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PREFACE

The object of this work is to give a clear, condensed,
but comprehensive account of those people who agree as
to the effect of the death of the lowly Jesus, and also
baptism and the Lord’s Supper, and who can all be easily
grouped under the term Liberal Baptists. The word
“comprehensive” has reference more to the fact that the
work gives an account of all the people who are thus
agreed than it does to an account of all the events con-
nected with their history.

These people, especially those in the South and South-
west, have been considerably harassed with the false
claims of the Close Baptists, that their history does not
extend farther back than a century and that their number
was so small and their efforts so insignificant, that they
were hardly worth considering. It is with the hope of
relieving them from these absurd charges and enable
them to meet and confute many other claims along this
line. This accounts for the fact that more attention is
given to the origin and succession of these people than
to other points in their history.

Montgomery, Williams, etc., have written histories of
these people, but each gave an account of only one or
two divisions or parts of them. No single book embraces
an account of all of them. It is our purpose therefore
to give the public a view of the Liberal Baptist move-
ment as a whole.,

The plan’ of the work was adopted in order that we
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8 Preface

might meet the requirements of the task assigned us.
Regretfully we have been compelled, for lack of space,
to omit much that ought to find a place in the history of
these people. Yet we trust that it will be found that,
even in this brief review of a long and eventful period,
that the prominent facts have been clearly and faithfully
stated. :

On points of difference between Liberal and Close
Baptists, precedence has been given to Close Baptist
authors in the matters of proof, since it is generally
regarded that the concession of an opponent is stronger
proof than the opinion and statements of friends.

In the hope that these pages may serve the cause of
gospel truth, and help to bring to light the facts of true
church history, they are committed to the candid judg-
ment and the kind regard of those for whom they were
prepared.

Ep1TOR.




- INTRODUCTION

g PART 1

In the words of Dr. Graves we say: “The compara-
tively little interest taken by the world, and even by
professed Christians in church history, is truly astonish-
ing. In how small a proportion of the, not to say
libraries, but houses of such, can a book, purporting to
be a church history, be found! And in what profound
ignorance of the history of Christianity is the world
today! That nonprofessing men should take so little
interest in church history is indeed strange, that Chris-
tians should be indifferent to it is unaccountably so.”

This language of Dr. Graves was written in 1855, and
we are persuaded was true of his own (the Regular
laptists) as well as other Christian people of those times.
But it is but fair for us to say that his people have, to a
great extent, outgrown this great negligence, and give
a great deal more time and study to this subject. But his
words too truly fit a greater portion of the people whose
history we have set forth in part in this book. In view
of the fact that the principles of the people of whom we
are writing, and in fact, people embracing and holding
them up to a gainsaying world, may be found in every
age, it is truly “astonishing” why they do not become
awakened to their privilege in this matter and press this
claim before the world. In the words, or at least senti-

ment, of St. Paul, “If others glory in the flesh why should
not we "



10 Introduction

An ancient historian justly remarks: “Nothing can be
more becoming a Christian than a general knowledge of
church history. It is a shame, that most of those who
profess Christianity should be acquainted not only with
the history of their own country, but even with that of
the remotest nations, which only serve to satisfy their
curiosity ; and should at the same time know nothing of
church history, whence they may draw such light as may
be conducive to their salvation. What advantage may
not be reached from it? It teaches us religion, it shows
us what we are to believe and practice, what errors are
to be rejected, what things we are to imitate ; it fur-
nishes us with abundance of examples of heroic virtue,
and instructs in duty. It is a great abuse that the study
of it is so much neglected. Men are very careful to
instruct their children in profane history, which very
often only serves to spoil their minds and corrupt their
manners, and they leave them altogether ignorant . of
the history of Jesus Christ and His church.”

This lack of interest in church history upon the part
of the people was felt by our own beloved Eld. G. A,
Barrett, who, in order to create an interest among his
people in church history, wrote a history of the people
with whom he stood identified from 1870 to 1809. But
before full and proper arrangements could be made
for its publication he was called to his reward and the
work lay idle until little more than a year ago, when the
interest in church history again began to be manifested,
and it was decided to bring the history of this people
(The General Free Will Baptist in South Missouri and
North Arkansas) down from the time Bro. Barrett
left off to the present time and have it published, This
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did not seem to satisfy the desire for history and it was
decided to extend the work back to apostolic times. But
before the manuscript was completed it was seen that
the book was going to be larger than wanted and tl}e
final conclusion was to have the said history put out in
two volumes. Thus it will be seen why Volume 2 has
preceded Volume 1. s

This work was first begun by the Social Band Associa-
tion and it was seen that it was likely to be a failure if
some other plan was not followed. So a company was
formed styled “The Liberal Baptist Book and Tract
Company,” and the work has thus far been carried on by
this company, who promise that if the Lord wills a.nd
the people respond to the publication of this volume with
sufficient interest to soon publish Volume I.

We have been greatly hurried in the preparation of
this manuscript, so much so that many mistakes in form
and diction have been made. We have been very careful,
however, that every fact recited herein as history is fully
verified by authentic testimony. So that though mistakes
may occur in the form and rhetoric of the work, the
information contained therein may be fully depended upon
as truth.

We ask the reader in perusing these pages to study
the same with a mind free from prejudice or denomina-

tional strife.
EbpiTor.




PART 11

WHO ARE LIBERAL BAPTISTS?

Some one may ask, “Who are Liberal Baptists?” In
order that our readers be better prepared to answer, or
decide whether we have made the right application of
the term, we will give here a sketch of the Iife of
Arminius, who assisted greatly in bringing principles of
a general atonement and what is termed “conditional
salvation,” to light, in directing the eyes of the world
to these things.

His LiFE

Jacobus Arminius, or Jacob Harmensen, his true
name, was born in 1560, Oudewater, in South Holland.
After a preliminary education at Utrecht, he commenced,
in 1575, a course of study at the newly founded univer-
sity of Leyden, where he remained for six years and
acquired a high reputation. In 1582 he went to Geneva,
and received the instructions of Theodore Beza, a rigid
Calvinist. From Geneva he went to Basel, where he
was offered the degree of Doctor of Divinity at the
age of twenty-two which offer he declined. Here he
studied for some time under Grynaeus. In 1586 he
traveled in Italy, and on his return to Amsterdam
(1588) he was ordained a minister and became very
popular. A layman by the name of Kornhert had made
some vigorous attacks upon Calvin’s doctrine of pre-

13
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destination, and had been proclaimed a heretic by the
Calvinists. Arminius, who was at this time a Calvinist,
was requested by the authorities to refute Kornhert, and
also to defend the Supralapsarian doctrine against the
Sublapsarian. (The Supralapsarian doctrine which he
was requested to defend, which he undertook, teaches
that God decreed the fall, and then, in view of His pur-
pose of providing redemption for the race, elected out
of fallen men a people to His praise, which is the logical
sequence of Calvinism.) He accepted the task but in pre-
paring for the conflict, he became convinced that he
was wrong himself and that his opponent was right.
Jeing a conscientious, true-hearted man, he was bold
to confess it. He was then accused of Pelagianism and
summoned before the courts of Amsterdam and asked
to refrain from his teaching, but it seems he did not
comply with this request. He was soon afterwards
accused of teaching that Christ died to save all men
instead of only to save an elect few—an opinion which
he henceforth openly avowed. In 1603 he became Pro-
fessor of Divinity at Leyden and here he became involved
in a fierce controversy. The chief opponent of Arminius
was Francis Gomar, his former colleague at Leyden.
With reference to the difference in theories of the two
parties, Chambers Encylopedia, Vol. 1, p. 427, says:
“Arminius asserted, in substance, that God bestows
forgiveness and eternal life on all who repent of their
sins and believe in Christ. He wills that all men should
attain salvation, and only because he has from eternity
foreseen the belief or unbelief of individuals has He from
eternity determined the fact of each. On the other hand,
Gomar and his party appealing to the Belgic Confession

Who are Liberal Baptists? 15

and the Catechism, maintained that God had, by an eter-
nal decree, predestinated what persons shall, as being
elected to salvation, be therefore awakened to repentance
and faith, and by grace made to persevere therein; and
persons shall, as being rejected (reprobati), be left to
sin, to unbelief, and to perdition.”

To settle the controversy a general Synod was sum-
moned, in which the strict Calvinists were to be headed
by Gomar and Arminius to head his own party.

The strain caused by the controversy preyed upon the
health of Arminius and he died, before the date fixed
for the meeting of the-Synod, on Oct. 18, 1609.

