failure here, as t0
save from the fearful doom of the reprobate. Such
is the principle and exercise of love. “ Love is the
fulfilling of the law.” Without love, knowledgé

tinkling cymbal” Without love, there can be no0

religion, no life, no fellowship with Christ. In many |

|

faith, zeal, leaves a man, “ a munding brass and 8

things we may be in error and still be saved, but:

an error here is fatal. The Quaker, who rejects
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all ceremonies and does not allow the obligation
o-f the Sabbath, if he obeys this “royal law,” will
live, but he that conforms to every form of godli-
ness and fails in this, will perish. Tt is important
to obey every commandment of Christ; but igno-
rance may excuse neglect of some laws, but never
¢an excuse neglect of this. While we admit that
évery commandment of Christ is of importance,
that no one of them is non-essential, it is folly to
assert that all of them are of equal importance;
_ﬂ'ﬁ equally essential to the Christian life. If Inv;
flgrﬁater than hope and faith, (1 Cor. xiii. 13,) it
" greater than any religious ceremony; and hence,
lf. I the course of events, we are tempted to sacri-
fice love to the forms of religion, we may know
:llllat We are wrong; that love should always, under
“rcumstances, have the pre-eminence. There
;ould be no conflict here, and there will be none,
We. will allow the glorious harmony of truth to
Prevail; if we assume no false positions in our zeal
fOI' Some favorite dogma. Much is said about keep-
:g all the commands of Christ, and this very plea
often got up to apologize for the violation of this
ﬁﬂtm commandment. Many a loving brother
been excluded from the church asa heretie, for a

e from ﬂf“‘ forms of godliness, in superlative

LORD'S SUPPER.
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zeal for all the commandments, while scores of
covetous, sensual men, have been first in the em-
brace of the brotherhood, though living in constant
violation of this “ royal law.”

We would urge believers to continue obedient
to every commandment of Christ, and especially to
this. There is no precept so often repeated, so em-
phatically urged upon the disciples, made the object
of such earnest supplication, as this. And there is
one place, especially, where we are called upon to
exhibit our love to the brethren, that is sacred above
all others; where Jesus is brought home to our
consciousness; where we should feel the authority
of his words in the most emphatic sense; where
every prejudice, selfish notion, bigoted conception, is
annihilated by the force of the spirit of love and
union which is imposed by the Savior's words,
and imparted by the Savior's presence, and that
is the Supper of our Lord, These emblems are
the symbols of love—forbearing, long suffering, self-
sacrificing love; love that believeth all things, hop-
eth all things, endureth all things, and never faileth;
and if we have any disposition to exhibit our love
to the brethren, we should do it here; if we are in-
clined to obey this oft repeated injunction of Christ
at all, this especially, is the place.to do it.
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Let us study the oracles of truth and see if it is
not so. Let us examine the words and import of
the true testimony. We will quote a few passages.
John xv. 12, “This is my commandment, that ye
love one another, as I have loved you;’ xvii, 11,
“Holy Father, keep through thine own name those
whom thou hast given me, that they may be one
as we are;’ 21, “That they also may be one in
us, that the world may believe that thou has sent
me;” xiii. 34, 35, “ A new commandment I give
unto you, that ye love one another: as I have loved
you, that ye love one another.” “By this shall all
men know that ye are my disciples, if ye have love
Jne to another.” Rom. xii. 10. 1 John iv. 20.
Paul says, Eph. v. 2, “ And walk in love, as Christ
also loved us, and hath given himself for us an
offering and a sacrifice to God for a sweet-smelling
savor.” This is but a specimen of the words of in-
8piration in regard to this duty. Here it is asserted
that the bodying forth of our love in proper acts,
8 the chief sign of discipleship. We are to know,
and the world is to know, that we are disciples,
from the practical fruits of our love, from the acts
of love toward the brethren. Christ has instituted
the ordinance of the Supper to give us an opportu-
nity to express our love in an intelligible, effective
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form, and the whole force of responsibility to man-
ifest our love at all, presses us to unite with all™
who love Jesus in celebrating his Supper. This is
the symbol of our brotherhood. Here we com-
memorate the sacrifice that makes us brothers; the
grace that has won us from the broad way to the
one path of life; that bought for us the spirit of
adoption, whereby we ery, Abba, Father; and if we
refuse to join our brethren in commemorating these
facts, if we thrust them from our midst in the very
presence of the symbols of .that bleeding sacrifice
which bought our pardon, our emancipation from
the fearful curse of hell, how can we assume, and
how can the world believe, that we are disciples of
that Christ whose death for us we cannot agree to
celebrate? Of what avail are all our other profes-
sions of love, while we refuse to join in partaking
of this chief symbol of oneness in Christ? If this
Jaw of love binds us to any duty, it is, heartily,
joyfully, to welcome every true child of God to our
side, while we partake of the Supper of our Lord.
If it is wrong to withhold any mark, any profes-
sion of our brotherly love, it is pre-eminently so in
the case of the Supper, which constitutes the high-
est legal form of expression within our reach; the
gorm which received the especial appointment of

b
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Christ, which constitutes the distinguishing badge
of Christian union.

- But it will be said that pedobaptists are in error
In regard to one of the ordinances of God’s house,
and we are commanded to have no fellowship with
heretics, nor to bid them God speed. But C. Com-
munionists allow them to be Christians; fellowship
tl'lem in the prayer and conference room, and in-
vite them to preach the gospel to their people, and
salute them as children of God, and hope to meet
them in heaven, and why not admit them to the
Supper? If we had any command to that effect,
We would, our opponents usunally reply. But we
have no law permitting us to receive unbaptized
Christians to the Supper. In regard to this, it is
not required that a special law should be given to
provide for such a case. The law is, “ Eat ye all
of it,” and ‘it is more proper that a specific law
should be required authorizing us to exclude a
brother from the Table, before we presume to vio-
late the general statute that aZ/ should eat. And
there is no law that prohibits any pious soul from
Coming to this Feast, that allows us o make any
€xceptions in the application of the law of broth-
erly love.

And lest the weak and erring brother should be

—— — e . —

—— e -
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thrust out, and denied an equal participfltion in
the blessings of fellowship, of communion a.nd
brotherly love, Christ has given us lucid, ’deﬁmte,
positive instruction to guide our conduct in these
cases. He tells us, that to withhold a cup of cold

water from the least of his disciples, or doing of

kindness to these little ones, is tantamount to doing

the same to him. The idea 1s, that the errilllg,
weak, feeble Christian is so far identiﬁe‘d with
Christ, and is so fully a representative of hltf‘l, that
an act done to one of these little ones is received as
done to him. Hence, when the Lord’s table' 18
spread, the pious pedobaptist of right may claim
a seat, in the name of his Master, and we are bound
to receive him for the sake of his Savior ﬂnfl our
Savior, bound to embrace him within this social act
of love in Jesus' name, as one of his little ﬂna'a.
The New Testament is full of mstructions to this
effect, so that it is strange that any one should hes-
jitate for one moment in regard to his duty. Rom.
xiv. 1, “ Him that is weak in the faith receive ye;”
4. “ Who art thou who judgest another man’s ser-
vant: to his own master he standeth or fﬂ]lEt!] i 7
7, % Wherefore receive ye one another as Chnlat also
received us, to the glory of God.” Mark nf. 39,
40, ¢ Jesus said, forbid him not—for he that is not
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against us is on our part.” These words are just as
binding upon us now, as if they eame from his
throne this day; they are clothed with the highest
authority of the universe, and relate to the dearest
interests of social being. The only question on
which any doubt will be indulged by any Christian,

18, are they applicable to the case in hand? Do

they bear upon our duty to weak brethren in re-
gard to the Supper? Of their applicability to this
¢ase, I have no doubt. They are a mere comment
on the law of love: a law which is to have a living,
tontrolling, modifying influence over us and in us,
Wherever we are, and in whatever we do; a law that
18 essential to the Christian system, and must and
Will enjoy the widest possible application in the
@se of every true believer. They are given to
make us understand, without the necessity of mis-
take, that we are not to disfellowship a brother so
long as the marks of a Christian are found in him,
Though he may hold to some doctrines that we re-
gard as erroneous, no matter; so long as he is a
brother, these precepts demand the lawful recogni-
tion of his union with Christ. C. Communionists
allow that tney are bound to fellowship a brother
Who is in error in regard to baptism, in all other

1" things except at the sacrament. But all other
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not, answer for this. The

Supper is appointed as & publie, social profession of
mutual love and interest in Jesus Christ, and to di-

e, is to meutralize all other professions of

vide her
unity. But why cayil? Why wait for plainer di-

? Here it is in the most positive terms.
rist also received

48

modes of fellowship will

rection
« Receive ye one another as Ch
us;” and Eph. v. 2, © Walk wn love, as Christ also

hath loved us”” Then Christ is to be our example
:n this case as in others, and we are to do just as he
would do, just as he does, for he is still with his
people under the circumstances. Where he mani-
fests his love, we are bound to do the same; where
he receives a brother, and approves of his course,
there we are to receive him, and give our sanction
to his conduct. This is all plain. There 18 no
mysticism in this argument. If it be found that
Christ. does love pedobaptists, and receive and bless
them; if he is present with them at the Suppen
these scriptures make our duty plain. Their appli-
eation to the case in hand is just as direct as any
law can be made. Thelaw against theft is no more
direct. The law requiring kindness to the poor 1
no plainer, or easier of application. It does nob

specify who the poor man shall be, what shall bé

the cause of his poverty, how poor he must be, oF |

—1 L

h

1
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gk:f siiufll be the particular want that presses upon
p ai,d hils enough .t.hat he is poor; we are bound
B u:: Sﬁo this Ia:w Just fixes the principle, and
- gude for its application. We are to
e ve to nur.brethren; and when, and where,
E :1:, the -SE'WJGI' exhibits his love and fellow-
Chr;st l étre ﬂ}:]lged to exhibit ours, And does not
poen. ove pmu‘s pedobaptists? Does he not re-
iy em as children beloved? Does he not meet

em at the sacramental board, ¢ &
and they with him,” send his i
their hearts,

) p-with them
: essed Spirit into
o e e e ol
- Page » 4 eir ﬂxp:l‘eased interest in his
g em 1’5 well-pleasing in his sight?! Is
g y one so ignorant, so bigoted, so blind to

to aflirm that, when the devoted, the hum-

ble, the thankful of this class come to the S
upper,

that s
there is no Lord, no approving Spirit, no com-

z.;‘r?:i grace, no qu.ickening of hope, no communion
- th]ll thmr' midst? Does Christ stand aloof
mmfﬂrﬂ(:: ;eanng them to cold, lifeless, Christless,
B ?rmall'ty, as they take the emblems of
. ce in which they hope? We know that

18 with them. Volumes would not contain the

| td of blessings which he has breathed upon

them

the -
: comfort of Jove, and assurince of hope
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which he has given them on these occasions. Ot];
rich. how blessed have these seasons been |

| We have evidence enough that Christ
ith them, approve and bless them, not-

how
their souls!
=8 1010 W ;
iﬁi:tamliug their mistake in regard to baptasn:.
Then let us do the same thing so far as we c:.l_
Christ has led the way, and commanded s t'c- .o ;
low. We should not presume to be more 1}.1rt1c1:0
lar than He is; we should not dare to re 1;5& :
follow his example, or reject a brother whom 8 ret
ceives. - These brethren he receives; dare we LEJETd
them? “God hath received them,” and that shou
» all queries?
%t;_:l: lilt ils asked, How can we w‘ﬁk togetht:r u;:
less we are agreed ! 'We cannot jon a bl:ﬂl. leruch
doing what we believe to be wrong, howe:er r;e -
we may love him. But because he canno 1 ;gthmst
some things, it is no reason why we sh'nu "
him from us, and forbid his enjoying mth;.]s’ pli'int’
ileges in cases where we are agreed. On i.us:-pn -
we have a plain direction fm.m God. Ilil w;m .
the division of sentiment which then .existe‘:l :laI.{i
would exist, Paul was directed to write, Pll ) :t-
16, “Nevertheless, whereto we have lzﬁreat };mn .
tained, let us walk by the. same rule, let us i
the same thing.” This 18 a common SeNse
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. How proper, reasonable it is for Christians to unite
in all the services of religion in ‘which they are
agreed. Mark the instruction—so far as we have
attained, so far as our knowledge of duties agree,
let us walk by the same rule, be united, continue in
mutual fellowship, making just as little of our im-
perfect knowledge and difference of opinion as pos-
sible. Now, all Christians are agreed as to the
design of the Supper, and are agreed, too, in their
Practical and saving acquaintance with the sacrifice
Commemorated, and hence, all are bound to mind
the same thing, commune at the same table, have
1o schism at the sacramental feast. We know how
the apostles treated erring Christians, There was
the error of circumeision, quite as hurtful to the
growth of Christian knowledge and the peace of
the church as pedobaptism. It was the cause of
much bitter strife and bloody persecution, but never
Was made the occasion of thrusting a pious man
from fellowship at the Lord’s table. Now, unless it
an be shown that the error on baptism is more

burtful to the truth, more repugnant to the peace

and purity of the church, than circumcision, the
€xample of the apostles is authoritative in this case,
and we are under the mest solemn obligation to
deprecate division in the body of Christ at the
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communion table, as did the apostles, and to culti-
vate the same toleration toward our I::rethren tht.;m
we believe to be in error. But if this error 18 de-
d to be more criminal than that, we request ?ur
reconcile this assertion with the high
encomiums they are forward to bestow ‘llp(.‘lli'l ped:—
baptists, many of whom they ('10 not hemtat: c;
rank among the most eminent smints on earth. Say
Booth, 1t is not every one that 1s 1:ec:ewed of Jesq:l
Christ, who is entitled to come to 1313 table, }?ut su}::ej
and such only as revere his authorlty., submit }:} :
ordinances, and obey the laws of his house” 1
we are not to receive pious men to the table of 0:{;
Lord, then it is in vain that Gn'd has comr?anq.
us to receive them as Christ receives tlhem; in vain
that Christ has given unmistakable evidence that hE;
approves of their communing and meets therge a
his Supper; in vain that a perfect {?:‘XRI:IIPlE has been
sot before us; and a rebuke for rejecting a }:-rnther
whom God had received, recorded for our mstru:c-
tion. If Booth's assumption is true, ‘then Ch}"lﬂt
receives those who do not reverence his authority,
which is absurd. He would also make nu_t. that a
in regard to one ordinance of his house,

clare
opponents to

mistake

on the part of any brother, imposed the duty ﬂﬂ |
us, of compelling him to wholly neglect anm_‘:h@._
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making us responsible for his disobedience in one
case because through ignorance he made a mistake,
fell into a formal irregularity in another.