The Arminian party presented a “Remonstrance” to
the States-general of Holland in the following year, in
self-defence, and hence received the name of Remon-
strants. This “Remonstrance” was in fact a statement
of Arminian principles in five “Asticles,” which were
in substance as follows:

(1) That God had indeed made an eternal decree,
but only on the conditional terms that all who believe in
Christ shall be saved, while all who refuse to believe
must perish; so that predestination is only conditional ;
(2) That Christ died for all men, but that none except
believers are really saved by his death. The intention
in other words, is universal, but the efficacy may be
restricted by unbelief: (3) That no man of himself is
able to exercise a saving faith, but must be born again
of God in Christ through the Holy Spirit; (4) That
without the grace of God, man can neither think, will,
nor do anything good; yet that grace does not act in
man in an irresistible manner; (5) That believers are
able by the Holy Spirit, victoriously to resist sin; but




16 A Brief History of Liberal Baptists

that the question of the possibility of a fall from grace
must be determined by a further examination of the
Scriptures on this point. These five points were meant
for an answer to the five points of Calvinism which
might be summed up as follows:

(1) Predestination, that God has foreordained what-
soever comes to pass, including the election of the saved
and the reprobation of the lost, without any reference
to their own works; (2) Particular Redemption, That
Christ died only for those thus chosen to salvation; (3)
Total Deprawvity, that all men are totally depraved, so
that they can do no good thing, not even to accept salva-
tion; (4) Irresistible Grace, that God will bring in those
he has ordained to life; (5) The Certain Perseverance of
the Saints, that all who have once been converted will
certainly be saved. No chance for them to be lost.

The controversy continued. The states of Holland
failing to create peace through the synod, issued an act
of full toleration to both parties. The Calvinists refused
to submit to the edict and the conflict became so severe
that the Arminians had to establish a safeguard of
militia to keep themselves from personal violence. Sev-
eral of the Arminians were put to death because of their
religion.

The Baptists in England at the beginning of the seven-
teenth century were all Arminian—as opposed to Calvin-
ism—in doctrine. This same theological controversy,
waged in Holland and the mainland, was carried over
into the Islands (Britain) ; and a number of the Baptists
embracing Calvinism, split off in 1633 and gave rise to
the Particular Baptist party.

In the use of the term “Liberal Baptist,” three things
have been considered:

Who are Liberal Baptists? 17

(1) Baprism—One act—inmersion in water—to be
administered to persons who are accountable for their
conduct by (ordinarily) one who has been set apart and
ordained for that purpose; but (in case of necessity)
any one who is believed to be a child of God may admin-
ister it validly.

(2) AroNneMENT—Christ died for, and thus made
salvation possible to, all men; *that he endued every
accountable being with the power to accept or reject
salvation; that having the power to accept salvation
they shall be lost if they fail to do so, i. e. that the salva-
tion of every soul depends upon their accepting or re-
jecting God’s offering for sin.

(3) Communion—'Those who invite all professed
Christians. *Those who invite true Christians only.
*Those who make no invitation at all and who do not
refuse any who come. In short, all who follow Paul’s
direction, “Let a man examine himself and so let him
eat.”

Those who hold that inmersion in water in the name
of the Father, Son and Holy Spirit by any one except
those of their own particular denomination is not valid,
are Strict Baptists. Those to the contrary who practice
communion in either of the above forms are classed as
[Liberal Baptists.

Those who refuse to let any but their own particular
denomination sit at the Lord's Table with them, even
though they accept “alien immersion,” are Strict Baptists
—mnot classed as Liberal.

Those who hold that Christ died for only a particular
few, who hold that the remainder cannot repent, efc.,
are classed as Strict Baptists.

EDITOR.




CHAPTER 1

LIBERAL BAPTISTS IN ENGLAND

The history of the Baptist (General or Liberal) peo-
ple in England, began, in an organic form, about the
year 1611, We do not mean to say that this date was
the beginning of these people in the world for they
existed in an organized form before this time. Neither
do we mean to say that there were no Liberal or General
Baptists in England before this time. There were no
doubt such people in England before this time. Dr. E. T.
Hiscox says of the English Baptist, in Baptist Short
Order, pp. 196-7: “At what time the Baptists appeared
in England in definite denominational form, it is impossi-
ble to say. DBut from the twelfth to the seventeenth
century many of them suffered cruel persecutions, and
death by burning, drowning and beheading beside many
other, and sometimes most inhuman tortures. * * *
In 1538, Royal edicts were issued against them, and
several were burnt at the stake in Smithfield.” This is
corroborated by Ivimey, Crosby and Benedict.

irande says: “In the year 1538 thirty-one Baptists,
that fled from England, were put to death at Delft in
Holland ; the men were beheaded and the women were
drowned. (DBenedict's Hist. Bapt., p. 303. Neal's Hist.
of Puritans, Vol. 1, p. 138.)

Jp. Latimer, speaking of the time of Henry VIII,,
says: “The Baptists that were burnt in different parts

18
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of the kingdom went to death intrepidly and without any
fear.” (Neal's Hist. Purit.,, Vol. 2, p. 356.)

“Baptist views attracted public notice in England a. p.
1536. The convocation which met in that year and
denounced them as detestable heresies utterly to be con-
demned. Those who upheld them were subsequently
banished from the kingdom by proclamation; a few even
suffering death at the stake.” (American Encyclopedic
Dictionary, Vol. 1, p. 379.)

“We have several indications that in England and
Wales Baptist principles obtained early footing. * * *
Several writers speak of a Baptist church at Chesterton
as early as 1459, and Fox records the burning of nine-
teen Anabaptists in England in 1559.” (Columbian
Cyclopedia Vol. 3.)

Thus it is clear from the statement of these witnesses
and others that we might bring on the stand that there
were Baptists in England earlier than 1611. But we
ha.ve NO account of any regularly organized church in
this country prior to this time, worshiping in the open
and having a permanent existence. “The first permanent
Baptist congregation in England did not come into exist-
ence till A. b. 1611. The pastor was Thos. Helwys,
who, jointly with Jno. Smyth, founded (constituted)
the General Baptist Church.” (American Encyclopedic
Dictionary, Vol 1, p. 379.)

“The first church which we find in England after his
day (Henry VIII) is one organized in London in 1612-
1614 of members who had returned from Amsterdam ;
and from that time their history in England is clear
anf‘l traceable.” (Columbian Cyclopedia, Vol. 3.)

The first regularly organized church among them
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(English), known as such in England, dates from 1607,
and was formed in London by a Mr. Smyth, previously
a clergyman of the Established Church.” (Baptist Short
Method, p. 200.)

“There 1s much evidence that the Baptists of England
and Wales date back to very early times. * * * But
the earliest reliable account that we have of an organized
Baptist Church there is one in London, 1612-14, and
from that time onward their church history in Great
Britain is closely traceable.” (Sanford’s Encyclopedia
of Rel. Knowl., p. 82.)

The organized condition of the church of which we
are speaking was brought about chiefly through the
efforts of John Smyth. The organization of the congre-
gation as a Baptist body took place in Holland about
the year 1606. The story as given in history is about
as follows: In 1558 Queen Elizabeth ascended the
throne of England. She was the daughter of Henry
VIII. and Anne Boleyn. Henry the VIII. divorced his
first wife, Catherine of Aragon, and married the lady
above mentioned. The pope would not recognize the
divorcement nor marriage, but anathematized them both,
and all Catholics regarded Elizabeth as an illegitimate
child ; hence denied her right to the crown. So Elizabeth
was forced to look to the Protestants for support. And
as the Church of England was the strongest and most
popular denomination she espoused the cause of that
church and began to persecute the others.

The religious people in England at that time may be
divided into four classes, viz: first, Church of England:
second, Puritans; third, Nonconformists or Separatists;
fourth, Catholics. The Church of England at this time