“But how can the godly pedobaptist be excluded
on these terms? He is no more a disobedient un-
believer than the strictest of the Baptists who would
exclude him. The reason why he is a pedobaptist,
18, that he believes the baptism of infants to be ac-
cording to the will of Christ. What person was
éver excluded from the Lord’s Supper in the apos-
tolic churches for doing all that he believed, after
searching the Scriptures and listening to tle apos-
tles, to be according to the will of Christ. What
upright and earnest believer was ever in those days
excluded? What member of one church was re-
fused communion with the members of another?
In what apostolic church were ever such men as
Baxter, Howe and Flavel, Doddridge and White-

field, Edwards and Payson, Fletcher, Martin, Brai-
nard and Chalmers, men full of the Holy Ghost
and wisdom, walking with God and laboring for
Christ, refused communion? It was reserved for
Worse days to see such a spectacle.” (Noel.)

The fear sometimes expressed, that if we com-
mune with pedobaptists, we shall be partakers of

- their error, is 4 mere shadow, Wixy should we be

5
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implicated any more than Christ is, whe delights to
meet with them, and smile upon their devotion
Why should we be more select, exclusive, particular
than Christ? Why should we.require a man {0
know more, be more perfect in his Christian serv-
ices, in order to attain to our fellowship, than Chnst
does? A man that is good enough to secure the
favor of Jesus, will not defile us by his presence at
the Supper.

We have now seen that the essential element of
religion, that without which no man can be a Chris-
tian, requires us to cherish and express our love to
the brethren under all circumstances, and especially
in that ordinance which symbolizes the dying love
of Christ: that no rite or eeremony concerning
which a mistake may leave a person in the full en-
joyment of the favor of God, and an heir of glory,
should interrupt the full development of this es-
sential principle— love — concerning which a similar
mistake deprives the soul of God’s favor, and all
hope of salvation; that.a position or assumption
that does this, must necessarily be fallacious, and op-
posed to the harmony of truth, and should be sur-
rendered, and made subordinate to the “ Royal law.”
We find Close Communionists have exalted bap-

tism to this unlawful position, making it sunder the
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household of faith, rend the body of Christ, even
Where dying love calls loudest for union: and we
have shown that the whole authority of tlie law of
brnthe::]y love imposes the duty of making baptism
ml::c:nhnate to love, and all Christians cordially
umtlng to celebrate the sacrifice of their common
Lord in his own appointed way. We have also
seen tl'.iat the most positive instructions are given us
l‘mp?ctmg our duty to weak and erring brethren,
making it our duty to receive them jusf as long as
wa.have evidence that Christ receives them : t‘fj;vtml
wfflla Wwe may not be able to walk together ijn‘ all
lJOlnts,. yet we must walk together in all thin
Wherein we are agreed; and as we are agreed gma
fegard to the import and design of the Supper, wa
:: Tilound to walk together there, Let these t;sti-
\ mml c:f. our Lord prevail, until bigotry, sectarian-
::;ll,tefln::un among thfa people of God, shall be
- ay, and- our different churches shall em-
each other in the arms of brotherly love, even

as :’Q‘hrist embraces every pious soul in his pure, ju
Tational, impartial affections, i
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CHAPTER IV.

Pedobaptists members of the Christian church,
?
and therefore entitled to celebrate the Lord’s

Supper.

If Presbyterian, Congregationalist, and Metho-
dist churches are not a fiction; if they are T.rul}'
geripturally, Christian churches, it folh}.ws meﬂtafcﬂ?'
that they are entitled to all the ordinances, privi

nors that the Savior has bequeathed to his

leges, ho . =
b;tly. They are entitled to a scriptural mimstry,

and have the right, the authority to ordain such a
ministry ; they are entitled to the preached 'wc-rd,
and the celebration of the ordinances, accurc.lmg to
the ability that God hath given them. It 1s thfau'
due, that other Christian sects should recogm.ze
them as churches of Christ, their ministry as scrip®
tural, and the legality of the ordinances so far as
performed in harmony with the word of God. :

Qtriet communionists assert, that pedobaptist

churches are not seriptural churches; refuse to Ter
cognize them as such by correspondence, or gIVing

of letters of commendation to their members who
wish to join them. They regard the pedobaptist
ministry as not ordained, and invariably reordain
them when they join a Baptist church, before they
are allowed to officiate, and, of course, it follows that
they are not entitled to the ordinances of the church;
and hence, if a Baptist member sits down to the
Lord’s Supper in a pedobaptist church, he must re-
pent or be excluded. Says Fuller, “ You greatly
mistake if you suppose we consider the absence of

baptism as a disqualification for the Lord’s Supper
only. Baptism being the divinely appointed mode
of entrance into the yisible church, we consider the
absence of it, (as as our concurrence is con-
cerned,) as a disqualification for all the offices and
exercises peculiar to churches, We decline a union

with pedobaptists in the celebration of the Lord’s
Supper, because it is a church ordinance, and to

Wnite with those as church members, who, in our

opinion, have not entered the church by the door of

(?hrist’s appointing, would be, we conceive, a most

unworthy reflection on his wisdom, and disregard
of his just authority.” If this position is scriptural,
Wwe should gladly submit to it, and however unpleas-
ant its consequences, meet them all, with “Thy will
be done.” To obey God is our first and highest
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duty, and should be our greatest pleasure. .Anc.l if
it is seriptural, we allow that C. Communion 18 3

consequence, with its attendant practices. Episco-
palians, who, like strict Baptists, assume that they
are the church alone, very consistently draw the fol-
lowing conclusions. 1. That no nt.l.tlena:. are irue
and seriptural churches. 2. That theirs is the onl.y
legally ordained ministry. 3. That the Supper 18
celebrated lawfully, only in their church. 4. The
same in regard to baptism. 9. No miuisteI: not or-
dained in their sect, is allowed to officiate in their
churches, or preach in their pulpits. 6. They reor-
dain all ministers who joiggthem from other sects.
7. They rebaptize all perso o join them from
other churches. 8. They allow no correspondence
with other churches that directly or indirectly ac—
knowledges them to be true churches of Ch::mt.
This, to say the least, is consistent. The'premtsea
justify tho conclusion, and they are bold n act.nfg
out their doctrine, that their neighbors’ errors, © dis-
qualify for all the offices and exercises peculiar 10
churches” In every important particular, the mass
of strict Baptists are driven by their principles to
the same conclusions. The difficulty is, the pre.m-
+cos arounsound. It is an unseriptural assumption
that a failure to apprehend one form of profession,
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invalidates all other forms, which are clearly appre-
hended, and faithfully observed. The church is
not so frail, unsubstantial a thing, that a mistake in
regard to the form of baptism shounld annihilate it.
Its foundation and superstructure are not depen-
dent upon an external rite, for their existence, or
means of making their existence known to the
world. The essentials of a church are not obtained

- through baptism, neither destroyed by its innocent

neglect, @

But this high ground is successfully combated
by some of the noblest spirits of the Baptist church.
And though the lesser lights may and do stand un-
moved by the force o heir reasoning, they find it
Impossible to overthrow their arguments, and the
whole denomination, we trust, will yet yield to their
imvincible conclusions. Robert  Hall reasons thus:
“If we examine the New Testament, we shall find
that the term church, as a religious appellation, oc-
eurs in two senses only; it either denotes the whole
body of the faithful, or some one assembly of Chris-
tians associated for the worship of God. In the
former sense, it is styled, in the apostolic creed,
Catholic or Universal, a belief in the existence of
which, forms one of its principle articles. In this
Bense Jesus Christ is said to be ‘head over all
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things to the church, which is his body.” It is in
this collected view of it, that we affirm its perpetu-
ity. When the term is employed to denote a particu-
Jar assembly of Christians, it is invariably accom-
panied by a specification of the place where it was
accustomed to convene; as, for example, the church
at Corinth, at Ephesus, and at Rome. Now, it 18
manifest from Scripture, that these two significations
of the word differ from each other only as a part
differs from awhole; so that when the whole body
of believers is intended, it is used in its absolute
form: when a particular society is meant, it 18
joined by a particular specification.”

President. Wayland, Ufiiversity Sermons, page
9922, says: *“The church is always representeg to be
a portion of the human race possessing the very at-
tributes which our Bavior, in the passage which 1
have quoted, (Johm xvii. 20, 21,) enumerabes..
Thus the apostle Paul addresses his various epistles
either to the churches, or to the saints, or to the
church of God, to them that are sanctified in Churist
Jesus, called to be saints. The church in any place,

and the saints in that place, mean, with him, pre-
cisely the same persons.

«The church is repeatedly denominated by the
apostle Paul, “the body of Christ” and every
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individual believer is a member of the body, of
which‘Ghrist is the head. Thus, Eph. i. 22 :Ha
hath given him to be the head over all thin;s to
the church, which is his body. Eph. iv. 15, “ That
yemay grow up into him in all things, which is the
lfe?d, even Christ; from whom the whole body, fitly
?umed together, maketh increase of the body. ’Cul.
L 181 “And he is the head of the body, the church.
The illustration here used is precisely analogous to

: that derived from the relation of the vine and its

branches. The idea in both cases is the same. That

.~ portion of matter which obeys my will, and is per-

:Padad by my spirit, and partakes of my animal life,
B a part of my body. So, the members of the
}Jody of Christ are those who obey his will, are
Wfluenced by his Spirit, and partake of his moral
‘Iife.. These, taken together, form the church, which
I8 hls body. All the rest are the world. It is this
Spirit of Christ dwelling in them, that distinguishes
ﬂ'.lem from other men. ‘In Christ Jesus neither
Circumcision, nor uncircumcision availeth any thing
Put. faith that works by love;’ ‘If any man be:
In Christ Jesus, he is a new creature;’ ¢ Christ has
Purchased the church of God with his own blood.
From these, and a multitude of passages such as

these, it is evident that the church of God is always

6
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spoken of in the New Testament, as th:,- T{r;}::ty;
of redeemed souls, pervaded by the Spin :WhD -
and that they are the persons of : our rac -
sess exactly the same moral attnbutes"aa .
whom he prays that they uTay be ﬂf]e. o,
Page 225. “Such, then, 15. the simp eT -
the cl?urch, as it is presented In the Nex; zmns ;>
It is a term used to designat‘e a class-, n. P -
peculiar moral character, right gﬂecmons o
God and their fellow men. WI{O&?T pGr %
these moral affections, belongs to t]:uel;) c as}s;at bt
member of this church, na mft:tterd y ;h »
peculiarity he may be dlstn'lgmshe' ; i,
destitute of these moral attributes, s mihi; pop
of this church, or does not belong toa“ g
matter by what name he may be ¢ ed, S
ofession soever he may have assume . 3
Pra be said, This truly is the conception of
:;Ju};ch as it exists in the mind of Him :Jhc: 5:1‘{;]11:
the heart. The Lord knoweth them tha :Ve .
but there is not in us that knowlej:lge. Yo
form no such church. What, then, 1'5 thi SC pu :
:dea of the church as it actually ex}sts oo ’E}o
ot ?  Let us proceed to answer this question.
Em;t‘fhl;: the first place, then, I think it must be ob

L a i
vious, that if this be the pure, original idea of

LORD'S SUPPER. 63

church, it must lie at the foundation of every prae-

tical, and visible manifestation of it which we are

authorized to constitute among men. We are not
authorized, and therefore cannot organize a church
which shall inevitably include every true disciple,
and exclude every one who is not a disciple. We
are, however, bound to use for this purpose, all the
Weans of discernment which the Holy Spirit .has
given us, honestly eudeamring,*o the utmost of our
Power, to render the church visible co-extensive with

the church invisible,. The model 18 placed before

U8 and though we are unable to attain to a perfect

Cnformity with it, we should labor to attain to as

Perfect conformity as our limited knowledge will
Permit.”

Then every assembly of believers, that we know
% be pious, to possess the Spirit of Christ, to be
Members of Him by faith, we are to fellowship as
fWembers of the true church of Christ.

Dr. Wayland goes on to say, that all the saints
in one place, without any specific organization, yet
Witing in worship, come the nearest to the scrip-
Wral idea of a chureh; and that no decree, creed,
Organization, or act of man ean make or unmake a

thurch member.

“ Nor, again, can any one of the sects into which




the disciples of Christ are divided, claim for itself
the exclusive title of the Christian church. What
soct can claim that all its members are the un-
feigned disciples of Christ? and that all without
its pale are reprobates? what sect of the Chris-
tian church is so distinguished by a holy lfe, by
abounding self-denial, by victory over the world,
and by universal charity, that, in the sight of God
or man, it can dare to claim such a pre-eminence !
The sect which approaches most nearly to the Spirit
of the Master, would be the last to indulge in so

arrogant an assumption.”
Many errors have crept into the church, but it is
solf-evident that a defect which does not separate
believers from Christ, must leave them members of
his body, the church; and if members of it, en-
titled to all the rights, privileges, enjoyments, which
Christ has bequeathed to his disciples. Because a
member is not in all respects perfect, we are not al-
lowed to cut it off, or treat it with neglect, or shut
it out from the blessings which belong to the whole
body. But rather give it more attention, care, in-
dulgence, afford to it better privileges if possible
than the other members, or, as Paul has it, “ bestow
upon it more abundant honor.” What makes 8
member of the church if not the infusion of the
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BI;fal :f the true vine, the life of Christ into the
ul? And what sect has a right to say to its

brother members, “ you are not of the body ?” The
of President Wayland is seriptural, log-

reasoning
il:::.i}, overwhelming in conclusiveness, and comin
wur}:}i“;{;mr: Bal?tist t.:livine and philosopher of
. }?uutatxan, it has given the narrow-
l;'.lmded‘ of this church much trouble, Review
have tried their hand at him, erities and s(-“:‘ctari;;z

have complai
plamed, but the argument still stands a

nob '
le monument of reasoning, as compact as a

Mmarble column, able to withstand the attack of -

eévery foe,
A sect is not “ the church,” and has no right to
:u111e the 'premgatire of shutting other brethren
' ]I]nthe privileges of the church. No sect has a
nght to assume a falsehood ; as it does when it as-
Efl.mes that it is “ tke church” Christians have no
:gf: t&;em?}ra sects or Principles that infringe
B I,) vi eges of their brethren, much less,
irectly or indirecly assert that they are not
Wembers of the church of Christ. These are com-
tlll;un facts, p.rinci ples and privileges pertaining to all
b g&h :5:1:‘1:}1]1:; ;ufa :Eeaflthﬁﬂ, thich no sect .lms a
¥y practice that does violate

T :
y of them, ;s*wrung, opposed to the unity of the

g as
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body, to the express laws of Christ. The right. of
celebrating the death of Jesus for our redem]?tl?n,
: one of these universal privileges. Every Christian
is interested in the Sacrifice, (for sin,) and' of course
interested in celebrating it. It is a gift to the
whole church, just as much as the flesh a-nd blood,
just as much as Christ crucified, 1s a gift to all
One is, and must be co-extensive with the other, for
one is a fact ever to be remembered, and tﬁha othﬁfr
is the appointed means of remembering 1t. Thl;
is the gift of the Head not to a few members ou
the body, not to the hand or arm alone, but tn’u
the members, and, as pious pedobaptists are untl‘:efl
to this Head, as they are partakers of the SI.)I.]'lt
and life of Christ, as they possess the reqmmte
* moral traits, they are in the body, which is the
church, and have a right, are in duty bound, to cele-
brate the Supper. .