Liberal Baptists in England 21

contained almost as much formality and ceremony as the
Roman church. She held many of the old superstitious
ideas and practicés of the “Mother of harlots.” These
ideas and practices were strongly resented by both
Puritans and Separatists. The Puritans, though abhor-
ring these things, and believing in, and seeking after, a
purer mode of worship, thought of securing the same by
remaining in the old denomination and effecting the
change by reforming that body. But the Separatists,
believing as did the Puritans, sought the reform in a dif-
ferent manner. They sought it independently, i. e. by de-
claring the Church of England an impure organization
and refusing to practice what she demanded. They,
therefore, withdrew from her and worshiped separately.
Two laws were passed in England for the purpose of
correcting the actions of the Separatists and other Non-
conformists. The first was called the Act of Supremacy,
which required all the clergy, and every person holding
office under the crown, to take an oath declaring the
queen to be the supreme governor of the.realm in
spiritual as well as temporal things, and renouncing the
authority or jurisdiction of any foreign prince or prelate.
The second was called the Act of Uniformity and re-
quired all clergymen to use only the liturgy of the
Church of England, and also required every person to
attend the Established or English church on Sunday and
other holy days. These laws caused a flood of persecu-
tion to be waged against the Catholics and Separatists
who absolutely refused to comply with the requirements
of said laws. The Separatists refused to obey because
of their own convictions and their hatred of everything
that partook of the nature of Roman Catholicism. And
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because of these Miers says that, “the Nonconformists
were persecuted with great severity, so that multitudes
of them were led to seek an asylum upon the continent”
(mainland). In this company was John Smith and his
company of Nonconformists, and a number of Baptists
also, who were seeking a home in another country where
they might worship God according to their understand-
ing of His word. This they found in Holland in the
year 1605. Crosby says of this company that “not a
few were Baptists.” (Crosby’s Hist. of Bap., p. 79.)
Smyth, prior to the time he fled to Holland, was not a
Baptist in the full sense of the term, as it seems that
he held to baptism by pouring and sprinkling and to
baptism of infants. After crossing into Holland, how-
ever, where he had the privilege of studying the Scrip-
tures at his own leisure, he abandoned the above named
theories and practices and adhered to baptism of believers
only and that by immersion. This brought upon him 2
flood of hard sayings from his former friends, the
Brownists; and their fellowship was withdrawn from
him, and he and his brethren that were of the same
opinion together with the Baptists thereabouts, moved
to Ley (Holland) where a congregation of Baptists was
formed. (See Crosby’s Hist. of B., Vol. 1, pp. 79-94;
Cramp’s Hist. B., p. 286; Taylor’s Hist. of Gen. Bap.,
pp. 67-68.) This body was formed about 1607 or 1608,
20 years before the church under the care of Spilsbury.
(Taylor’s Hist. of B. Vol. 1, p. 75.) Smith died, it
seems, while the congregation was in Holland—before it
moved to England in the vear 1611, and Helwisse was
appointed pastor in his stead. (Cramp’s Hist. B., p. 287.)
About this time a document, termed by some a Confession
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of Faith, was sent to the king of England by these people
setting forth the principal tenets of their doctrine. We
will speak of this document again later. “Shortly after
the publication of this Confession,” says Cramp, “Mr.
Helwisse, accompanied by most of the church, returned
to England. (Cramp’s Hist. B., p. 287.) Crosby in his
Hist. of B., Vol. 1, p. 271, gives the reason of their
return to England. He says, “About the same time also,
Mr. Helwisse began to reflect on his own conduct and
that of other English dissenters in leaving their own
cotiitry and friends, and flying into a strange country to
escape persecution. Whether this did not proceed from
fear and cowardice, and whether they ought not return,
that they might bear testimony for the truth in their
own land, where it was in danger of being wholly ex-
tinguished ; and they might also encourage and comfort
their brethren who were there, suffering persecution for
Christ’'s sake. The conclusion of this was that he and
his church quickly left Amsterdam and removed to

‘London, where they continued their church state and

assemblies of worship as publicly as the evil of the times
would permit.”

After their return to England they pushed their doc-
trine with great courage and energy. They also met
their old time persecution. But this did not daunt nor
swerve them in the least. It only made them bolder and
stronger as it did the early followers of the LLamb in the
Apostolic age. And despite the persecutions waged
against them, they increased greatly in numbers. Their
success was so great and their plea for New Testament
truth so strong, simple and appealing, that their opponents
became greatly alarmed. Some of the strongest and best
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educated writers were aroused and took up their pens
against them. With reference to this matter Crosby in
his History of Baptists, Vol. 1, p. 275, says, “The books
written against them at this time show that they went on
with great courage and resolution; and notwithstanding
the severities used against them by the civil power, in-
creased very much in their numbers.” Also Dodd and
Cleaver, two noted writers, in their apology for taking
up the pen against these people, say that “the people of
this persuasion take great pains to propagate their doc-
trine, and that divers persons, of good note and piety,
have been prevailed upon by them as has been before
observed.” For further evidence along this line see
Crosby’s Hist. B., Vol. 1, pp. 95, 133, 130 and 141;
Orchard’s Hist. of B., Vol. 2, p. 250; Benedict’s Hist.
B., p. 331, and Taylor’s Hist. of G. B., pp. 93-95.

As revealing in some degree the manner and severity
of the persecutions of these people we quote the follow-
ing from Taylor’s Hist. of G. B., p. 89: “This open
avowal of their sentiments, and steady continuance at
the post of duty, as they esteemed it, exposed the General
Baptists to great suffering. It was not uncommon, to
use their own words, to lie many years in filthy prisons
in hunger, cold and idleness; divided from wife, family
and calling ; left confined in miseries and temptations, so
that death itself would be less punishment. Many of
them were exposed to want, lost their estates, and were
confined in noisome dungeons till death released them.”
Many of them were burnt at the stake. This persecution
was not on account of any unruly or bad conduct in the
way of immorality, for these people were a very pious
people, contending only for their rights and New Testa-
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ment Christianity. Cromwell said of these people, who
were accused and condemned by their Presbyterian per-
secutors: “They are no Anabaptists; they are honest,
sober Christians ; they expect to be used as men.” (Green’s
Hist. of Eng., Vol. 3, p. 243.) That Baptists were
among these people of whom he spoke see page 239 of
same book. The Columbian Cyclopedia, Vol. 3, says:
“Many officers of the army and navy under Cromwell
were DBaptists;” and Green says of the Old Ironsides,
part of whom were Baptists, that “they were no sooner
in action than they proved themselves such soldiers as
the war had never seen yet.” At times they charged the
enemy singing psalms.

In this manner the General Baptists continued their
struggle for New Testament truth in faith and practice
until the year 1689 when William III. ascended the
throne and stopped religious persecution for a while at
least in England.

Despite the persecution of the past rulers the G. B.
had kept up a steady growth. In 1660 they numbered
20,000; in 1689 they had increased to 32,000. (Taylor’s
Hist. of G. B., Vol. 1, p. 302; Wood’s Hist., G. B., p. 145;
Orchard’s Hist. B., Vol. 2, 299.)

It seems that both General and Particular Baptists
flourished greater before the reign of William ITI. than
after. Woods says, page 1435, “William III. was declared
king Feb. 13, 1680. A law was soon enacted in favor
of dissenters, which has generally been distinguished
by the appellation of the ‘Act of Toleration.’”

By this act legal persecution of dissenters stopped,
Some regards were paid the right of conscience, and Non-
conformists obtained liberty to worship God without ex-
posing themselves to civil penalties.
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This liberty which was granted the churches opened
the way for corruption. Only the genuine metal can
stand the refiner’s fire. Dross and other impurities soon
disappear. Persecution was a refiner’s fire to the dissen-
ters. Hypocrites and men of impure minds could never
stand the fiery persecution through which the early
brethren had to pass. But the fire of persecution had no
sooner ceased than the dross began to gather and to
infuse itself into the mass of true metal. And so the
denomination was soon filled with corruption. On this
point Mr. Cramp says: “The Baptist (General and Par-
ticular) interest in England fell into decline after the
revolution. Liberty did not bring life. The sunshine had
for a time a withering effect.” Hist. of Bapt., p. 484, and
on page 500: “The backsliding and coldness had affected
all religious communities in England.” Extreme Armin-
ianism and Arianism crept into the ranks of the General
Baptist.

On account of this corruption a number of them in
conjunction with the Barton Independent Baptists consti-
tuted what is known as the New Connexion of General
Baptist. These people have been very prosperous and
grown very much in numbers and influence. The consti-
tution of the connexion above spoken of occurred in 1770.
These people are included now in the Baptist Union of
Great Britain.

The other part of the General Baptist have continued
also up to the present, and are a part also of the Baptist
Union. Socinianism, however, continued its sloughing
process so successfully that the genuine General Baptists
of this portion of the denomination have been very weak

and not very numerous.
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Tue BArtON INDEPENDENT MOVEMENT

During the Evangelistic career of Whitefield and
Wesley in England a number of persons in Leicester-
shire were awakened to new life, and in 1745 formed
themselves into a church of seven members.

These people were called Methodists by their enemies.
But they had never been properly united with the Metho-
dist movement. They styled themselves Independents.
Some of the preachers at an early date entertained doubts
on the subject of baptism; and after a due consideration
of the matter in the light of Scriptures, decided fully in
favor of immersion and a large tub was brought into the
meeting house in which to baptize their infants. At
length they came to doubt the scripturality of infant
baptism, and a close investigation of the New Testa-
ment revealed no authority to their minds for the practice.
After much consultation it was agreed that Mr. Donis-
thrope should baptize Mr. Kendrick and then Mr. Ken-
drick should baptize him. After which they should unite
in administering the ordinance to the rest of their associ-
ates, and accordingly 60 or 70 were baptized about the
middle of November, 1755. In 1760 this body was
divided into five congregations each having its own pas-
tors or teachers. In 1770 this band of Dicciples united
their interests with the General Baptists in that section
as has been before narrated.