We have an argument from another distin guished
Baptist minister touching this point. Says . Drr;
Dowling, in a sermen on  Christ the fuunrtlatmn,
«The church which Christ purchased with his blood
consists of the true believers of every ]and,.nf every
age, and of every name. * % (God forbid, there-

fore, that we should imitate those who proudly

arrogate to themselves, as a visible hierarchy, of |
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organized community, the claim of being exelu-
sively the church of Christ. The New Testament
knows nothing of any such organization as exclu-
sively the church. It cannot be doubted that from
the time of the apostles till now, there have ever
existed true churches of Christ; yet neither any
one of these visible churches, however pure its doe-
trine — nor any collection of these churches, much
less of false ones— had any right to arrogate to
themselves as an essential organization, the character
of the alone church of Christ.” This is true, and
goes to show, what every unprejudiced Christian
Will not be sorry to have believed, that every pious
assembly 1s a branch of the true chureh, that pious
Pedobaptists are just as really, seripturally members
of this church as Baptists of like character. |

Many attempt to evade this conclusion, by saying
that they truly are members of the invisible church,

. but not of the visible. But this evasion is not valid.

For immersion is by no means the only form, or
manner of professing faith in Christ; is not the
only means of making known, of acting out, mak-
Ing visible our life in Him. It is legal to profess
with our lips; to show our faith by works of love
and mercy, and by celebrating the Lord’s Supper.
Pedobaptists have confessed Christ with the mouth,

—
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in their actions, have reverenced the ordinance of

baptism, though they have mistaken its form, and

the Lord's Supper. They are known to be (-Jhris-
tians by their works; they give evidence of this, by
acts and sayings which are just as legal, and more
positive, more. certain, less ambiguous than baptism
itself. They are visible churches, they are lfnc{“'n
to God and man as living members, and. it is im-
proper to disregard the unmistak;j;bl? evidences, t?
reject the accumulated and convineing prou'fs o
membership merely for a defect, or mfﬂrmgh.ty in
one item of evidence, Which is most consistent
with reason and Scripture, to yield to the force of
the ninety and nine items of proof, that they .t:}re
true churches, and be charitable towarfl the one in-
formality, until they are further enlightened; :ur
reject the ninety and nine, for the sake ?f th‘e one
defect? They stand before the C. Baptist tribunal
and demand a decision. They know that tlllE)' love
Christ, love his gospel, obey every law {Jf: hJ:f, house
as far as they understand, bave let thmr' light so
shine, that others have been led to glonfy Gm’i;
Christ is evidently among them, blesses them 1n
their coming in, and going out, souls are conv-erted,
ginners are reformed and made to give praise to

God. These things are known, and visible, you
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admit them as facts, will you allow that we are
members of the church of Christ? Strict Baptists
reply, baptism is the door, you have not entered it,
and are not in the church. But what is meant by
baptism being the door? It is no where in Serip-
ture said to be a door into the church, It is no
Where said that it initiates into the church. Tt is
said, “ G'od added to the church daily,” but no
Where, “ believers were baptized into the church.”
Believers are “baptized into Christ,” “into his
death,” “ for the remission of sins,” as a symbol of
the resurrection, but never to initiate them into the
c¢hurch.  Baptism is an important mode of pub-
lishing our faith in Christ, the fact of our forgive-
ness in him, and our hope in the resurrection, but
1t is not the only mode of such publication. This
unscriptural figure, that baptism is the door, has
deceived many, and made them believe that the
most perfect possession of Christian graces, the
most indubitable proofs of union with Christ, the
Mmost active use of every function of the Christian
church may exist, and for years be exercised outside
of the church; just as if the church was a stately
mansion, some material, visible shell, or frame, or
énclosure on some island, only approachable through
the water. 1 do not hesitate to pronounce such a




70 GUIDE TO THE

view of the church, sensual, and untrue. The es-
sentials of a church are, character, Christ-likeness;
just as the essentials of a tavern, are accommodft-
tions for travelers. The sign may not be perfect m
its execution, it may be marred by a blunder of the
painter, but if travelers now that there they may
find a home, it still answers all its legitimate par®
poses; and it would be folly to assure such, that it
was not a tavern. So it is folly to assert that be-
cause a company of true Christians have blunderfad
in regard to a part of the sign of their membership,
they are therefore mot members of t]:te church.
Baptism is one sign of church membership, because
it is a sign of .discipleship, but not the only, nor
most definite and satisfactory sign. There are
many others, some of which are certain pr:imt' of
actual union with Christ, :Which baptism is not.
Should the churches greatly increase in holiness, be-
nevolence, zeal, and yet all embrace PEdﬁprtL‘?ﬁ
views, would the church be annihilated? Would it
be no more known as properly a Christian church ?
Would all their shining virtues give no warrant to
church ordinances and privileges, and responsibili-
ties, without a complete and punctilious observance

of immersion ? .
But pedobaptists have not rejected the ordinance
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of baptism; they have not refused to confess Christ
by its observance they reverence the institution as
much as we; but its form they have mistaken. We
reject this mistake, but cannot disfranchise them;
cannot forget the cloud of witnesses to the actuality
of their title to an equal standing among the
churches of Christ,
The proof that pedobaptist churches are seriptur-
ally such, appears to us to be conclusive; and the
duty of Baptists toward them is very obvious, Wae
should recognize the facts in the case, should admit
that they are true churches, give letters of com-
Mendation to our members who wish to Join them,
a8 true churches; admit their ministry to be serip-
turally ordained, and empowered to administer the
ordinances of God’s house, admit that it is lawful
for them to celebrate the Lord's Supper in their
midst, and not exclude our members, if they sit
down to the Supper among them, when thus law-
fully administered; allow their members to sit down
With us when we partake of the Supper, for if they
¢an lawfully eat in one place, they can in another;
and permit their ministers to take part in adminis-
tering the sacrament in our churches, as lawful
Winisters of Christ; and when they join us, admit
them to the office of ministers without reordination,
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Some inconsistently admit, that pedobaptists may

celebrate the Supper among themselves, but not
come to the Table in a Baptist church. -Says Ful-
ler: “We admit that sincere and mnsﬂientiou'a pe
dobaptists, as such, are, in an inferior sense, justly
entitled to the Lord’s Supper” But we hata
proved that they are “justly entitled to tha' Lord’s
Supper,” in just as superior a sense as Baptists are.

But the object of this “inferior sense,” is to avoid -

the hopeless task of overthrowing the argumenfﬂ
which demonstrate the perfect lawfulness of their
communing, and sliding to the conc-lusimf, that,
what it is proper for them to do “in an inferior
sense,” among themselves, it is improper for them
to do at all in a Baptist church. For if it be once
admitted that they have a perfect right to eat of
the Supper at home, it must be admitted that they
have the same right to eat of the same Supper
wherever furnished. Fuller allows that they m%f
eat among themselves, because they are honest -
their belief that they have been baptized. DBut 18
that honesty of less worth in a Baptist church, than
it is in a pedobaptist? Is the Lord’s table more
select there, than in a pedobaptist church? Does
it require higher qualifications to approach it thar?
than elsewhere? But he says, “When they sit
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down with us, we are responsible for the act.” Why ¢
There can be no other reason, than that you are
able to prevent it. Then if you had the power,
you would feel yourself obliged to prevent com-
munion in every church but your own. You have
power to condemn its celebration, and if you do
not do it, you are so far responsible, But you ap-
prove the act in part; you should wholly approve
it, and allow what is true, that the same act is as
Justifiable in one church as another. It is no small
thing to deny a Christian church this privilege, to
tob them of the memento of their Lord’s love —
to forbid them to obey the positive command, to
“eat ye all of it, in remembrance of me ”— to stead-
fastly deny to them the enjoyment of a part of the
legacy of their common Savior. God forbid that I
should ever assume such a fearful responsibility.
But it is said, “ You refuse to receive pedobaptists
into your churches; you deny them church fellow-
ship, while you admit them to your communion.
We consistently deny sacramental fellowship to all
whom we reject from church fellowship.” We do
Dot reject them from church fellowship, for we al-
low that they are in the church of Christ. We do
not hold that membership in our sect, is necessary

to church m%mberﬂhip. We organize a sect, not as
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exclusively the church, but a branch, a society in
the church. Among other things, we wish to give
our influence against infant baptism, (sprinkling,)
and we organize for that purpose; but in doing so,
we do not propose to separate from the body of the
faithful, any more than a temperance society sepa-
rates from the State. We have “specific work to do,
demands of conscience to fulfill, and take this path
to the end, all the time seeking to preserve the es-
sential unity of the body. When we celebrate the
Supper, we show forth that unity, and are greatly
blessed in the act. It is a luxury to join a pious
pedobaptist minister in administering this sacrament
to all who love the Lord Jesus Chrst. And while
we do it, we do not compromise our views of truth,
weaken our influence in favor of believers, baptism;
but rather draw our brethren nearer to us, so that
their prejudice may be allayed and their errors
corrected. |




| CHAPTER V.

Pious pedobaptists are able to realize the design

. of the Lord’s Supper, and ther¢fore have a right
I IE”Pﬂrtﬂkﬁ Qf 'it-

:buse stand, each upon its own basis, deriving their
authority, each from the specific command that in-
stituted it; taking its nature, design, and usefulness
from the same source, Baptism is to be adminis-
tered to certain characters, for purposes peculiar to
itself. The Supper, also standing upon its own mer-
iy, enforced by the law which instituted it, is to be
‘administered to persons of a certain character, for
purposes peculiar to itself. Two things are neces-
gary in order to receive any ordinance lawfully, and

profitably. 1. The requisite character, the charac-
ter of a disciple, a Christian, 2. A knowledge of
its nature and design.

Qualifications for one of these ordinances, does
mot imply qualification for the other. A Christian
may understand the nature and design of baptism,

I
! - It is easily shown that the ordinances of God's
|
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and hence, be able profitably and lawfully to ob-
serve it; and yet have no knowledge, or a perverted
knowledge of the Lord’s Supper, and hence, unable
profitably or lawfully to observe it. No act is vir-
tuous, or acceptable to God, unless intelligently per-
formed. The act of celebrating the Supper, has
no merit, unless it is celebrated as the Lord's Sup-
per, and made to signify what was intended by its
Author, So also a Christian may be ignorant in
regard to baptism, but fully instructed in regard to
the Supper. His character is correct, his love to
God and his law, which is the basis of all obedi-
ence, is fervent, but he is ignorant in regard to the
nature and design of baptism; and perfectly and
correctly instructed in regard to the nature and de-
sign of the Supper; and of course, as a child may
see, cannot possibly observe the ordinance of bap-
tism, while he can, to the full demands of the law,
observe the ordinance of the Supper. No reason-
able objection can be raised to his engaging in an
act for which he is thus qualified; and it is the
height of absurdity to object to his performance of
that act, because he has not attended to another
act or duty for which he is not qualified at all
If the two acts were so related, that one could not
be lawfully observed without the pre-observance of
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the other, the knowledge of them both would be
necessarily co-extensive; or the character and knowl-
edge qualifying for the second, could not be ob-
tained without the observance of the first. It is so
in regard to faith and baptism. We know that
faith must precede baptism, because faith is neces-
sary to the character of the person to be baptized.
But baptism is not necessary to the character of
those commanded to partake of the Supper. A
person may be a disciple, a son of God, an heir of
Christ, without baptism, and such are commanded
to celebrate the Supper; but no person can be a
disciple without faith, and hence, can not be prop-
erly baptized without it, for disciples alone are com-
manded to be baptized. When C. Communionists
show us that qualification, that the character and
knowledge, necessary to partake of the Supper, is
as dependent on baptism, as the qualification for
baptism is dependent on faith, we will allow their
argument of “the order of truth” to be of some
force. But the fact i, baptism does not qualify for
the Supper, does not add a single element of piety
or knowledge to the candidate.

Now, if it can be shown that pious pedobaptists
are qualified to partake of the Lord’s Supper, it

will babeaetglid that they have a right to do so.
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For this purpose, we will trace out the design of
the Supper, and study the character of our brethren.

1. One design of the Lord’s Supper, is to bring
to our minds the sacrifice, the crucifizion of Christ
Jor our sins.

The literal flesh and blood of Christ, possess no
especial merit in themselves, but they were symbols
of the consecration of the life, honor, ease, glory,
riches, of Christ, and the assumption of poverty,
temptation, sorrow, agonizing burden of man’s
guilt, deathly grapple with Satan in his wrath, and
finally the horrors of the garden and the cross, for
the redemption of rebels from hell; and the bread
and wine of the Supper, are emblems of this event,
and designed to keep it in perpetual remembrance.

/ See Matt. xxvi. 26, 27, 28, “ And as they were
eating, Jesus took bread and blessed it, and brake it,
and gave it to the disciples, and said, take, eat, this
ismy body. And he took the cup, and gave thanks,
and gave it to them, saying, drink ye all of it:
For this is my blood of the New Testament, which
is shed for many for the remission of sins.” Also,
Mark xiv, 22, 28, and Luke xxii. 19, 20,% And he
took bread and gave thanks, and brake it, and gave
it unto them, saying, this is my body which is given
for you; this do in remembrance of me.” And 1 Cor.
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xi. 24,25 * * «this do in remembrance of me;
For as oft as ye eat this bread, and drink this cup,
ye do show the Lord’s death till he come.”

This design, then, of the Supper, is plain. This
great central idea, “ Jesus Christ and him ecrucified,”
18 commemorated in this simple ordinance, and
whoever eats and drinks of these emblems lawfully
must see this truth overshadowing all others in
grandeur and importance, and be personally inter-
ested in it. No one is condemned in the Scripture
for partaking of these emblems, if they can dis-
cern this glorious fact in a practical and saving
manner ; but those, and those only, who cannot dis-
cern the Lord’s body in its saving significancy, eat
and drink “ damnation to their souls.” Ability to
perform other duties lawfully, to be baptized, to
sing, preach, pray, work miracles, the most rigid
morality, or ceremonial exactness is no qualification
for this ordinance. An abiding confidence, a hum-
ble trust in the sacrifice of the life of the Son of
God for sinners, a resting on him for pardon, life,
salvation; the bringing Him home to the soul, as
its “wisdom, righteousness, sanctification and re-
dempfion,” and realizing what Paul said, “I am cru-
cified with Christ, nevertheless I live, yet not I, but
Christ Jesus living in me, and the life which I live
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here in the flesh I live by the faith of the Son of

God,” is the indispensable preparation for its obser-
vance. He that is destitute of such a practical real-
ization of those doetrines, whatever of other merit
he have, is wholly unfit to enjoy this privilege; and
he that the most fully, practically, savingly, partakes
of this qualification, whatever else he may lack, is
the most worthy communicant at this sacrament.
Who can object to such an one’s communing ? what
possible reason can there be for refusing him this
privilege? What can he do to add to his ability to
honor the doctrines which are here set forth, and
more acceptably partake of the emblems? Is there
any thing in all the workings, emotions, concep-
tions, purposes of a soul that thus adores, trusts, and
loves the Crucified one, that should prevent him?
When a company of such souls sit down to the
Lord’s Supper, with Jesus and him crucified so
fully before and among them, that all he has done,
all that he is, in wealth or wisdom, grace, compas-
sion, saving power, justice and truth, so absorb the
attention, fill the whole mental vision with their
glory, control, quicken, and render blissful every af-
fection, so that they forget the world, its cares and
pleasures, and even the brethren who sit around
them; and feel and know that Jesus is to them,
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“all and in all,” the chief among ten thousand and

altogether lovely; it is certain that they are accept-
able to Christ, that they do fully meet the demands
of obligation in regard to this Supper. They pos-
8ess the character of those to whom the Supper is
to be administered. They also fully appreciate the
leading design of the Supper. There is no duty left
undone the observance of which would have added
to their character, or knowledge of this duty. There
B 1o law to prevent any such from communing,
All such are commanded to do so. Just so far as
any person is competent to commune as above stated,
he is ncceptable to Christ, and just so far as he fals
in those particulars, he is not acceptable,

No one will deny, but that pedobaptists, just as
much as Baptists, possess these blessed traits of char-
acter, and have as clear, impressive, saving, blissful

~ views of this design of the Supper as the Baptist

brethren, and are just as much blessed in the aet of
Partaking of those emblems, feel their souls Just as
much drawn out to the Savior, and may even sur-

Pass them in the ardency of their adoration of that

8acrifice that plucked them from the burning. They
“discerned the Lord’s body,” and it cannot be im-
proper for them to perform an act for which they

‘e so fully qualified. Would baptism by immersion
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add any thing to their qualifications? With their
present views, immersion would render them wholly
unfit for the Supper. They believe that they have
been baptized, and should not be rebaptized,
and to do it without faith is sin, and sin would de-
prive them of the favor of Christ. But even if
they should change their views of baptism, and be
immersed, it would not necessarily render them any
more pious; if they trusted in baptism more, and
Christ less, surely they would not improve in piety;
and it could in no way correct, render more truth-
ful their views of the design of the Supper, or add
to their ability to enjoy it. They are now honesh
pious, devout; they are personally interested in the
sacrifice commemorated, have felt quite as much of
the power of “ Christ crucified” on the soul, a8
others; are very desirous of calling this sacrifice 0
remembrance in the way of Christ’s appointing ; aré
prepared to do so in an intelligent, and satisfactory
manner, and should not be forbidden. Those who
do forbid them, should show that baptism adds
something to the character or knowledge of tll“ﬁ
subject, adds to his ability to “discern the Lords
body ;" or that the Supper is designed to show t'hat
the subject has been baptized, instead of showing
that he is interested in * Christ crucified;” or that
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God has said, that no unbaptized person shall eat
of the Supper; or that some evil to the person and
church results from his observing it. But none of
* these things can be made to appear, and no argu-

ment can prove it improper for a person so fully
ified to celebrate the Supper, to do so.

?A: The Supper is also designed as a protest on

e part of the communicants against sin.

For what was Christ slain? “ For our sins.” He
Was a sin-offering, he came to save the people from
their sins; “without the shedding of blood there is
00 remission,” but “his blood cleanseth from all
sin.” 1t is as an offering for sin then, that we cele-
brate the death of Christ; so that whenever we
Partake of those emblems, we protest against sin in
all its forms. We assert that it is evil, cruel, unjus-
tifiable, deadly, hateful.
loathe it, forsake it, and are resolved to give our

That we repent of it,

Whole influence against it. These emblems bring
% our minds its nature and fruits, our guilt and
dangr:r, from which we expect deliverance only
through the blood of Christ. Then we renew our
Penitence, our grief for sin, our pledge to forsake it,
Our hope of its forgiveness, our confession of our
ll-desert, our entire destitution of merit, and entire
dependence on Christ for salvation from sin and woe.
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All of this a pious pedobaptist does as siucisn'elbfi
as thoroughly, as a Baptist. The mere fact of -
inig immersed makes no difference in regart.l tto '
ability or disposition thus to protest ag;msedm;.
Every one who does hate sin, should be allow
declare it, by celebrating the grace that: made k:mw:
his danger, turned his heart against its cause, ;I;
offers a full and glorious refuge from sin
wr;?wi‘f’hs Supper is designed to fzford an oppors
tunity of giving a social expression of confidence
in the atonement.

" ;{cligion is eminently social. It allows no m.an t;
live to himself, or die to himself. He must live .
instruct, encourage, comfort, streng:t-hen the brethren;
to % do good unto all men, especially to the house-
hold of faith.” Christians are to “ exhort Eir.:h other
in psalms and hymns, and spiritual songs,” for the
edification of the brotherhood. .
vices of God’s house are designed for tI:::s. end.
« Comfort ye one another with these W?l‘dﬁ, is th;
spirit of religious worship. The I:nrd . Supperda-
of great value in this regard. It is a s»c-Lamnﬂmi
claration of each communicant to the others, "
they are united in confidence in t.ha atnnement.,;o
the belief that it is full, free, available, adapted

N and hope.

Indeed, all the ser- |
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their wants, saving in its aipplicatiun, precious in
its results; that they have not followed a fable,
trusted in a delusion, built their hopes on the sand,
but on the Rock of ages. Each to the other says, I
have found these things true in my own experience;
“Christ Crucified,” has melted my stony heart,
won my affections, subdued my will, removed my
darkness, forgiven my sins, quelled my fears, healed
my wounded spirit, and filled me with peace, joy,
And as they eat and drink, a magnetic
influence steals over the congregation that quickens
their faith, strengthens hope, increases joy, and
girds to more than mortal energy, to do battle with

enemies within and without. For this cause, disci-

Ples were to come « together on the first day of the
Week to break bread)” and no one can tell the
dmount of strength and encouragement Christians
have derived from this ordinance, and how many

¢ Weak disciples have been saved from falling by the
| influence of this social affirmation of confidence in

the cross. It would be greatly to their advantage
0w to assemble every Lord’s day to break bread as
they did in apostolic days. This ordinance prompts

' e sympathy, as it shows that each communicant
- €mjoys a near relation to the loved Being, whose

death is celebrated; it is a bond of unjon more
8
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sacred than earthly ties, and is a warralil;l:li;t r:;h
disciple prays for the other, and holds ]1] o wi
to do for him what no other mortal 1:n]1. sl .
that there is a precious oneness of: fﬂlﬂ],‘ hupnl..; : ui
warfare, desire, purpose, prospect C]‘:mst, tha -
derlies, and prompts to this act of sm:laI' curgmzﬂn
oration, and they feel drawn together 11_1 a.ec .
as if by the charm of a mag?et. How liricm;s -
step aside from the cold, selhs‘h wor]d., .“;t ;tsuch
pomp, pride, strife, and drop mto & G0 e' E -
blessed harmony, and union! It is worth m -
than rubies, than gold or refined gold, to th{? h}:;ui
grim traveling through this tumultuous, unfait :
world. Here they retire from the ﬁdd ‘Df str :;
contention, ignorance, crimiuation', to join in an ﬂj
that is a sign of union more precious than all other
unions, harmony overshadowing all other, and s:;
sweet and saving, that it is with y.::}i they fﬂrg.E
and forgive all the differences of opinion, errors in
judgment, defects of knowledge wluch‘ exist among
the communicants, in the blissful reflection that they

are mutually united to the best of beings, instructed |

and united in the most important of alI.truth?,
and hope through the same grace for a glorious 1l’.r!-
umph over sin, ignorance and error, a-nd to r? g::
together in glory. The effect of this on pio
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minds is exceedingly happy. The ordinance is also
designed to give a social testimony to the world in
favor of the atonement, “ As oft as ye drink this
eup ye do show forth, my death.” The all impor-
tant question to a thoughtful man is, « How shall
I prepare to meet God?” « Is this the Churist, the
Savior of the world?” “If T receive him, shall I
live?” Al men are affected by influence, The
Opinions of the virtuous and intelligent are of great
weight. None can give an opinion in regard to
- the power and safety of the atonement, as properly
as those who have tested its virtues, If they are
united and persevering in their testimony, that it is
all in power, preciousness, that any claim for it, it
Will have its effect. We see the effect of social
testimony in the movements of men of the world,
Mass meetings, political conventions, immense gath-
erings are mighty to Operate on the public mind,
Those who can get up the most earnest, and formjd-
able demonstration, gain the most adherents, But
here is a demonstration that assures the world that
those who are practically acquainted with the atone-
ment, find it just what the world needs, Every
Communion season is a proclamation, a vindieation,
of the fact that there is Iife i Christ. It is an
invitation to the world, to come to Him and live,
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of stating the truths that burn within them, in this
manner ! what right to deprive the brethren, them-
elves, and the world of the advantage of this testi-
mony ! what right to smother an honest, truthful,
and saving utterance, by this ordinance, of more
Value than tongue can tell, of what can be expressed
In no other way to the same advantage? Fearful
18 the responsibility of those who rob the church
and the world of such a blessing, and these breth-
en of such a privilege. Is the social influence of
faith in Christ too strong ? does it press « Christ and
‘him crucified,” too vividly before the attention? Is
too much confidence inspired in him, that it should
be sought to prevent three-fourths of the pious from
Joining in this act, of socially showing forth his )
death ? O, that Christians would open every avenue
of influence, nurse every vein of testimony, call out
very conviction of the preciousness of Christ, that
the church may be strengthened, and the world
saved ! Christians are all agreed in their ability to
fulfill this design of the Supper. They are divided
desire to inspire others with confidence in him, as in regard to church government, baptism, and some
their brethren, and can therefore sincerely, honestly, other points; but all are agreed here, and why not
and usefully “show forth his death,” in its value, ‘all join in testifying to the value of tho atonement,

As it is repeated, it is a testimony that mature con-
sideration confirms them in their opinion; and that
increased acquaintance with Christ, increases their
attachment to him, and love for him, and hope of
eternal life. Important testimony! A guide to the
world’s only hope! Bless God that there are any
who joyfully “ show forth his death” to this con-
demned world, which is now so nearly ripe for
destruction |

But who are competent to fulfill this design of
the Supper? Who can join in saying to all around,
Christ is precious, the atonement is not a failure
but a life-giving fact; the cross is the power of
God to salvation? Of course, all who have proved
it in their own experience. And we all know that
pious pedobaptists can just as truthfully, properly,
usefully, join in this ordinance, in encouraging their
brethren, and testifying to the world, as pious Bap-
tists, They know as much of Christ, have felt as
much of. his power, have as good reason to confide
in him, love him, rejoice in him, and have as much

power, life-giving energy.  Moreover,. what right a8 men of different sentiments, but agreed in some
have C. Communionists, to forbid them this privilege one point, such as temperance, and liberty, join to
express their adhesion to that point? g%
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4. The Supper is also a mutual pledge of fidel-
ity on the part of Christ, and the believer, to fuls
Sfill the conditions of the covenant in which they
have joined.

“ This is the blood of the covenant.” This or#
dinance, whenever observed, brings fresh to the
mind all the terms of life as proclaimed by Christ,
and his pledge never to withhold a blessing prom-
ised, never to leave his flock to perish, allow his
care for them to flag, his death to lose its life-giv=
ing energy, his mediation its efficiency, his grace its
abundance, until they reign with him in glory.

On the part of the communicant, it is a pledge
that he will always trust in his grace, obey his word,
love his disciples, honor him in word and action, de-
clare his power to save, to a lost world, cherish his
spirit, and be always ready to suffer, and even die
for the truth, for ‘the honor of Christ, and the
welfare of his cause.

The frequent repetition of such vows is of great
advantage to the believer; it engraves a sense of his
obligation deeply on the tablet of the heart, it
brings him to feel its importance, sacredness, solem-

nity, and guards against its violation. When he
drinks the blood of the covenant, and reflects how
faithful Christ has been to him, how his mercy is
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¢ the same yesterday, to-day, and forever,” his good-
s 18 rich and long suffering; how he must re-
et his instability, waywardness, and how firmly
B must then resolve in the strength of that grace
fiat never has failed a trustful soul, never to dis-
#onor Christ again, never to yield to temptation,
urn from the path of duty, fear the frowns of the
World, shun sacrifice, hardship, suffering for his
fake, so long as his pilgrimage shall continue. He
fill reproach himself with his instability and faith-
Mssness, “ What! shall Christ suffer so much for
fhe, and I do nothing for him ? shall he be so faith-
ful to bless, and I so faithless to serve? T will resist

i .

i’u blood striving against sin.” Now it is self-evi-
i that Christ would have all pious souls fre-

ently renew this contract of fidelity with him.

is for the interest of all to do it; it is just as de-
irable and profitable in the case of a pious pedo-
aptist, as in that of a Baptist. Error in regard
O baptism does not lessen its importance, its use-

fulness, nor the ability of a Christian to do it, hon-

stly and effectually, so as to influence all his future
life, Christ has appointed this ordinance for this

purpose, and -all have a right to renew their vows
ficre, so long as they are properly included among

y L3 'l .
fis disciples,
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5. The Supper is designed to familiarize U
disciple with Christ, and thus mould him into k
image.