CHAPTER 1II

A GLIMPSE AT ENGLISH BAPTISTS IN
MODERN TIMES

Having thus described the early history of the General
Baptists in England and hurriedly passed over a century
and a half of their history we will now attempt to give

our readers a glimpse of the move at or near the present
time.

The English Baptists were at first united in one asso-
ciated fellowship. In 1633 a disruption of fellowship
took place and brought about two different associations,
known as the General and Particular Baptists. This
division was brought about by differences in doctrine;
the Generals believing in a general atonement, and the
Particulars, an atonement made for a selected few chosen
before the world began. Later on they became divided
on account of differences pertaining to the Lord’s Sup-
per into three classes—Baptists, who believed in close
membership and open communion; the General Baptist
and the Strict or Close Baptist. We are glad to say,
however, that most all the Baptist movements in Eng-
land and Ireland have again been united in one asso-
ciated fellowship, called The Baptist Union. On this
point Dr. Lasher, D. D.,, LL. D., senior editor of the
Journal and Messenger, says: “There are three kinds of
Baptist Churches (denominations) in England:
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(1) “Those of open membership; (2) those of close
membership and open communion, and (3) those of
close membership and close communion. The open
membership churches, such as Dr. Clifford’s Dr. Mec-
Laren’s and others, received the baptized, the sprinkled,
the neither baptized nor sprinkled, to membership on
the same footing. * * * The close membership and
open communion churches require all who become mem-
bers of the church to be baptized, but receive to the Lord’s
table any who choose to come, if they profess to believe
* in Christ, and are not known to be wicked. * * *
The third class (the Close Baptists) is composed of
churches practicing—according to the practice of Baptists
of this country. But these are the weak and uninfluential,
their existence hardly known beyond their own towns and
villages.” (Journal and Messenger, p. 9, Vol. 70, No. 12.)

The first class mentioned by Dr. Lasher do not make
baptism a door into the church, neither do they make it
an act to prepare one for membership in the body of
Christ, but rather a duty for Christians to perform after
becoming church members.

With reference to the division and union spoken of,
' The American Encyclopedic Dictionary, Vol. 1, p. 379,
says: “The English Baptists were divided until recently
into Baptists, General Baptists and Strict Baptists. The
latter (Strict Baptists) were Calvinistic in teaching and
strongly opposed to admitting any but baptized believers
to the fellowship of the church, or the celebration of the
Lord’s Supper. “The Strict Baptists are only few in
number and are fast passing away. The General Bap-
tists are Arminian in teaching. They have within the
last year (1894) amalgamated with the larger body of
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Baptists who are liberal in their teachings and have al-
most universally adopted the open communion principle
both as regards church fellowship and the celebration
of the Lord’s Supper.”

Again we quote from Dr. Lasher, who is a Close Bap-
tist. In Journal and Messenger, p. 6, Vol. 73, No. 13, he
says: “We have no reason to doubt the thoroughly
Christian character of our brethren who call themselves
Baptists, in Great Britain. Our impression that they as
carefully examine those who come to them respecting
their Christian experience, the reason for their profes-

sion of hope in Christ, as do any of our churches, and, -

they are probably more thorough than are some among
us. But a considerable number, if not a majority of their
churches, are nullifying what another portion of them
holds of prime importance after assurance of faith,
namely, the rite which is implied in their name. * * *

“It has to be said that in the very beginning of the
Baptist movement (in England), in the early part of the
17th century, the question of communion was not raised.
Those who embraced the Anabaptist view had enough
to do and to think of, so that they did not stop to formu-
late any rule relative to the Supper of the Lord. It was
not till the days of Wm. Kiffin and Elias Keach, in
1641-43, that those who composed the seven churches in
London and vicinity began to see that the logic of their
position on baptism compelled restriction in the matter
of the Lord’s Supper. The Earlier, or General Baptists,
continued to flock by themselves and the Particular and
more consistent Baptists flocked by themselves. The
(General Baptists were Arminian in doctrine while the

Particular Baptists were Calvinistic, or Pauline. Up to -
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: '-*'.Z-::;.i.* years ago the distinction between these two

classes was kept in view. The General Baptists were in

~ sympathy with the Free Will Baptists in this country,

while the Particulars were in closer sympathy with the

Regular Baptists here. Each of these classes had its

own missionary organization, and there was only an
occasional passing of ministers from one of them to the
other. But some ten or fifteen years ago, a union was
effected, and nearly all of the churches became asso-
ciated with the same organization, though a few of the
Particulars still stood out and refused to affiliate with the
Baptist union.”

- He further says: “Mr. Spurgeon occupied a rather
peculiar position, his heart sympathies were with the
“Particular” brethren. He was a Calvinist in doctrine,
and he did not receive into membership in his church any
who had not been baptized. But he did permit unbap-
tized persons to come to the table of the Lord in his
church. * %k %
~ “Dr. Clifford, on the other hand, has always been affil-
iated with the General Baptist. * * * Dr. McLaren,
of Manchester, has occupied virtually the same position
with Dr. Clifford and the Baptist Union, the organization
through which English Baptists express themselves to
the world, is fully committed to this mixed membership
in the churches.”

A work entitled, “What the World Believes,” p. 495,
Says: “The Baptists at the present time occupy the fore-
MOost position among the dissenters in England. Rev.
Mr. Douglas, a clergyman of the Established Church,
has recently written of them: ‘It is a fact the Baptists
have been growing in recent years, in a more rapid ratio
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than any of their neighbors. In London and neighbor-
hood the increase of Baptist Chapels within, say, fifteen
vears, has been out of all proportions to previous growth.
Their rate of increase is twice that of the Independents,
and three times that of the Wesleyans. We do not be-
live, in a word, that we would be far from the truth
were we to say that the most promising and extending
denomination in England at this moment is the body of
Christians of which we speak’. Doubtless the wonderful
prosperity of which Mr. Douglas speaks is due largely to
the instrumentality of that remarkable man, Rev. C. H.
Spurgeon, pastor of the Metropolitan Tabernacle, ILon-
don. * * * Mr. Spurgeon is, however, not the only
eminent minister among English Baptists, though he is
like Saul among his brethren ‘head and shoulders above
them’.” Here the writer mentions a number of other
names of eminent men.

The Columbian Cyclopedia says that “The DBaptists
flourished greatly during Cromwell’s time, but were
afterwards persecuted until the reign of William ITI.
Since that time they have had rest, have prospered, and
produced some of the finest scholars and preachers in
Great Britain.” (Vol. 3, Item, Baptist.) The above
statements of the authors come easily in the scope of this
work ; for, as we have seen, most all Baptists in Eng-
land are Liberal. The Columbian Cyclopedia says, same
volume as above: “Baptists in England are almost all
open communionists.” The American Encyclopedic
Dictionary, and the Journal and Messenger in the state-
ments already quoted, bear the same testimony. On this
point we quote again from the pen of Dr. Lasher in the
Journal and Messenger, Vol. 76, No. 34. He says:
“And some of our Baptist exchanges seem to be very
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much disgusted, ready to read Dr. Meyer out of the
denomination.” (Dr. Meyer had uttered language
which some congregationalists and a few others had con-
strued to be disparaging to baptism as coming from a
Lasher goes on: “But, hold! Dr.
Meyer is just as good a Baptist as is Dr. John Clifford,
or Dr. Alexander McLaren, or Dr. C. F. Aked, of New
York, or the Baptist Union of Great Britain, of which he
is president. They are all in the same boat, floating
down stream so quietly that they themselves hardly take
notice of their progress. And they have companions in
another little boat here in America. They are all “Open
Communionists,” and are just where we shall all be in
a short time, if we keep on at the present rate.”

As giving some insight to church-life in England we
give place to some words from the pens of Thos. A. T.
Hanna and Henry F. Colby, D. D., which appeared in
the Journal and Messenger.

Dr. Hanna says: “A little time spent in the midst of a
grand assembly of British Baptists was to me a new ex-
perience, and perhaps the record of it may be of some
use to American Baptists,

“The autumnal meetings were held in the City of
Bristol in the first week of October. About sixteen hun-
dred requests for entertainment were received by the
committee and all were provided for. Christians of all
gospel churches united in welcoming the Baptists to their
homes. The railroads issued return tickets at a fare
and a quarter, and did it with a minimum of red tape.
% % That history (English) is from the Scriptural
point of view, an eminently glorious one, and the city of
Bristol can remind us of it in many ways.” The writer
here mentions the career of Spurgeon and Bunyan and

3
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other heroes, and then says: “Who among American
Japtists knows that there are twenty or more Baptist
Churches in the City of Bristol; that the largest con-
gregation in the city belongs to them; that the history
of our cause is illuminated with some of the grandest
names enrolled in our annuals, such as Ryland, Robert
Hall, Jno. Foster, Culross and more.” * * % (Jour-
nal and Messenger, Vol. 74, No. 9.)