Communion with the great and good, is one €
the richest privileges of life. The Supper opens
our view Christ in all his perfections, and especia
in his stupendous sacrifice for the good of oth :
and calls up the attention to it, in a manner that th
most stupid, dim-sighted, heavy-eared, are fur
to be somewhat impressed by the view, and the
go away better, more benevolent, hunnrable,'se_lf- é
nying than when they come. At least this is !
tendency. Now who needs this influence? W
can profit by it? Have we a right to shut any of
the disciples from it? Christ surely desires that. U
should partake of his likeness, be nmulded. m
his image; and every one who can discern Hun' !
this ordinance, can realize this design, and gratif

the Savior by eating and drinking of his Suppet

There is probably no place where Jesus so fully re

veals himself, where such high, truthful, renewin .:
views of him are gained, as at the Supper. It B
the favored point of his manifestations, and .
pious soul should be robbed of the acquaintane
with him that he may gain at this sacred place

He gives them his spirit in other places and woul
gladly meet them here.
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- 6. The Supper also reminds us that the Lord
il come again and gather his disciples to himself.
1 Cor. xi. 26, “For as oft as ye eat this bread,
d drink this cup, ye do show forth the Lord’s death
ill ke come.” Matt. xxvi. 29, % But I'say unto you,
L will not drink henceforth of this fruit of the vine,
itil that day when I drink it new with you in my
Hather's kingdom.” And Mark xiv. 25, Luke xxii.
18. Yes, Christ is to come again, not for a sin-of-
fering, but to perfect salvation. 2 Thess. i. 7 ~10,
*And to you who are troubled, rest with us, when
the Lord Jesus shall be revealed from heaven with
his mighty angels, * * when he shall come to
be glorified in his saints, and to be admired in all
those that believe.” That will be a glorious event,
“to those who love his appearing,” and deserves to
be kept in remembrance. We are fo see that same
Jesus again, face to face, and sit with him at the
“great Supper of the Lamb” That will be the end
of conflict, of sorrow, imperfection and death; the
triumph, glory, crowning of the saints in the king-
dom of God., It was the hope of the speedy com-
ing of this event, as historians tell us, which so

h:;igahtﬂy sustained the martyrs of early days. Time
. W8 on to the ushering in of ¢ that day,” when
' he sleeping saints will spring from the tomb, be
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caught up with the Lord in the air, and be ever
with him, and we are exhorted to “ comfort one an
other with these words” This Supper, then, is &
figure of a glorious feast of victory yet to come —
pledge that Christ will come again, “ drink the cuf
anew with his disciples in the kingdom of God.”

Now, the question occurs again, are pious pedo-
baptists qualified to fulfill this design? We all
know they are. His spirit dwells in them, and
will “ quicken their mortal bodies, that they may be
fashioned like unto his glorious body,” and this is 8
warrant that they shall join him in the “ marriage’
Supper,” and reign with him in his kingdom. They}
are as deeply interested in the return of Christ, will
be profited as much by it, will be as heartily wel-
comed by the Savior and immortal saints, as Bap-
tists; and unless we would make the typical Supper
more select than the triumphal one; be more par-
ticular than Christ; reject here persons with whom
we expect, and hope to meet “at that day,” persons
who will then wear brighter erowns than thousands’
of the Baptists; unless we would deny them access
to a duty, a privilege in which they are greatly in-
terested, and in every sense gratified to perform or
enjoy ; we must adopt the doctrine of the commun
ion of saints, and receive them to the Supper.
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We have now traced through the design of the

Lord’s Supper, in its separate items, and find that

in every particular, pious pedobaptists are qualified
to fulfill it, both as it regards character, intelligence,
and interest. And now what are we, that we
should forbid their coming to the table of our Lord,
Whenever it may be spread? Who are we, that we
should oppose all this assemblage of evidence that

‘they may just as lawfully partake as ourselves?

Who are we, that we should make baptism so much
more important than every thing else, that an error

't regard to it should invalidate every consideration
i favor of their celebrating the Supper of the Lord ?
*We have no sectarian table; no sectarian dogma to

tet forth at the Lord’s table. But in the legitimate
design and significancy of the Supper, all Chris-
tians are agreed, and their union in them is conclu-
Bive evidence of their right to celebrate it. 1 Cor,
%. 16, 17, “The cup of blessing which we bless is it
Dot the communion of the blood of Christ? The
bread which we break, is it not the commuuion of
the body of Christ? For we being many are one
bread, and one body; for we are all partakers of
that one bread.”




CHAPTER VI.

The Supper and baptism are independent ordi-

ormer |
nances, and hence, the observance of the f |

cannot be conditioned on the latter.

The i)rasumpt-iun is in favor of the independence

it i ne |
of positive ordinances. If it is assumed 1t;]:m.l: E:to {
positive ordinance so depends upon another |

] ther
make its observance improper so long as the o

n the a& §
is neglected, the burden of proof rests upo

LI " P
r: because it is in the nature of a positive Dit_
sumer ; -
dinance to rest alone on the law that ena

Moral law grows out of the relation of things, i.}ul |
positive laws can never be inferred front the re]a:z |
of things, mor traced to it, as the source of t

authority or significancy. Positive laws are ctf a;:
thority only because God has made them so; a

their significancy also rests wholly upon His ex

ressed will. They are full of meaning becauaa H:
lpma ordained that they shall have such a meanmbﬁ
as, by special appointment, a stone may be a symbot.

.end, or ends, so it must be,
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ring a symbol of connubja] fidelity. Then it fol-
lows that unless the words of the law instituting an
ordinance, assert that it must or must not precede
Some other ordinance, it cannot reasonably be af-
firmed to be so. The whole authority and design
of an ordinance must certainly grow out of and
Test upon the law that institutes it. Man has no
right to add any thing to it, or take any thing away
from it,

If the law says that it is designed for a certain
If the law has assigned
it a certain position or relation, there it must stand,
but no position or relation is to be assumed that the
law does not authorize, Moreover, if there is a
tlause in the law that establishes a special relation,
it can be easily found, and easily understood. Tn
fegard to baptism and the Supper, if one is inya-
fiably to precede the other, a plain and direct state.
ent to that effect will be found in the law. In
Tespect to circumcision and the Passover, circumei-
Sion was invariably to come first, and 1 plain, spe-
tific direction to that effect was entered upon the
Statute book. The nature of the case required it.
The service is of a positive character, and their na-
bure, position and relation must be positively fixed,

of victories, & lock of hair of parental love, or &} J¢ they are essential to the design and advantage

9
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of the ordinances, they become a part and parcel
of the institution, and require precisely the same
definite authority to establish them that is required
to establish the institution itself. Moral duties are
quite different. Faith must precede hope, because
hope is the fruit of faith. There is a nafural sue-
cession in regard to repentance, faith, peace, but
there can be no natural succession in positive duties,
There is a natural order in regard to the foundation
and superstructure of an edifice, but not in the sue-

cession of railroad coaches. One coach must needs

go before another, but it is of no consequence which

comes first, And if the men are bound to run 8
particular coach ahead, it must be by a specific or
der of the conductor. So, also, if baptism naust
come first, it can only be beeause Chnist has com-
manded it, The order and relation must rest on
the same basis with the ordinances, and constitute an
elemental part of them, and require just as positive
an injunction to authorize them, as any other part
of the ordinances. But he has commanded no
such thing. There is no law, or part of a law, for
such an order. There is not the least intimation
that the Supper must not come first in order, that

it would be violating the will of Christ to observe
it first,
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It will be asserted that baptism in apostolic days
came before the Supper. Well, if it did, it does not
Pprove that its precedence was in any degree necessary,
There is a great difference between an accidental
and an instituted precedence. If baptism came be-
fore the Supper, it was accidental, as it is accidental
that Peter spake first on the day of pentecost.
Some act must come first, but that does not prove
that any one act must always come first,

We hold that a person should be baptized just as
Soon as he can be, after faith; so also should he cele-
bf'ate the Lord’s Supper as soon as he has opportu-
mty. That would bring the act of baptism before
the Supper in most cases, as baptism is to be admin-
istered but once, and the Supper repeated often.
But that is far from showing that an innocent neg-
lect of baptism disqualifies for the Supper. Why
does it come first? Because it adds a necessary

moral qualification to the candidate to commune ?

No. Because Christ has said that it must invariably

come first? No such saying is on record. Because
of a relation of the ordinances one to another?
Positive ordinances can have no such relation with-
out divine appointment. Then it must he accidental,

Il-ﬂt necessary —a matter to be regulated by the
Clrcumstances of the persons concerned

.
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As positive ordinances themselves are naturally
independent, and there is no law to require baptism
to come first, we must conclude that the assumed
order of C. communionists is a fietion, And does the
order of the events which these ordinances com-
memorate favor the necessary precedence of baptism !
We have seen that a leading design of the Supper
is to commemorate the crucifixion of Christ. Bap-
tism sets forth our death to sin, renewal to a holy
life, and the resurrection of the body. But how do
we die to sin, and live again? It is the cros that
slays the old man and creates the new. The first
step in religion is to embrace “Christ crucified.”
The first object that a penitent is exhorted to behold,

is the “Lamb of God” as a sacrifice. “Christ died °

for our sins and rose again for our justification.”
His death comes first. It was a great event that he
rose from the dead, the first fruits of them that
slept, but it was not the first great event. - It is &
great thing to die to sin and rise to life, and be
raised up at the last day; but Christ crucified musé
first be brought home as a living reality to the soul,
before that event will occur. Then the Supper cel-
ebrates the first event in the scheme of atonement,
an event which occupies the first step in our relig-
jous experience; which is not merely the Omega,
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but the Alpka in the Christian system ; hence, there
can be no propriety in asserting that baptism must
precede the Supper, because of the relation of their
design. On the contrary, as Christ crucified is the
first step in the atonement, and. the first in our ex-
perience, we should conclude that no time should be
lost in celebrating that death, and:our experience of
its power. And as Christ crucified is also our sup-
port through life, his death should always be com-
memorated as often as convenient. It is of interest
and profit to the Christian and convert at all times.
But the reader will see that if there is any founda-
tion-stone to the scheme of atonement, it is the death
of Christ; and hence the facts commemorated by the
Supper, cannot be dependent upon, or derive their
virtue from those set forth by baptism. Baptism
shows forth more the effect, the fruit of the atone-
ment, not the atonement itself; and hence the Sup-
per cannot be second to, or dependent upon baptism ;

1t is of prior importance, and prior origin to baptism,

and should not be made such a slave to it, so over-

shadowed by it, as to place it quite beyond the reach

of a disciple, unless previously immersed. The or-

der of the events commemorated is, first, the death

of Christ, which the Supper sets forth, then the

burial and resurrection for our justification which

baptism commemorates. 9%
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Then in our experience of the power of the truth,
the order is the same. Christ on the cross is the
first object of attention and makes the first impres-
sions on the soul; our sins are first erucified by the
cross, then the old man is buried, and the new man
revives, and the hope of a final resurrection fills the
soul. Then this‘assumed order is not only not sus-
tained by the order of the events they celebrate
but altogether disapproved. For it is vain, worse
than vain, to claim that the events that come last in
history and last in experience should necessarily be
celebrated first.

Historically, communion is first. When was the
law given to baptize all believers? Just forty-three
days after the institution of the Supper, and the
command, “ Eat ye all of it” This, every Bible

student knows full well. John baptized before, and |

so did Christ’s disciples, but neither of them
preached the full gospel, and they could not have
administered its ordinances in their full sense. The
import of baptism could not be fully or properly
understood until after the resurrection, and we have
abundant evidence that even the disciples had no
just views in regard to these things till after the

resurrection. See the difference between John's

and Christian baptism,

1. John baptized unta
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repentance; Christian baptism was an evidence of
repentance, faith and life in Christ. 2. The former
Wwas on a pledge to receive a future Savior, and con-
fide in a future sacrifice, (Acts xix. 4;) the latter in
a sacrifice already made. 8. The former was not
in the name of the Trinity; the latter was. 4.
John’s disciples were baptized when they believed,
as in Ephesus, (Acts xix. 5,) and probably on the
day of Pentecost. 5. The latter bodies forth the
resurrection of Christ and his followers, (Rom. vi.
55 1 Peter iii. 21; 1 Cor. xv. 29,) the former did
Do such thing. This is the great, distinguishing
element of Christian baptism; this the great fact it
Presses upon the attention, and could only be ap-
prehended after the resurrection of Christ.

If there is a religious act that stands firmly and
?xclusively on its own merits, that is independent
fn its sublimity, authority, value, interest, sacredness,
it is this. It does not derive a whit of its authority,

¥importance, interest, usefulness, from its sister ordi-
nance, but towers above it, and is independent of it
in every tespect. The supposed order of Close
Communionists is a fiction. Baptism was not insti-
tuted first; does not represent facts of prior occur-
rence either in the history of the atonement, or its
application to the heart of the penitent; it does not
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add a single qualification for communing; the Sup-
per in no respect derives its authority from baptism,
nor does it rest upon it for any of its virtues or sig-
nificancy. The Supper is superior to it in the maj-
esty and importance of its doctrines; the depth of
suffering, immensity of sacrifice, infinitude of an-
guish and merey which it represents, The Cross
has clustering around it, inclosed within its magic
history, facts of grief, of love, mercy stooping to
the depths of human guilt and wretchedness, all as-
sumed for the sinful and unthankful, which thrills
the universe of intelligences when they behold ; and
the Supper is the appointed medium through which
saints may gaze upon these glorious facts, a medi-
um fit in itself, appointed by Christ for all who are
partakers of his body and blood, and no man

should thrust away his brother without cause; no

man should wall this ordinance around with secta-
rian fancies, in his zeal for an order which Heaven

never appointed. Is it not a fact, that moral quali—'

fication to perform a duty imposes the obligation
and confers the right to perform it? If*God calls
me to preach, and I have grace and ability, I may
preach, though wholly unable to obey the com-
mand, “ Sing and make melody in your heart to the
Lord” It would be foolish to urge, because I don’t
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know how to sing, that I ought not to do what I
am qualified for. So in regard to the Supper.
Christ commands all his disciples to eat and drink;
évery true disciple is practically acquainted with
the truths commemorated with % Christ crucified ;”
he is competent to commune; and why should ig-
norance in regard to baptism prevent him? It is
unjust to assume it, unless we can show, 1. That
baptism adds some essential qualification to the sub-
Ject; gives him some new light; some clearer views
of the sacrifice; removes some error that blinds the
mind and diseases of the heart. But this cannot
be done. Al ought to know that a pious pedobap-
tist is just as well qualified to commune in every
moral and religious respect as a Baptist of the same
piety; and that if the pedobaptist should be im-
Wersed without a great change in his views of bap-

W' tism, that, instead of Jilting him to commune, it
. Would wholly disqualify him. A pure, honest heart

8 indispensable and of great price.  Or, 2. That
God has positively forbidden some of his children

] 1o come, as he has commanded all to come to the

table. The exception must be as positive as the

| law. Wo may quote a tradition from Rome that

baptisin is the door into the church, or let our own
Imaginations rule us; but this will not answer the
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contract. When God wished to except some from
the Passover, he gave a positive law, that no uneir-
cumecised person should eat of it. Without that
law, no Israelite could have been excluded. The
courts say, that all laws must be interpreted so as
to favor liberty; that a positive statute is requisite
to deprive a man of his rights or real privileges,
apparent or real. But where is your law for wrest-
ing from the disciple his right to his Lord’s table?
Where the law that says “no unimmersed person
shall eat of my Supper?” None can be found.
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- baptize them; then direct them to do all the other

duties of religion. There must be no communion,
no prayer, no praise, no charity until after baptism.
Who believes this order required? No one! Ref-
erence is also made to the day of Pentecost, as fur-
nishing evidence in favor of this relation of the
ordinances. But are any willing to believe that
the order of that narrative is to be the order of
Christian duty? Let ussee. First, they received
the word, then were baptized, then fellowship, then
breaking bread, then prayer. Prayer is the last

Some say, “ We have no law for allowing them
to come” Yes we have. Every law that makes =

duty. No one is willing to be bound by such an
absurd assumption as this. Every close commun-

it the duty and privilege of any Christian to eah
does the same for all, unless an equally direct and
positive law make exception to some. Point us 10

one and we will submit. If God says, “No unim- #

mersed person shall eat of the Supper,” the argu-
ment shall close here. But the word of God i
gilent in regard to this assumed relation. 1t Was

never heard of until Popery ordained it. Chuist '

never instituted such a connection.
Some point us to the commission as evidence

and assert that the order there observed is authori-
tative. Well, let us follow the order and see wheré

we shall end. First, we will teach all men; then

ionist deviates from this order. Then, when we
allow pedobaptist brethren to commune, we only do
I regard to the Supper, what they do in regard to
prayer. We hold the order of the narrative of no
authority ; they hold it authoritative just so far as
it favors their assumption and no farther, They as-
sert that baptism must come first, because it is men-
tioned first; but to be consistent they should also
affirm that prayer comes last because mentioned
last. They lay down a principle good and strong

. %o support their strict notions,and then repent it

the very next moment because it don't suit them.

~ Let us not trifle thus with the word of God.
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We care not how soon a converted person is bap-
tized; but we do seriously object to tying other
Christian duties to this ordinance merely to suit our
prejudices,

Converts are not called upon to pray, or sing
or exhort, or preach, because they have been bap-
tized. Neither should they commune for this cause

We have shown that there is no relation between
these ordinances that should require the observance
of baptism first; that as Christian acts, they are
separate and independent; that baptism adds o
qualification to the subject for communing ; that ig-
norance regarding some things is no reason for not
allowing the exercise of what knowledge of duty
we have in regard to others; that the paramount

importance of the sacrifice of Christ demands it8

frequent celebration; that the Bible affords no au-
thority for shutting away from the Supper any

Christian; and we will close this argument with the

prayer, that we may all be disposed to surround the

Lord’s table here, as we hope to when we come into
his kingdom,




CHAPTER VII.

The relative influence of free and sectarian
commmunion,

Men are usually no better than their principles.
Doctrines, institutions, practices, exert a powerful in-
fluence on all who embrace them. The polity of
.~ the papacy moulds those who grow up in its midst,
~ into its own image. So the Methodist, Presbyterian,
Baptist and Quaker polities give a cast of mind pe-
- culiar to themselves; and this again decides the
- color and effect of their influence on the world.
There are laws of influence, as well as laws of me-
chanics, and they are almost as certain in their op-
eration.  Wrong positions will lead to wrong results,
as truly as a bad tree will bring forth bad fruit.
And it is quite safe to try a system of belief or
1 p];actica by its fruit; and if the fruit be bad, that at
least is probable evidence against the system.  «God-
liness is profitable unto all things” and that which
8 not profitable is of suspicious character. The

"pwtma of close or open communion, each has its
10
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influence. Their influence, of course, must be diverse
one from the other. And how do they st:and ¢ What
is their fruit? What effect follows their observance,
as it regards the communicants and others?
1. What are their respective influences on t{w
union, sympathy, fdfawfceli:;y that s:emdd ezut
tists and other Christians: ‘
bﬂgle::e f:imuniun is a perpetual drawback to this
state of mind. It is not to be cnnce:aled that there
is a general conviction among the rejected, that the
rule that shuts so many pious, faithful persons from
the Lord's Supper is unfriendly, selfish, unﬁcnl::tural,
unreasonable and sectarian. The many merits u.f
strict communionists are shaded, dishonored by this
act, and it is in every one’s mouth Ehat. they are
bigoted, and almost cruel in this exclusiveness. In-
cidents are continually recurring which keep alive
this unpleasant state of feeling. Ministers who by
invitation have labored in close Baptist congrega-
tions, and have led souls to Christ, are aeparabed
from the converts for whom they havta trm'aﬂed. in
birth, denied the privilege of joining in celebrating
that very sacrifice which they have so slfcc&sflﬂly
commended to their attention ; most affecting scenes
of this kind often cccur. A close Ba.p'tist congre-
gation, invited an own brother of their pastor t0
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aid in a meeting of days. Scores were converted,
and were baptized. The day for celebrating the
Supper came—the invited brother preached on the
design of the ordinance, and the Holy Spirit melted
all hearts in thankfulness for the love of Christ in
dying to save them. The pastor left the pulpit, and
his brother in it, who was a free Baptist minister,
and presented the emblems to the converts. And
as they saw this man of God shut from the table,
their grief was overwhelming, and his heart was full
of sadness; and tears and sobs reproached, con-
demned the practice of close communion, Up to
this time their fellowship was sweet. But this act
was like a quarrel over the lock of hair left by a
dear parent as a memento of her love; it was a day
of bitterness inthe cup of Christian fellowship that
poisoned the whole. That scene was always re-
membered with grief, and always shaded the entire
period of intercourse. Innumerable instances of
this kind are occurring yearly. Then there are con-
verts sundered, and the first lessons of sectarianism
taught them at the Lord’s table, where, of all other
Places, Christians should forget their differences, and
be one in the Lord. And families are severed, hus-
bands forbidden to celebrate the Supper with their
Wives, brothers with sisters, parents with children,
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the most pious excluded and the other received.
Who can endure all of this without feeling? Who
can be shut out from communion with his dearest
friends for no cause, as appears to him, and not
have his heart rise up and condemn it. How can
the excluded portion of saints be blamed for feeling
sensitive and sorrowful, injured and almost indignant
when they are cast out as heretics? How can they
be blamed for feeling that close communionists ques-
tion their piety, and claim superior holiness to them-
selves? How can they be blamed for charging their
strict brethren with bigotry, sectarianism, illiberality
and selfishness? They cannot be expected to rise
above this rebut, this shock of their Christian ardor;
and sometimes, poor human nature is sorely excited
by this course of action. |

But free communion invites confidence, encourages
love, feeds the desire for union and assures all saints
that their piety and integrity is fully appreciated.
There are differences of opinion and practice among
Christians that tend to division; but I have never
known an instance where different denominations
have frequently joined in celebrating the Lord’s
Supper, but that these differences gradually melted
away, and the many cords of union entwined more
closely around their hearts. This course will kill
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prejudice, bigotry, sectarianism, if its practice is ad-
hered to. The most happy results have often fol-
lowed a permanent arrangement for different churches
to asemble and celebrate the Supper together.
Now which bears the best fruit? One practice creates
prejudice, the other allays it. One practice wounds
the hearts of the saints, cools the ardor of Christian
love and nurtures sectarianism; the other heals all
wounds, fans love to a flame and melts away secta-
rianism. The one divides minister and convert,
friend from friend, saint from saint; the other invites
to union and mutual love. The one provokes jeal-
ousy, hard speechea, unkind feelings, severe censures;

the other rebukes these unpleasant things, by bringing

all together around the emblems of that love that
suffereth all things, endureth, hupeth, believeth all
things and never faileth. Which fruit is most serip-
tural, Christian-like? Which gives the strongest
evidence that the tree, the practice that bears it, is of
the Lord.

2. What are their respective influences among
Baptists ? |

Just as surely as close communion provokes
Jealousy on the part of the exeluded, and forces the
necessity of apology, excuse, and protest from the

close B.al::t.mt&,.:l%ﬁ?f'r also it creates division among
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Baptists. Every Baptist who presumes to commune
with all with whom Christ communes, is rejected
from the fellowship of his fellow Baptists; denied
the privilege of church membership with them, the
privilege of communing with them, of associating
with them in the blessed work of missions and edu-
cation, or of union in the same Association for mu-
tual encouragement and comfort. In fact, they
are called disorderly walkers, and fellowshiped no
more than as if they were pedobaptists, and indeed,
often not as much so. As family quarrels are
always the most bitter, and civil war the most san-
guinary, so the persecution of Free Baptists by
their Baptist brethren has often been more unrelent-
ing than their saverest opposition to pedobaptists.
We hear it often stated by them that they would
prefer the prosperity of a pedobaptist church to a
Free Baptist one. And why all of this severity?
Why treat us so coldly? Because we will not join
them in excluding all believers from the Supper who
have not been immersed, and thus give our influence
to this practice, and help to “conquer the prejudice,”
of Christians, quiet the consciences of close com-
munionists, and strengthen their unpopular position.
And there are thousands who are now members of
pedobaptist churches, who would unite with the
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Baptists, and give their support to the cause among

_ them, if it were not for this exclusive practice. This

they cannot assent to. The whole current of their
Christian life is against it, and they are more ready
to deny themselves a home among the Baptists than
disobey Christ’s law that requires all disciples to eat
of his Supper. But free communion would open
the door to all Baptists to unite, and thus give a
more effective testimony in favor of believers’ bap-
tism, and greatly increase their ability to save the
world. Adopt the principle that a man may come
to the table of the Lord as @ Christian, not as a
Baptist, pedobaptist, or Quaker, but a true disciple
of Christ, and the way is open for union among us
at once,

Or if close communion was not made the essen-
tial thing; if open communion churches were toler-
ated in Associations, recognized ag Baptist churches,
and freedom was given to a church to adopt open
communion without fear of excommunication, much
good would result. Even such a recognition of the
possible propriety of open communion, would tend
greatly to union. But this pittance is not granted;
not a breath of toleration is allowed; not an inch

“of freedom is admitted.

Thus, on the one hand, close communion divides
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the family of Baptists, drives many to seek a home
among pedobaptist churches; while open commun-
om invites to union, to free toleration in regard to
the Lord’s Supper, and combined organic testimony
in regard to baptism. We would not compel any
one to commune with pedobaptists, but we would
not have others compel us not to do it. Let the prin-
ciple of open communion be recognized ; let those
who can conscientiously, commune with pedobaptists,
and receive them to the Supper among themselves.
If any cannot do this, let them have the ordinance
administered to baptized believers alone, for their
special convenience; then mo one’s conscience Wil
be violated, and union will be secured.

But close communionists will do no such thing.
They must bind, crush the conscience and pious emo-
tions of the free-spirited brother, or exclude him from
their fellowship, and brand him as a disorderly
walker, Which is fruit from the true vine?

3. How does the world view the matler?

I venture that there is not one out of a hundred
among the impenitent who approves of close com-
munion. It is almost a universal thing among un-
believers and young converts to positively object to
it, or doubt its propriety; and to very many it isa
grievous stumbling-block. They look for love, union

L]

tf

—
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forbearance among professors, to correspond with
the word of God; but the first deep impression, it
may be, that fixes itself upon them, proceeds from
the refusal of believers to join in celebrating the
merits of their common Lord together, the rupture
of love and 'union over the emblems of the body
a'nd blood from which they all profess to receive
life. Take a case:— There is a little company of
Baptists in the seats of the church, and a large
number of professors at the door, refused admission.
The sinners present, open their Bibles and read,
(John xiii. 35,) By this shall all men know that
ye are my disciples, if ye love one another;” and
whisper, “this looks like it! Wonderful love, that
excludes from this feast of love, the better half of
believers!” But what is that? The deacon is
.Ieadihg another from the little band. What does
it mean? Why, two young converts, with hearts
Imited in love, took seats together. Both have been
Immersed, but one joined the Methodists, and his
:lmociate, not believing the report of close commun-
- lon, joined the Baptists, and invited his friend and
brother to celebrate the Lord’s Supper with him.
But the deacon thrusts him out !

i “ That is the comment on John xiii. 34, ¢ A new

~ Commandment I give unto you, that ye love one
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another: as I have loved you, that ye also love one
another!’” say the sinners. But there is another
rejected from the feast. It is a minister. For half
a century he has preached the gospel, and is beloved
and reverenced by every one. In that very house,

he has seen hundreds converted. That young elder,

and those deacons who reject him, are his converts.
But with trembling steps, quivering lip, tearful eye,
he leaves; he is a Presbyterian. “Religion is a
fable” say the sinners, and leave themselves, in dis-
gust. Instead of union and love, they have seen,
in an ordinance appointed as a visible symbol of
love and union, division among brethren, the very
highest claims to Christian confidence disregarded,
and a few, a handful of believers, assuming a mo-
nopoly over the emblems of the Savior's body and
blood. What must be the effect of such scenes?
We know that it shakes the confidence of many in
the reality of religion. We have heard many take
just such incidents, (and they are not a few,) and
urge them as evidence of the vanity of the Chris-
tian religion. They assert that they treat their
neighbors better than Christians treat each other,
and refer to such scenes as proof.

But here is another scene. There is a house full
of believers, They are invited to celebrate the
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Lord’s Supper as Christians, and the essential one-
ness of the saints is dwelt upon with warmth. The
Savior is precious to all, and all Join to set it forth.