Dr. Colby, speaking of the same movement, says: “The
Japtists of London have reason to congratulate themselves
on the fine new building now occupied by them on South-
ampton Row, near Holburn. Here are the denomina-
tional headquarters, where Rev. J. H. Shakespeare
(surely a name easily remembered), the Secretary of
the Baptist Union, presides. * * * The DBaptist
church house, as they call it, contains a spacious visitors’
parlor, with papers and writing materials, and a large
room for a library, already containing some valuable
collections. Not so much attention, however, seems to
have been given to Baptist Church history in England as
with us. The Foreign Misssionary rooms we should
expect to find in the same building. They, however, re-
main where they have long been, in Furnival street not
far away. There the Secretary of the Society, Rev. Mr.
Barnes, received us cordially, as he always does his
brethren from our side of the water.

“The Regents Park Baptist Church, and the Blooms-
bury street, which have been two of the most important,
are each without a pastor. ¥ * * In the former, where
Dr. Landells so long preached, I heard an excellent ser-
mon from Mr. Wolfenden, formerly pastor in America,
now at Sheffield. The audience room is shaped like a
fan, and the pulpit stands in the center, an imposing
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piece of architecture rising like an enormous candlestick.
It would require an immense man to correspond with
its proportions. The high pews the umbrella racks out-
side each pew door, and the absence of anything
churchly in the exterior of the building, strike the atten-
tion of the American. The Bloomsbury Church looks
more like our churches; but several prominent places of
worship of our denomination in England lack anything
like a tower or spire. People of the Established Church
call them chapels. * * * For a long time Noncon-
formists could not afford to put money into architecture,
but they are doing it now.” (Journal and Messenger,
p. 10, Oct, 20, 1904.)

Again he says: “How different the scene which on
the following Sunday morning greeted our eyes as we
stepped into the Broadmead Baptist Chapel in the city of
Bristol. You would not think of any ecclesiastical pre-
tensions as you approached the building, but within is
a light, attractive audience room, with organ and galler-
ies. A large congregation assembled. The singing was by
a full choir, and the congregation largely joined. It was
Harvest Sunday. The communion table was laden with
offerings of vegetables and fruit to be given to the poor
on t.he morrow. There was every evidence of a warm
5p1r{tual church life and the whole aspect of the occasion
reminded us of the fresh, throbbing, earnest, practical
pPeople of today, waiting upon God for His truth and
grace. Broadmead Chapel is where Robert Hall—the
€loquent preacher whose name was so honored by our
iath:rs;—-proclaimed. the gospel to great audiences.

The Baptists of Bristol have several churches.
Here, too, is the well known Bristol Baptist College.”
(Journal and Messenger, p. 9, Oct. 6, 1904.)
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“A few years ago a law favoring the whiskey traffic
and an Education bill, was enacted in England which
caused considerable trouble. The Education bill enabled
the Church of England to practically control the appoint-
ment of public school teachers and the lines of instruction
to be pursued in the schocls, and gave them the chance
to use this authority in a way which would be detrimental
to the Nonconformist cause. The Nonconformists of
course expected them to use this power to their own
advantage and to their detriment, and so most of them
(and of course most of the Baptists) determined upon a
course of what they denominated “passive resistance”—
a term which was first used by Dr. Jno. Clifford, who is
the leader in the move. * * * They are refusing to pay
the taxes for Sectarian instruction which they do not
approve, and are suffering the penalties for such refusal.
One can scarcely take up a paper without reading of
cases in which the goods of Baptist ministers and others
are sold for the enforced payments of these rates. One
of today’s (London) papers, contains the following as
to yesterday’s proceedings along this line: “Some fifty
persons suffered their property to be taken, among the
number being Dr. Clifford, president of the National
Passive Resistance Committee. Other prominent de-
faulters were. Mr. Albert Spicer, J. P., the Rev. James
Briggs (Praed Street Baptist Chapel), a member of the
Paddington Borough Council,

“Dr. Clifford must be one of the oldest ratepayers in
Paddington, where he has resided for over forty-six
years. He had been summoned for £35, 13s. 4d., a quar-
ter's rate. He offered this sum, minus what he calculated
to be the amount of the Sectarian portion of the educa-
tion rate, if the authorities would guarantee not to
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accept the balance from any of his friends. This guar-
antee not being forthcoming, the pastor of Westbourne
Park Chapel withheld payment entirely.”

The paper goes on to tell us that officials came around
next day and sold enough of his property to pay the
required rate. This proves that Dr. Clifford is possessed
of some of the same zeal of which the early Liberal
Baptists were seized. He had rather suffer personal loss
as to support what he understood to be a false principle.
The above quotation may be found in Journal and Mes-
senger, p. 9, Vol. 73, No. 40.

With reference to this point Dr. Hanna says (Journal
and Messenger, p. 9, Vol. 74, No. 9): “The charge is
freely made that the British Baptists have turned too
much to politics. It may be true, but the reproach comes
with the worst grace from the Bishops and the Tories.
Who began the politics anyway? The Tories used the
vast majority which the country gave them for the Boer
war, to pass a liquor law in favor of the ‘trade,” and an
Educational bill which partly endows Anglican and
Romanist schools, and then they charged ‘politics’ against
the Baptists, who submit to the spoiling of their goods,
rather than submit to pay for teaching Romanism to
their children, * * *

“Well the English Baptists are in the thick of this
sore fight, and we ought to let them know that we appre-
ciate their heroic efforts for the truth.”

Thus it will be seen that these Baptists are the same
heroic, earnest, conscientious workers that we found more
than two centuries ago.

_T‘he English Baptists have nine colleges for training
fhinisters of which the chief are: Bristol Baptist College,
Regents Park, Rawdon, Bradford, Haverford West,
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Chilwell near Nottingham, Chamber’s Hall, where Sir
Robert Peel was born, Pontypool and Pastors’ College.

They number (in United Kingdom) 2,803 congrega-
tions, 3,809 chapels, 1,225,007 sittings, 1,035 pastors,
4,135 local preachers and 383,067 church members, (See
What the World Bel., p. 379: the New Cabinet Cyclo-
pedia, Vol. 1, p. 378; Columbian Cyclopedia, Vol. 3;
Chamber’s Encyclopedia, Vol. 1.)

We will close our account of the British Japtists in
this part with an account of:

THE BAPTIST WORLD CONGRESS

One of the greatest religious meetings ever held in
the world met in Exeter Hall, London, Tuesday, July 11,
1905. Four thousand messengers, representing between
six or seven million church members, met there. Fvery
part of the world, except Palestine and Java, was repre-
sented.

Judge Willis, president of the Baptist Union. presided
as temporary chairman.

The messenger roll call was by countries, and some one
of the messengers responded to the call in a short speech ;
after which the messengers from the country rose in a
body and sung a verse of song or recited a verse of
poetry in their home language.

Eld. Curtis Lee Law, D. D., spoke for the Southern
daptists and Lathan A. Crandall, D. D., who was once
a Free Baptist, spoke for the Northern Baptists,

Eld. Alexander McLaren, D. D, M. A., LL. D.. was
selected as the presiding officer and Dr. Prestrige as vice:
Eld. ]J. H. Shakespeare, D. D., was chosen secretary.

Dr. McLaren made the presidential speech and in it
declared of course the purposes of the meeting. The
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doctor was in his eightieth year and it is said looked
remarkably well in point of health, and spoke with excep-
tional clearness and force. He remarked that if they
chose to elect to the office of president a man who had
entered upon his sixtieth pastorate, they must excuse
him if he only addressed this congress briefly.

“What,” he asked, “was the congress being held for?
To glory in their denominational strength? T:t} rejoice
in looking one another in the face, and asking each
other of their welfare? To demonstrate to the world
what they were, and what they stood for? Yes, all
these,” he answered, but he desired, that morning, to tal{fi'
their “thoughts for a few moments to deeper things.”
He would -:-:pcak of two Crystals—"“In the name of
Christ,” “By the power of the Spirit.” There we touched
the bedrock, the bottom of everything; and all would be
right if they were right in these two relations—the rela-
tion to the living Christ, the relation to the indwelling
Spirit—and all would be wrong, however orthodox, or
earnest, or eloquent, or learned, or up to date, or wise
in methods their churches might be, if these things failed.

A number of able speeches followed that of Dr. Mec-
Laren. Dr. J. D. Freeman, of Toronto, Canada, spoke
on “The place of Baptists in the Christian Church.” Mr.
D. Lloyd George, M. P., made a stirring speech on
“National Primary Education.” The congress was hence-
forth to be known as The Baptist World Alliance. Dr.
John Clifford was chosen as presiding officer of the
Alliance. Assistant presiding officers were chosen for
the various countries. J. H. Shakespeare and Dr.
Prestrige were selected secretaries. ,

The next meeting is to be held at Philadelphia, U. S.
A., this year (1911).
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Any general union; convention or association is eligible
for membership. The management of the affairs belong-
ing to the Alliance are consigned to an Executive Com-
mittee consisting of the officers and twenty-one additional
members—seven from the United States, five from Great
Britain, two from Canada and seven from the rest of
the world. This committee will be assisted by an Advi-
sory Committee, not to exceed 300 members.

Some one may ask why this account is given in a
Liberal Baptist History? My answer is:

1st. Because it was held with a people who were
Liberal Baptists and on or in their territory. (The Bap-
tist Union of Great Britain belongs to the Liberal class
as we have shown.)

2d. Liberal Baptists are as eligible to membership as
any other class.

3rd. It is therefore as much a Liberal Baptist meet-
ing as any other kind. Its first President, Dr. McLaren,
is a Liberal Baptist of the Free Will type. Its present
President, Dr. Clifford, and the Secretary for Great
Britain, Dr. Shakespeare, are Liberal Baptists of the
same kind.

On this point Dr. Lasher, D. D., LL. D., says: “It
(the Alliance) is to bear the name Baptist, and that
seems to exclude immersionists who refuse to be called
by that name. But it must take in Free Will, or Free
Baptists, in this country as it does in Great Britain. Dr.
John Clifford, the first President (permanent), was
affiliated with the Free Will element of the islands,
before the merging of so many of all stripes into the
Baptist Union.” (Journal and Messenger, p. 6, Aug.

10, 1905.)




CHAPTER 111

SKETCHES OF THE LIVES OF GENERAL BAP-
TIST MINISTERS IN ENGLAND

JoEN SMYTH

We might begin this part of the work, I suppose, with
a short history of the life of this distinguished man.
The date of his birth is unknown. Very little or noth-
ing is said or known of his childhood. He obtained a
considerable education however, being a graduate of
Christ’s college, Cambridge, in 1575-76. He became
vicar of Gainsborough, Lincolnshire, England. He first
belonged to the Church of England, and it was in an
effort to defend this church against the Separatists that
he was convinced of the unscripturalness of the church
to which he belonged and was finally led to espouse the
cause of his former antagonists. He first embraced the
cause of the Brownists, but being an honest, earnest
student of the Scriptures he soon saw the fallacy of
sprinkling, pouring, etc., and espoused the cause of the
General Baptists. Smith was highly esteemed among
the Brownists while he was one of them, so much so that
Bishop Hall called him their Oracle in general. He was
with the Brownists about fifteen years; embraced the
cause of the Baptists about the year 1607 and died in
1611 or 1612, Smith was an Arminian, 7. e. he held to that
- wing of the Baptist people which some twenty years
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after his death was denominated General Baptist and
afterwards in America was called Free Will Baptist.
Orchard says: “His ‘Arminian views might have pre-
vented his uniting with the Mennonites” (Hist. of Bapt.,

Vol. 1, p. 374). Dr. Sanford testifies also to this effect.

(See Cyclopedia of Relig. Knowl., p. 865.)

Smith has been accused of baptizing himself which,
of course, is a falsehood. On this point Orchard says,
page 374, foot note: “This has been satisfactorily proven
to have been a mistake. It was only a supposition at
best.”

Smith wrote a number of good works, among them
we mention: Principles and Inferences Concerning the
Visible Church, 1607 ; Parallels, Censures, and Observa-
tions, 1609; Character of the Beast, 1609: Differences
of the Churches of the Separation.

HELWISSE

Mr. Helwisse will come next in our line of sketches.
We have been unable to find very much concerning the
life of this man. He seems to have been the second
pastor of the church formed at Ley, Holland, chosen
such at Smith’s death. It is safe to say, however, that
he was an earnest, conscientious man. This is proven
by the language of Crosby, Vol. 1, p. 271, which reads
as follows: “Mr. Helwisse began to reflect upon his own
conduct, and that of the other English dissenters in leav-
ing their own country and friends and flving into a
strange land to escape persecution. Whether this did
not proceed from fear and cowardice, and whether they
ought not return that they might bear testimony for the
truth in their own land, where it was in danger of being
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wholly extinguished, and that they might also encourage
and c;:nnfnrt their brethren who were there, suffering for
Christ's sake. Thus considering, he and his brethren
left Holland at once and removed to London.” This con-
duct of Helwisse and his company show them to have
been not only earnest, zealous and conscientious, but
also brave and self-sacrificing.

No person but one filled with the spirit possessed by
the apostles, prophets and patriarchs could be persuaded
to leave a country where he might worship God accord-
ing to the dictates of his own conscience and go into a
country full of persecution and hatred for the cause
which he represented, having no other motive save the
propagation and advancement of the principles of truth.

MoRrTON

After Helwisse comes Morton, who, it seems, possessed
considerable intelligence and was noted for his zeal and
courage. I have not the date of Morton’s birth nor
death, History also fails to record the date of his con-
version and ordination to the ministry.

GALE

We will next mention Dr. John Gale. (See Montgom-
ery's Hist., p. 106, and “What the World Believes,’t P
493.) Thé place of the birth of Dr. Gale we have failed
to find. He was born A. . 1680 and was educated at tha_-
University of Leyden. He died in 1721 at the age of
f“rt}’—ﬂne: He w;as one of the best scholars and debaters
of his day.
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J. FosTer

The subject of this paragraph was born at Halifax,
Yorkshire, Sept. 17, 1770; died at Stapleton, Oct. 15,
1843. In his youth he was a wool weaver, at the age
of seventeen he united with our forces and began to
study for the ministry. After his ordination to the min-
istry he was pastor of a number of churches. While at
Downend he wrote a number of essays which won for
him the reputation of being one of the ablest essayists
as well as one of the most eloquent and profound Eng-
lish writers. England has furnished no brighter lights,
in his sphere than Foster. (See Montgomery’s Hist.,
p. 106, “What the World Believes,” p. 493; Sanford’s
Cyc. of Rel. Knowl.; p. 344.)

DAN TAvLOR

We will next mention Dan Taylor, and give a few
things in connection with his life. Sanford says: “He
was born at Halifax, Eng., Dec. 21, 1738; died in Lon-
don, Dec. 2, 1816. The son of a miner, he early showed
marked intellectual gifts. After his conversion he first
joined the Wesleyans and became a ‘local preacher.’
After acting as pastor for a time of a small congregation,
made up of those who like himself, had withdrawn from
the Methodist, he accepted Baptist (General) views.
Finding that there was a Unitarian drift in the tendency
of some of those who belonged to the General Baptists,
he together with the Barton Independent Baptists, in
June, 1770, formed the New Connection of General Bap-
tists. He was pastor of Birchcliffe, 1763-83; Halifax,
1783-85; Church Street White Chapel, London, 178s-
1816. He wrote much and was the leading spirit in the
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affairs of his denomination. He was the'fm::nder“ of its
college (1797) and editor of its magazine. (Cyc. of

Rel. Knowl., p. 808.)
JouN MILTON

Of this distinguished man Sanford says: “He was the
greatest of English sacred poets; was born 1n Londcm,'
Eng., Dec. 9, 1608; died in London, Nov. 8, 1704;
educated at Christ’s College, Cambridge, and then re-
sided for a time at Horton, in Buckinghamshire, .whe{'e
he wrote his minor poems. In 1638 he traveled in
Italy, and the following year returned to London,
where he became involved in the controversy bEtW:EEH
the IEpiscopalians and Presbyterians, taking sides
with the Presbyterians.” Milton was Secretary of
State under Cromwell. His greatest prose worlfs
were: On Church Government; On Divorce; Are::)p;'agl-
tica; A Speech for the Liberty of Unlicensed Printing.
He became blind, however, before his death sfnd fonse—
quently poor. “But in the midst of these trials, says
Sanford, “he bore himself with courage.” He ﬁmshe_{l
his Paradise Lost in 1665, and in 1671 appeared his
Samson Agonistes and the Paradise Regained. (Cyc. of
Rel. Knowl., p. 613; Barnes’ Gen’l Hist., p. 513.)

JouN BUNYAN

Bunyan was born at Elstow, near Bedford, England;
died in London, Aug. 31, 1688. He was brought up at
his father’s trade, as a tinker. His father gave him such
education as could be obtained in the village school. It
i1s said that he had a propensity to profane swearin.g_. bl-,lt
lived a decent and moral life. He served a short time in
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the Parliamentary army in 1045, and soon after he became

the subject of great mental conflicts, agonizing doubts
and fears and a seeming desire to blaspheme. The
friendly counsels and help of religious neighbors, in the
course of time, brought healing and calmness to his
mind and he joined a Baptist congregation at Bedford,
and was baptized in 1653, and soon began preaching. In
1660, sharing the persecution of his brethren, he was
placed in the Bedford jail. All attempts to persuade or
force him into promising to preach no more failed, and
he lay there twelve years, During these twelve years
he preached to prisoners, made tagged laces for sale,
read the Bible and the “Book of Martyrs,” and at last
began to write books himself. He wrote numerous tracts
in some of which he advocated “Open Communion,”
He was liberated in 1672. “What the World Believes,”
page 1 of Biographies, cays: “His name was then widely
known and his influence great, so that he was called

‘Bishop of the Baptists.”” He took cold on a benevolent .

excursion, fever followed, and he died at [London, and
was buried on Bunhill fields.