- Presbyterians, Methodists, Baptists, all unite. The

gray-headed father who was excluded from the ta-

+ble in the other scene, assisted by a young Baptist

brother, consecrate, and give the emblems to deacons
of the several churches, and all partake. The silent

moments are solemn, precious, impresssive to all, and
as they sing in conclusion,

“ Our heavenly Father calls
Christ and his members one,

We the young children of his love,
And he the first-born Son,

We are but several parts
Of the same broken bread ;
Our body hath its several limbs,
But Jesus is the head.

Let all our powers be joined,
His glorious name to raise ;
Pleasure and love fill every mind,
And every voice be praise.”

the world looks on and is convinced that there is a
real, joyful, desirable union among Christians, and

~ that that union is from above, Facts testify to this,

and common sense would lead us to expectit. These
Opposite results of free, and close communion are
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so frequent and common, that none can be ignorant
regarding them. And which practice sets forth the
truth most fully? By which may we let our light
so shine, as to lead men to glorify God ¢ Which fruit
appears most natural to the tree whose root is love!
Any thing that weakens the confidence of unbeliev-
ers in religion, repels them from the society of
Christians, breaks the influence of Christians over
them, is a matter of the greatest importance. And
is it not known, that the common objection to reli-
gion, is the disunion of professors? Is it not &
hindrance to the progress of the gospel, calling loudly
for reform? If Christians would agree to meet at
the Lord’s table, they would be slow to speak inju-
riously of their brethren, and would give a united
testimony to the union of saints in faith and hope.
4, Which practice is most favorable to immer-
sion ?
The greatest impediment to the progress of truth,
is the prejudice, the pre-judgment of men. Men
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be corrected, more by the emission of light, array
of argument, than by inspiring a willingness to see,
‘and understand. A man may be honest, and de-
?eived, and occupy a position that renders it quite
impossible to correct his error. The thing to be
done for him is to change his atﬁnd—-point, his at-
titude of mind. Any effort not preceded by this,
will surely fail. Now, Baptists claim that the evi- -
dence of believers’ baptism being the only scriptural
baptism, is so full and positive, that it needs only
that one see it, in order to yield to its force. But
that is the very thing that is so difficult to aceom-
plish. How shall we get pedobaptists to feel the
force of our arguments? - We have confidence in our
{nisailea if we can only turn aside the shield of pre-
Judgment, and gain a eandid hearing. This is the
real point to be gained. This is the difficult part
?f the undertaking. And how shall we surmount
it? How shall we get pedobaptists to be willing
to have their long cherished notions refuted, the
fallacy of their ‘position revealed, and a new course

judge a case before they hear it, and hence, aré
wholly incapable of appreciating the testimony that I’
conflicts with this pre-judgment. The influence of  §
passion, self-love, self-confidence, and pride of opin®
jon, join to shut out the light, and confirm the sub-
ject in his chosen position, Hence, error ismot to |

of action pressed upon them, with all the authority
.of divine law? Ts it the better way to excite their
Prejudice against us, and repel them from our soci-
| ety as far as possible? To prevent their forming

' "lny"uttnehmeni‘.lfnr us, as churches and individuals,
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or becoming interested, and feeling at home in ::r
assemblies of worship? Is it wise to mak:a ‘ t:
difference between us greater than 11.: really 18]
assure them that to become a Ba.pta.st, they must
make sacrifices, and tear from 1assu?mtmns, and m-ud
cify the purest Christian emntion.s, in & n:':anner,tan
to an extent that shocks their e::.:t:re.rehgmus na ur:
and brings them into antagonism with the law, up:a-
which hangs all the law and the prophets? To -
sure them that they must no more commune Wi
their brethren beloved, must count th?m no n-mr:
entitled to celebrate the Supper of then-‘ Lord; l;
more recognize them by letter or G{I.IEHTIB‘B, as t::i
a Christian church; repel the or:dmaunn.nf eh.
ministry as illegal, and null and void E_ This is su |
stantially the import of close communion, and av::ry
one must see that instead of its advmmng the 0:;
trine of believers’ baptism, it must retard 1t,. must :
a fatal hindrance to its progress. The pl.ety3 anw
doctrines of grace of close cummunm.nmm mwtenl-
confidence, but this sectarian feature 1s very rep
sive. It prevents free Christian iutercum:se between
the ministers and members of the Baptist, and mz;
dobaptist denominations, and those mutual atI >
ments so necessary to the progress of tru.t,h.
not mean to say that there is no such intercoursé
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now, but that close communion hinders and pre-
vents it, so far as it has influence at all, and that its
influence to this end is very great, I do mean to
assert.

But the opposite practice produces an opposite re-
sult. It invites to intercourse, interchange of views,
and interest in our doectrines and usages; and thus
makes it easy for them to Judge of the validity of
our arguments in favor of immersion of believers
alone, and if convinced, they can obey Christ in this
duty, without being obliged to exclude their breth-
ren from sacramental fellowship, I know that ex-
pediency is not law, but right is always expedient.
“ Godliness is profitable unto all things,” and when
a given practice is favorable to the realization of a
great and scriptural end, we may infer that it is
right, unless it clearly contravenes some law of God.
Our opponents use this argument, saying that their

policy is more favorable to immersion than ours, be-
cause they make it a test of so much importance,
and I may be allowed to turn the argument upon
them, for it surely is plain that our course is the most
favorable to this doctrine. Close communionists
in England, centuries since raised the same ery, that
our policy would destroy the Baptist church. But
What are the facts? Is history for or against us?
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Let us hear the testimony of the historian. Rev.
Mr. Belcher, D. D., of Philadelphia, in his history
of the Baptists, says of the results of free communion
in England, “Two things have certainly been the
result. The one is, that in the districts where mized
communion, as it is called, has prevailed for a cen-
tury or two, the pedobaptist cause is exceedingly
feeble; and the other, that in proportion as the sys-
tem extends, it introduces the sentiments and prac-
tice of the Baptists, in s0o many instances, among
the members of pedobaptist churches, that compar-
atively few of their pastors can say very much
against the Baptists. Nor is the fact less certain,
that m the advoeacy of the peculiarities of the de-
nomination, such as baptism itself, the most able
and earnest publications have issued from the breth-
ren who have advocated mixed communion, and by
them the denominational institutions have been
most firmly sustained. In no one instance has a
regular Baptist church invited a pedobaptist to be-
come its pastor, while not a few Baptist ministers
have been invited to the pastorate of pedobaptist

churches.” _
Rev. Jabez Burng, D. D., of London, says: “Its

(free communion,) course has been much accelerated

of late, by the more intimate intercourse which all

|
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evangelical churches have had with one another
and I do not know of a really prosperous Baptis;
church in our metropolis where it does not prevail.”
These historical facts, given by these distinguished
Baptist ministers, are full of meanmg, and most ef-
fectually confute the assumption, that open com-
munion is adverse to the Baptist cause, and sustain
the doctrine, that it is the sure way to extend our
sentiments, and gain converts to them.

The Aflourishing churches are open communion,
and of course the close communion are not flourish-
ing to thesame extent; where open communion has
prevailed the Baptist influence is predominant, and
continues to aggress. Open communion ministers
are the champions of the Baptist cause. These are
JSacts, and show a result in perfect harmony with
Scripture and common sense, give the entire pre-
ference to open communion. With all its impedi-
3nants, the Baptist cause has rapidly extended, and
1s rapidly extending; but if it could be rid of these
drawbacks, and all could come out with a free,
brotherly, frank, charitable spirit and practice, its
advance would be wonderful.

5. What may be their inﬂumc; on the spiritual
growth of the parties who practice open or close
communion ? 1%
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Tt is obvious that there is at least a danger of
magnifying the importance of ceremonies, and
losing sight of the vitality, the life, the soul of re-
ligion. The position that Christian character, and
knowledge of the nature and design of the ordi-
nance, does not qualify a person to partake at the
Supper; that baptism is indispensable to this act, 18
to make very much more of baptism than is profit-
able, and may hide the importance of piety, sup-
press the desire to attain it, and leave one contented
with the outward sign.

Says Baptist Noel, “In another way this practice
of close communion may still more powerfully ob-
struct the doctrine of believers’ baptiem, If I mis-
take not, it must injure the spirit of the churches
which practice it. How can they be so separate
from those with whom they are commanded to be
openly one, without serious loss. How can they s0
value the right of baptism, as to repel from their
communion those who have the faith, and devoted-
ness which the right expresses, and not suffer by
it! At least they must be much tempted to over-

value the form of religion, and undervalue the real-
ii:y, to ‘pay tithe of mint, and anise, and cumin,
and to omit the weightier matters of the law, judg-
ment, mercy and faith! This exclusion of holy
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men seems a palpable disregard of the work of the
Spirit in pedobaptists, tempts Baptists to overvalue
themselves on account of baptism; and if it impairs

 the spirituality of the church, it must hinder the con-

version of sinners. But let all consistent believers
be admitted to the communion, then irritation may
subside, prejudice be diminished, the piety of the
Baptist churches become attractive, the doctrines of
baptism be examined candidly and many may be
converted to it.”

6. To what extremities does close communion
Jorce its advocates, in argument and assumption ?

Whoever takes a position will find himself casting
about him for arguments to sustain himself, and if
they be rather scarce, he will force irrelative consid-
erations to his support; will be likely to endeavor to
make up his deficiency in argument by assumption,
bold assertion, violent accusation of his opponent.
From some cause, there is an extensive conviction
among close Baptists, that those of opposite views
are not honest in their opinions, and this conviction
or suspicion is often intimated when the subject of
communion is under discussion. Many Baptist
brethren resist this suspicion, struggle against its in-
fluence over them, while others are willingly under
its power, and love to justify themselves with the
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idea that pedobaptists are criminally in fault for their
error, and deserve to be rebuked for their sin by dis
fellowship at the Lord’s table. It chills the blooc
almost, to hear such argue, and press their conclu
sions, and ask, “now, can a man be honest and hold
such errors? He must surely know better; must
he not be willfully in the wrong?” It is a sad ne
cessity indeed to feel obliged to eriminate the ser
vants of God, and cast suspicion on the mass of
believers who are not Baptists. But the danger of
doing #o is great, just as soon as we attempt to for
tify close communion. For every Christian instinet,
every impulse of the Christian heart calls upon us
to receive whom Christ receives, and carefully
cherish even the weakest members of the body of
Christ. )

And when close Baptists appeal to Seripture {0
sustain their practice, the tendency to do injustice 10
their brethren, and to their own Christian feelings is
gtill more imminent. On examining the seriptures
usually quoted to justify the rejection of pedobap-
tists from the communion, we find them classed
among the most debased and erratic characters. I
will here record some of the seriptures which aré
usually urged to sustain this practice, as I find them
in an asgument in its favor. 1 quote them in the
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order that I find them in the article. Titus iii. 10
11, “A man that is a heretic, after the first and ﬁmz
ond tidmonition reject; knowing that he that is
atf.ch, is subverted, and sinneth, being condemned of
himself.” Romans xvi. 17, 18, “ Now I beseech you,
brethren, mark them which cause divisions and of-
fenses m‘ntmry to the doetrine which ye have learned ;
and avoid them. For they that are such serve nc-;
the Lord Jesus Christ, but their own belly; and by
good -wnrds and fair speeches deceive the hearts of
the simple.” Then pious Presbyterians are sub-
verted, and sin, being condemned of themselves;
we must avoid them, keep out of their compan;
Jor z'key serve their own belly and are deceivera:
If. this is true of them, surely they ought to be
rejected.

.2 John, 10, 11, “If there come any unto you, and
bring not this doctrine, receive him not into ;‘ﬂur
house, _neit.her bid him God speed: for he that bid-
deth him God speed, is partaker of his evil deeds.
It would be rather hard to be shut out of the houses
of our Baptist brethren. Wil they be careful never

| topray for the success of pedobaptists in their efforts
'I to save'men? 2 Corinthians vi. 14, 15, “Be ye not
| f‘iz']eqmﬂy yoked Mer with unbelievers: for what

~ fellowship hath righteousness with unrighteousnass ?
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and what communion hath light with darkness?
And what concord hath Christ with Belial ? or what
part hath Lie that believeth with an infidel?” It
must be a stern necessity that forces brethren to ap-
ply such language to their fellow-christians. \}Ta
need not wonder that sinners are disgusted with
religion when it is thus perverted. '

Eph. v. 11, “And have no fellowship with the
unfruitful works of darkness, but rather reprove
them.” 2 Thess. iii. 6, “Now we command you,
brethren, in the name of our Lord Jesus Christ, that
ye withdraw yourselves. from every brother that
walketh disorderly and not after the tradition ye
have received of us.” And who are these disorderly
walkers? Were they sprinkled Christians? What
tradition did the apostle allude to? Baptism was
not a tradition, but a command. Verse 11, will ex-
plain the matter, “ For we hear that there are some
who walk among you disorderly, working not at all,
but are busybodies.” They were vagabonds, loaf-
ers, living on the charity of the brethren, and re-
fusing to work. This was crime, Jaziness, a blot on
their moral character, and if not repented of, would
shut them out of the kingdom of heaven. *Such
should be rejected now; but it is very ungenerous
to apply that character or its penalty to pious,

B e e
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faithful Christians. 1 Cor. v. 11, “ But now I have
written unto you, not to keep company, if any man
that is called a brother be a fornicator, or covetous,
or an idolator, or a railor, or a drunkard, or an ex-
tortioner; with such an one no not to eat” This
passage might exclude some of the slaveholding,
anti-mission, and anti-temperance men “ of the same
faith and order,” but I cannot see what application
it has to the case of a true disciple of Christ.