His works are: Pilgrim’s Progress, Holy War, Grace
Abounding and Jerusalem Sinner Saved. (See What the

World Believes, p. 1, of Biographies, and Sanford’s
Cyclo. of Rel. Knowl., p. 130.)

CHARLES HADDON SPURGEON

This distinguished man was born at Kelvedon Essex,

June 19, 1834: died in 1892. He had fair educational
privileges and was converted under the preaching of an

+ unknown minister in the Cholchester Primitive Metho-

dist Chapel, in the year 1850. The preacher’s text was,
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“Look * * * and be Saved.” Isa. 45:22. Immersed
at [sleham, May 3, 1851 ; preached his first sermon next
year; text 1 Pet. 2:7; place, Feversham. His first pas-
torate was Waterbeach. He served them two years, dur-
ing which time the membership incre.ased from furty.tu
nearly one hundred. An address which he matl‘* at }h::
Cambridge Union of Sunday Schools led to his bemg
recommended as a candidate for the pastorate of the
then Church of New Park Street, Southwark, [London.
This once prosperous church had so {lwim:'lled th'a't c:*nnly
one hundred persons attended his first service. \N}thm a
year they had to enlarge the building. W hile this was
being done he preached in Exeter Hall. But the build-
ing, after its enlargement, could not hold the congrega-
tion that attended the services conducted by the youthful
preacher and in 1856 he preached at the Royal Surrey
Gardens Music Hall, which seated seven thousand per-
sons. The new Metropolitan Tabernacle was erected
for him and opened March 25, 1861.

“What the World Believes” says of Spurgeon: “Th.e
circumference of which this man is now the center is
immense. His place of worship has sittings for seven
thousand persons and is filled whenever he pl:eaches.
His membership is now over three thousand, while c}ur-
ing the past few years the impetus given to the (l(ianomma.—
tion has been the means, mainly, of establishmg. over
thirty new churches and erecting as many chapels in the
city of London alone.” (P. 495.)

Besides this preaching Mr. Spurgeon superintended
the Pastors’ College, which he founded for young men
Préparing for the ministry, assisting them, not in classics
or rhetoric, but in the study of the word of God. He
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also had charge of the Stockwell Orphanage. "Besides
this he had been very busy with his pen. More than two
thousand of his sermons have been published and many
of them have been translated in different languages. He
had a number of other extensive works.

RoeerT HALL

This noted minister was born at Armsby near Leisces-
ter, May 2, 1764 ; died at Bristol, Feb. 21, 1821. While

very young he developed very strong intellectual power,

and when but nine years of age he had read and reread
Edward’s “On the Will” and Butler's “Analogy.” He
first attended school at Northampton conducted by Dr.
Ryland, and after studying theology with his father he
entered the academy at Bristol for the preparation of
students for the DBaptist ministry in 1778. From here
he went to Aberdeen where he was graduated with high
honors at King's College in 1785. During the two years
of his college course he had assisted Dr. Evans at Broad-
mead Chapel, Bristol, in his vacations, and when he
returned to that city his services attracted large audiences.
From Bristol he went to Cambridge and accepted a pas-
torate there, and the intellectual stimulus of the univer-
sity town aroused to their best endeavor his remark-
able gifts. For fifteen years he preached with marvelous
power to the cultivated congregations that gathered to
hear him. He was one of the ablest preachers England
ever had.
Dr. Jou~N CLIFFORD

The subject of this sketch was born in 1836, and is
still alive. In his boyhood he was a lace manufacturer,
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and his early education was quite neglected. Het began
preaching at the age of fifteen and at the age of nineteen
he entered the Midland Baptist college full of impetuous
life and energy. At the age of twenty-two he accepted
a pastorate in London with the understanding that he
should be free to pursue a course of study in the London
University, which he did with such marvelous success
that he came to be recognized as one of the first scholars,
gaining the highest degrees, on examination obtaining
the degrees of B. A., B. Sc., M. A. and LL. B. In 1858
he became pastor of the Baptist Church in Praed street,
since which time he has constantly risen in public estima-
tion, and his influence has increased until he is recog-
nized as leader among the great leaders in the struggle
over the school question of which we have spoken hereto-
fore. Dr. Clifford is president of the Baptist World
Alliance. Dr. Lasher says of him, that “perhaps he is
today the most conspicuous gospel minister in England,
unless we except Rev. R. J. Campbell, whose prominence
arises from his succeeding Dr. Joseph Parker, rather
than from anything which he himself has yet done. Till
he came to the pulpit of Dr. Parker, Mr. Campbell had
not been heard of on this side of the water; but Dr.
Clifford has won his distinction by long years of con-
spicuous service in a London congregation, whose inter-
prises are very numerous and whose pastor is easily
leader in the present (19o4) contest between the Estab-
lished and Free Churches on the educational question.”
(Journal and Messenger, p. 6, May 5, 1904.) He further
says: “Dr. Clifford has proven himself worthy of all
the honors bestowed upon him, and they are many.”
Dr. Freeman of Toronto, Canada, in his address on
4
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“Education” before the Baptist World Congress called
him hero, prophet, patriot and in real fact the Prime
Minister of Great Britain.” Dr. Clifford and his church
belong to the Baptist Union. Prior to the formation of
this Union he was affiliated with the General or Free

Will Baptist element of Great Britain, as we have shown
before this.

ALEXANDER McLAREN

“The greatest of living preachers has died. “The above
are the words of the “Arkansas Baptist,” the organ of
the Landmark Baptists, and are very appropriate for
the introductory words of the life sketch of this great
man, who died in Edinburgh, June, 1910. He was born
at Gasgow, Scotland, Feb. 11, 1826, and was therefore
eighty-four years old. Alexander McLaren was baptized
at the age of fifteen and became a candidate for the
ministry at the age of sixteen, in which year he also
entered Stepney College; at the close of his course he
took B. A. in the London University, and won the prize
for proficiency in Greek and Hebrew. His first public
service as a preacher was before an audience of only
seven persons. His first pastorage was in Portland
Chapel at Southampton. Speaking of this his first field
of labor at a public breakfast, he said: “I thank God
that I was stuck down in a quiet little obscure place to
begin my ministry, for that is what spoils half of you
young fellows; you get pitchforked into prominent posi-
tions at once, and then fritter yourselves away in all
manner of little engagements that you call duties, going
to this tea meeting and that anniversary and the other
breakfast celebration, instead of stopping at home and
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reading your Bibles and getting nearer God. 1 thank
God for. the early days of struggle and obscurity.” He
continued his pastorate at Southampton for eleven years,
growing all the time in pulpit power and extending the
sphere of his influence continually. In 1858 he became
pastor of the Union Chapel in Manchester, and continued
this pastorate till 19o3—forty-five years—at which time
he laid down his pastorate work. The Interior says:
“When he laid down his pastorate in 1903 he stood in
the very forefront of the preachers in all the churches.”

Dr. Thos. Binney, the famous Congregational
preacher, gave him once as suitable advice, for a minis-
ter the following words: “Just stand on your hind legs
and talk.” Besides being a great and successful pastor,
he was a great writer. Published volumes of his ser-
mons may be found in the libraries of most any of the
ministers in all the world. And through these and his
expository notes on the International Sunday School
Lessons and his contribution to the Expositor’s Bible—he
has become known in all lands. In speaking of his style
the Interior says: “In beautiful and forceful language, in
keen analysis, in poetical and practical treatment of a
text, he was unrivaled.” The Arkansas Baptist says of
him: “Alexander McLaren was the pride of the whole
city of Manchester, and was a great power for righteous-
ness. He was a scholar of great repute, and as an ex-
positor of the Scriptures he was surpassed by none. His
style was classic. He was the most eloquent preacher not
only in England but in the world, and he was a most
Winning personality, warmly loved by all.” (P. 6, June 8,
1910.) He is called the “Prince of Expositors,” and
“King of Preachers.” At his death he was preparing a




52 A Brief History of Liberal Baptists

work entitled “Expositions of the Holy Scriptures.” It
was to cover the whole Bible and be divided into thirty
volumes. Only eighteen volumes had been issued.