Rom. xiv. 23, “ He that doubteth is damned if
he eat, because he eateth not of faith; for what-
soever 1s not of faith is sin.” But this text alludes
particularly to the eating of meat offered to idols,
and mnot to this sacrament. And the principle of
the passage does not apply to pedobaptists, for they
do not doubt; they have faith in the duty, the jus-
tice of the act, and the truths which the emblems
represent. It cannot apply to C. Baptists, for they
are not to believe nor doubt for their brethren.
But it favors free communion, for the doctrine is
that if a man has faith that it is right to do an act,
he may do it, but if he has not faith he may not
do it. Now, as every man eats on his own respon-
sibility, any pious man who believes it to be right
to partake, may do so; and if any one presumes
to reject him, Paul would thunder in his ear,
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“ Who art thou that judgest another man's servant ?
To his own master he standeth or falleth. Judge
not him that eateth, for God hath received him.”
Thus every passage of Seripture that is quoted to
justify the exclusion of pious persons, assumes that
they are not pious, but infidel, sensual, lazy, the
children of the devil. There is not a single pas-
sage of Scripture that forbids a pious soul from
holding communion with Christ in this ordinance,
but every consideration that renders it proper and
useful for Baptists to commune, weigh with all their
force in favor of a like course on the part of every
pious person, .
It indicates the fallacy of the position, that it 1§
untenable, that such extreme measures must be
taken to sustain it. 'Why must it be assumed that
pious pedobaptists have made no satisfactory profes-
sion of religion? Why insinuate that dishonesty
lies at the bottom of their error? Why apply to
them such passages of Scripture as the above, which
were written alone for characters the most objec-
tionable? The Christian feeling of the Baptist
church is against it; but they have taken a position,
and must sustain it; they “have written a book,
and cannot change” Much of their practice i8
positively opposed to these assumptions, and they
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only speak thus severely, uncharitably when defend-
ing this dogma, and this shows that it is because of
the necessities of the case, the extremity of their
position, that forces them “to conquer their preju-
dices,” or their better convictions, and wage such a
war of crimination. The existence of the cause and
result is very unpleasant. It is a task to write about
it, to draw out its hideous limbs and exhibit their
deformity ; but duty seems to require it. No facts
in the history of the Baptist church are more mor-

tifying, afflicting, depressing to a Christian’s heart,

than those connected with this doctrine of close
communion. Could we gather up all the tears that
have been shed over them, all the sad hours they
have caused, all the wounds they have inflicted
upon the convert, the husband, wife, brother, sister,
companion, by thrusting them asunder at their
Lord’s table, and pour the tale of all into the ear
of the church, it seems as if it would banish the
practice forever from the earth. I would that this
cancer in the body of believers might be removed,
that its numerous evils might cease to distract,
divide, afflict, the saints, and ruin sinners,
12




—

CHAPTER VIII.

The Argument applied.

Our argument for C%yristian communion, is now
closed. We have seen that pious pedobaptists are
true disciples of Christ, and as such have g right to
celebrate the broken body and spilt blood of Chuist.
The law of love, too, binds us to receive them, ag it
obliges us to love them as (st loves them, receive
them as Christ recejves them, and so far as we have
attained, so far as we are agreed, we should mind
the same thing, walk by the same rule, This law
18 binding, and must be subjected to no exceptions,

The fact that pedobaptist assemblies are scriptur-
ally Christian churches, and hence have a right to
all the ordinances and privileges of the church, and
access to the Lord’s Supper among the rest. It has
also been proved that al] pious persons have the
character requisite to candidates for the Supper,
that they are the very persons to whom it is to be
administered ; and as pedobaptists likewise understand
and fully realize the design of this ordinance, there
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can be no reason why they may not partake. Rea-
son and Scripture force the conclusion, that a person
possessing the required character and a knowledge
of the nature and design of the duty to be done,
is not only at liberty to, but is solemnly bound to
perform it, and no man has a right to forbid him.
The independence of all positive ordinances, one of
the other, has been seen to support the conclusion,
that an error in regard to one, 18 no reason for for-
bidding the observance of the other; and that
nothing short of a clause in the law, as specific as it8
other provisions, can justify its non-observance.

The fruit of close communion is also bad, and as
we have a right to judge a doctrine as well as-a per-
son by its fruit, we conclude the tree to be bad.
Sectarian communion cannot grow on the tree of
love and union. It is a hindrance to the cause of
Christ, and happiness of his disciples, and must be
wrong. These arguments are before the reader, and
it is for him to judge of their weight. We deem
them more than sufficient to sustain the practice of
Christian communion. Together they appear highly
conclusive to my own mind. If they are so to the
reader, his duty s plain. He cannot, as an honest
man, practice or give support to a practice that is so
directly opposed to the will of Christ. He should

T
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remember that the act of rejecting the least of
Christ’s disciples, is regarded as done to Him. He
might just as well reject Christ from his table as to
reject his humble follower. Christ regards it the
same. Who will venture such an act? Who will
resist the demands of truth and love, and smother
the convictions of his own conscience? Who will
be a slave to fear, to sectarian bonds, to prejudice,
and stifle his own convictions on this important mat-
ter?! 1 know that some say that it is of small im-
portance to reject disciples from the table of the
Lord. But is it so? Is it of little importance to
wound the hearts of the people of God!? thrust the
pious from the sacramental feast? dispbey the posi-
tive commands of Christ to receive and love, as he
receivestand loves? compel others to disobey the law,
“eat ye all of it?” divide believers at the very point
where it is all important that they should set forth
their union in Christ, and where they can heartily
do it? put arguments into the mouths of sinners
against the Christian religion? Is this of small im-
portance? No, verily!

It is of so much importance, that all who are con-
vinced that all Christians should unite in celebrating
the death of Christ, in which they are all practically

interested, shoulcl join their influence to correct this
127 -
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error, and by our doctrines and practice, to bring all
Christians to relinquish their sectarian communion,
cease to assume a monopoly over the Lord’s table,
and with one heart and one soul, do honor to Christ
at the communion table,




CHAPTER IX.

How frequently should the Lord’s Supper be
administered ? |

On this subject there has been a variety of prac-
tice. Some celebrate the Supper weekly, some
monthly, some quarterly. Have we any Scripture
evidence in favor of ahy particular time? No one
contends that we have any direct command to eat
weekly, monthly, or quarterly; but there is some
evidence that the early disciples celebrated the
Supper on the first day of every week. Luke
refers to the practice (Acts xx. 7,) as if it was one
principal object of meeting; and as they met every
Lord’s day, it may be fairly inferred that the
breaking of bread was a part of the usual service.
And 1 Cor. xi. 20 and 33, imply the same thing:
“whén ye come together to eat,” in its connection,
strongly favors the idea that it was one object of
the meeting on the first day of the week, to break
bread.

Then there was a propriety in calling the body
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and blood of Christ to remembrance often, as it was
their only hope for life, and as it is very certain they
needed the blessings of grace and knowledge which
are especially imparted through the Supper, repeated
to them as often as every Lord’s day. Christ has
appointed the Supper asa medium of rich blessimgs
which canuot be obtained as well through any other
channel: and those who have often celebrated the
Supper, and sought in its promised grace, have testi-
fied to its great advantage.

The historians are agreed in stating that the
primitive practice of the church was to celebrate the
Supper weekly.

Says Neander, Church History, vol. 1, page 332,
“ As we have already remarked, the celebration of
the Lord’s Supper was still held to constitute an
essential part of divine worship on every Sunday,
as appears from Justin Martyr; and the whole
church partook of the communion, after they had
joined in the Amen of the preceding prayer. The
deacons carried the bread and wine to every one
present, in order. It was held to be necessary that
all the Christians in the place should, by partici-
pating in this communion, maintain their union
with the Lord, and with his church; hence the dea-

cons carried a vortion of the consecrated bread and
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wine to strangers, to the sick, to prisoners, and all
who were prevented from being present at the
assembly.
Mosheim, in deseribing the order of relicious wor-
" " w = =
ship in the first century, says, page 86 of Ecclesi-

o

astical History, “In these public assemblies of
Christians, the Holy Seriptures were read. * * ¥
Afterward the prayers, which constituted no incon-
siderable part of public worship, were recited after
the Bishop. To these succeeded hyimms: which
were sung, not by the whole assembly, but by cer-
tain persons, during the celebration of the H;l}rl.li?l'
and the feast of charity.” Here it will be ohserved
that the Supper constituted a part of the usual ser-
vices of each Sunday.

On pages 133 and 135, he says, “Christians
assembled for the “'{I!“.'-iliil'_l of God n }.rix-;ttu dwell-
ing-houses, in ecaves, and in the places where the
dead were buried. They met on the first day of
the week. * * * The hours of the day allotted to
the meetings varied aces rding to times and circum-
stances. When the Christians were assembled,
prayers were recited ; the Holy Seriptures were read ;
short discourses on Christian duties were addressed

to the people; hymns were sung: and at last the
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Lord’s Supper and the love-feast were celebrated;
the oblations of the people affording the material.”

Justin Martyr states that the regular services of
Sunday were, reading the Scriptures, exhortation,
prayer, singing, and the Lord's Supper. See note
on page 135, Mosheim.

The testimony of other historians is to the same
effect, and shows that it was the custom, during the
first and second centuries, to celebrate the Supper
on every Lord’s day.

The only objection I have ever heard to this
practice is, that its frequency would detract from its
interest. But why should it, any more than frequent
prayer, singing, hearing the word preached? My
experiencd is, that a weekly observance of this ser-
vice increases its interest and value; and with this
agree the statements of those who have thus fre-
quently observed it. It this chapter shall lead any
congregations to come nearer to the spirit, and
enjoy more freely the blessings of this ordinance,

its design will be fully realized.
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CHAPTER X.

THE CHRISTIAN SOURCES — THE EPISTLES OF
PAUL.

AFTER we have examined all other sources
while we find corroboration and ample certitudc;
to the fact of Christ’s life on earth, yet are
we dependent upon the narratives of the New
Testament for the details in word and work of
that life which was such a potent factor in the
world’s history.
| The writings of Paul of Tarsus occupy an
important place, not only in the canon of Scrip-
ture, but also in the history of the criticism
which has been brought to bear upon the New
Testament. Four of his epistles have stood
forth even more conspicuously than the others
— that to the Romans, the two to the Corinthi
ians, and the one to the Galatians. Until within
a few years it might have been said that the gen-
uineness of these four chief epistles had never
been doubted. But of late, on purely arbitrary,
subjective, and dogmatic grounds, a school of

Dutch critics has assailed their integrity, and,
104
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by so doing, attempted to weaken their claims
to genuineness.! The want of success on the
part of this new group of antagonists is becom-
ing more and more apparent; indeed, the attack
has nowhere occasioned alarm, and has secured
attention only from those whose special busi-
ness it is to investigate all assertions in regard
to the Scriptures, and allow every phase of
thought to be heard.

That company of critics, active fifty and sixty
years ago, known as the Tiibingen School, ac-
cepted Paul's four great epistles as genuine and
trustworthy, though disparaging, if not alto-
gether rejecting, all other books of the New
Testament.

These epistles claim our attention not alone
because of their general acceptance as historic,
but also because of the time of their composi-
tion. Chronologically the epistles of Paul are
the first and oldest documents within the New
Testament canon, penned at a time when, as
yet, our Gospels were unwritten.  Introduc-
tions to the New Testament frequently begin
with these epistles.

1 See my articles, “Criticism of. the Epistle to the Galatians,”
Old and New Testament Student, Feoruary, 1891, pp- 90-96; and
« Some Recent Criticisms of the Pauline Epistles,” in the same,

July-August, 1892, pp. 39-44-
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It is important, therefore, as well as interest-
ing, to see what facts concerning the Christ,
Paul mentions in his epistles. Paul is a char-
acter “whose personality stands forth with
absolute clearness in the light of history,”
No one has had the hardihood to deny his his-
torical existence. He was a man of command-
ing intellect ; converted from a publicly avowed
hostility to Christianity and all Christians, he
became a most ardent advocate and propagator
of the religion, and a zealous ally and coura-
geous leader amongst the believers, ready at
any moment to sacrifice his life, if need be, for
them and their cause; and this man, thus con-
verted, gives his testimony within twenty-five
years after Christ’s ministry.

Paul’s testimony, too, because undesigned, is
all the more convincing. He set himself to no
biographer’s task. Not memoirs nor treatises,
but epistles, called forth by the seemingly
unimportant exigencies of his preaching and
travels, became his literary remains. And yet
these epistles teem with allusions and state-
ments sufficient to delineate clearly the chief
features in the earthly career of Jesus.

The four chief letters were penned between

1 Dean Farrar, Encyec. Brit., art. “ Jesus Christ,” vol, xiii., p. 659.

A.D. 55 and A.D. 50.1
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In them Paul brings out

plainly the following facts :* — _
1. That Jesus, according to the flesh, was of

the seed of David (Rom. i. 3).

2. That Jesus was the Son of God (Rom.
viii. 3, 32; ix. §; Gal. iv. 4). :

3. The crucifixion of Jesus (1 "Cnr. i, 2, cf.
Rom. iv. 25; v. 6-10; vi. 6; Gal. ii. 20; 1L 13;
Vi 12, T4d)

4. Thi)Lurd's Supper (1 Cor. xi. 20—26).. -

5. The resurrection (1 Cor. xv.; Rﬂm.. L 4:
iv. 24; Vi. 4, 9; Vil. 4; Viil. 11, 34; X. 9; XIV. 9;
2 Cor. iv. 14; V. 14, 15; Gal. i 1).

Other facts Paul plainly implies; for exam:
ple, “the gentleness and meekness of Jesus
(z Cor. x. 1); the preaching of Jesus, frnm. fre-
quent allusions to Christ's gospel (Gal. 1. 8;

Rom. xv. 8) and to the kingdom of Gc:d as the
burden of Christ's preaching (2 Cor. Vi. 9; Ga.l.
v. 21); and that Jesus sent out apostles (his

apostles being referred to, e.g., Gal. ii. 8).

1 Conybeare and Howson, The Life an-d Epistles ade:{. iauii:
Appendix 11., date 1 and 2 Cor. and Gal. in A.D. 57, a.? dnt; (.;a]_
A.D. 58; Holtzmann, Einleitung in das Newue ?"c:ramerf ,t i
in A.D. 55 or 56,and 1 and 2 Cor.and Rom. in the winter .D,
3 Tg;pg:fno;:;'itnide, % Jesus Christ,” Encyc. Brit., vol. xiii.,
p. 659, note 6; Westcott's Gospel of the Resurrection, § 46 s¢., P.

108 s¢.
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But the resurrection receives chief attention.
That which is the most miraculous, most dis-
puted, is the best attested by Paul. One entire
chapter is devoted to this subject (1 Cor. xv.);
and elsewhere, in a variety of forms, the fact of
the resurrection is most clearly and explicitly
stated.

The remaining epistles of Paul confirm many
of the statements of fact made in the Gospels.
The same may also be said of the epistles of
Peter, James, and John. They are corroborative
witnesses. It is remarkable that, though mak-
ing no attempt to write a life of Christ, and
penning letters called forth by seemingly trivial
circumstances, Paul and the other apostles
should have revealed, both by direct statement
and by allusion and implication, so much of the
historic character of Jesus.
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