With the life of this great man we will close this part
of our work. There are others of whom we might speak
who are not without note, but we suppose these are
sufficient.  Thus we see that in the ranks of the Liberal
Baptists are found some of the greatest essayists, de-
baters, preachers, pastors, orators, scholars and Scrip-
tural expositors. And with such array of noble men no
man should be ashamed to stand, but should be inspired
to a firmer stand, a greater effort and a tireless propaga-
tion of the principles of truth as represented by these
great men.




CHAPTER IV

BRIEF ACCOUNT OF THE WRITINGS OF THE
EARLY ENGLISH BAPTISTS

In this chapter we will attempt to give a brief account
of the writings of the early English Baptists. All the
writings of these people cannot be accounted for as a
number of them were destroyed by their enemies. We
shall attempt to give such an account of their writings,
however, as to reveal to our readers an idea of their
character and doctrine.
The first book we have an account of after the organ- Their
ization of the congregation in Holland, that is really ;:;,:
~ baptistic, was one by Smyth himself, entitled, “Charac-
ter of the Beast.” This was a work in defense of “Only
Believers’ Baptism,” or “Concerning True Christian
Baptism.” This work condemns the baptism of infarts subjects of
and sets forth immersion as the proper mode. Wb
“The Dutch Book on Baptism” or “A Plain and Well
Grounded Treatise on Baptism.”
The above was a translation from the Dutch, and is
said to have probably been the work of Helwisse. It
was written in the year 1610. Its purpose was to vin-
dicate the principles of the Baptists. This work contains
eight propositions. It especially condemns infant bap-
tism. The first two propositions are about as follows:
Ist. “That Christ commanded his apostles and ser- Subjects

vants of the Holy Ghost, first of all to preach the gr . =
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gospel and make disciples, and afterward to baptize those
that were instructed in the faith, in calling upon and
confessing the name of God.”

2nd. “That the apostles and servants of the Holy
Ghost have, according to the commandments of the
Lord Jesus Christ, first of all taught, and then after-
wards those that were instructed in the mysteries of the
kingdom of God were baptized, upon the confessing of
their faith.” (Crosby, Vol. 1, p. 128.)

These propositions set forth the tenor of the whole
book. The two books above referred to prove these
early G. B. as being strictly opposed to infant baptism.
And when we consider the unscrupulous and open
manner in which they made their attacks on this practice
and then remember that this was a favorite doctrine
and practice of their persecutors, we must greatly ad-
mire their courage and declare them to be absolutely
fearless. They seemed to be greatly possessed with the

spirit of the apostles and inclined to obey God rather
than man.

THE DEecLArATION (CONFESSION) OF 1611

This Declaration, or Confession as it is sometimes
termed, was written by Smyth before his death, but was
not published until 1611, probably after his death.

This work sets forth the position of these people on
most all the principles of the gospel of Jesus Christ,
which were especially emphasized in England at this
time by the different denominations of Christianity.

It sets forth in strong terms the doctrine of Religious
Liberty, or the freedom of each individual conscience in
the service of God. On this .matter this Declaration
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says: “We believe that the magistrate is not to meddle
with religion or matters of conscience, nor CDI?][)E! men
to this or that form of religion, because Chnst'is thﬁ
King and Law-giver of the church and conscience.
(Robinson’s version in Cros. Hist. of B, .Vol. I, pPp-
268-71.) This is said to have been the e‘arhestnmodern
declaration on the subject of “Religious Liberty. 'Thus
the principle of liberty for which our fathers spilt 50
much innocent blood in the Revolutionary war anc.:l in
the establishment of this great nation of “Religious
Freedom” of ours, was first put forth in written words
by the General Baptist 165 years before the Fafﬂﬂ.l.lﬁ
Declaration of the Continental Congress on the memorial
4th of July, 1776. We are certainly proud to record
this fact.

';hese people were not so inconsistent at the Lord’s
Table as to contradict the above principle as do some of
our other Baptist brethren. Accordingly we ﬁnrl' them
saying: “The Lord’s Supper is the outward ‘mamfesta—
tion of the spiritual communion between Christ and IrEh«:
faithful, mutually to declare his death till he comes.

But some may say, by “the faithful” they mean thnise
of their own clan and way and hence they were close in
their communion ! but listen! Orchard, in Hist. of Bap»f.,
Vol. 2, p. 262, says: “Nor do they reject any from ther
communion who profess themselves Christians and re-
ceive the Holy Scriptures as the source of truth anfl the
rule of faifh.’-’ (Emphasis mine.) Mr. Orchard, being a
close Baptist, his testimony at this point is valuable..

These early Baptists believed that where an ordained
minister was at hand or could be easily obtained, he was
the proper one to administer the ordinances. But that
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when none was present or could not be reached conve-
niently, that a lay member could perform the work as
acceptably as the ordained minister could, 1. e., that the
validity of these matters did not depend upon the ad-
ministrator. This declaration says on this point: “That
though in respect to Christ the church be one, yet it con-
sisteth of divers congregations, even so many as there
shall be in the world ; every one of which congregations,
though there are but two or three, have Christ given
them, with all the means of their salvation, are the
body of Christ and a whole church; and therefore may,
and ought, when they come together, to pray, prophesy,
break bread and administer in all the holy ordinances:
although as yet they have no officers, or that their officers
should be in prison, or sick, or by any other means hin-
dered from the church.”

On general duties this declaration says: “That every
church ought, according to the example of Christ’s dis-
ciples and primitive churches, upon every first day of
the week, being the Lord’s day, to assemble together,
pray, prophesy, praise God and break bread, and perform
all other parts of spiritual communion for the worship
of God their own, their own mutual edification and the
preservation of true religion and piety in the church.”
This declaration includes every duty mentioned in the
Scripture.

On apostasy these people say in this same declara-
tion: “Men may fall away from the grace of God, and
from the truth which they have received and acknowl-
edged, after they have tasted the heavenly gift, and have
been made partakers of the Holy Ghost, and have tasted
of the good word of God, and of the powers of the world
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to come, and after they have escaped from the filthiness
of the world, may be entangled therein again a_nd over-
come. That a righteous man MAY forsake his righteous-

" ness and PERISH. And therefore let no man presume to

think because he hath, or once had, grace, therefore HE
SHALL ALWAYS. HAVE GRACE, but LET ALL MEN HAVE
ASSURANCE THAT IF THEY CONTINUE UNTO THE END THEY
SHALL BE SAVED, Let no man, then, presume; but let all
work out their salvation with fear and trembling.” *
( Emphasis mine.) This needs no comment.

FLEEING ON AccouNT OF PERSECUTION

This book was published in 1612. Its publication was
brought about by other Nonconformists misunderstand-
ing the motive of their return to London. Some looked
upon it as an act of open defiance toward the govern-
ment, and as courting persecution. To explain this
matter, and to set themselves right before these people,
this book was issued. The principal arguments used in
defense of their return were:

Ist. “That fleeing from persecution hath been the
overthrow of religion in this island, the best, ablest and
greater part being gone, and leaving behind them some
few, who, by the other departures, have had their afflic-
tions and their contempts increased, hath been the cause
of many falling back and of their adversaries rejoicing :

2nd. “Great help and encouragement would it be to
God’s people, in affliction, imprisonment and the like to
have their brethren’s presence to adminigster to their souls
and bodies, and for which cause Christ will say, ‘T was
in prison and ye visited me; in distress and ye comforted

(*See the Appendix to Crosby’'s Hist. of Baptist, Vol. 2.)




Contents

Christ
Kingdom
Spiritual

Persecution
Condemned

Sword and
Spirit Only
Means of
Defense

Persecution
Condemned

58 A Brief History of Liberal Baptists
me.”” The book as a whole was a plea for religious
liberty. (See Benedict's Hist.,, of B., p. 330.)

RELIGIOUS PEACE OR A PLEA FOR LI1BERTY OF CONSCIENCE

This book was published in 1614. The author of this
extract of pamphlet was Leonard DBusher, of whom
‘Woods says in his history of G. B., p. 105: “The author
was a citizen of London and had been in exile; from
some of his remarks he appears to have been a General
Baptist, but it is not ascertained whether he was a mem-
ber of Mr. Smith’s Church” (congregation). It was
addressed to the King and Parliament. It is written in
behalf of Baptists in particular and dissenters in general.

He says, in part: “Christ’'s Kingdom is not of this
world ; therefore it may not be purchased or defended
with the weapons of this world, but by the Sword and
Spifit, * * ¥ | '

[t is not only unmerciful but unnatural and abominable
—yvyea, monstrous for one Christian to vex and destroy
another for difference on questions of religion.”

“It is not the gallows, nor prisons, nor burning, nor
banishing that can defend the faith. Indeed the King and
State may defend religious peace by their sword and civil
power, but not the faith, otherwise than by the Sword and
Spirit of God.” (Cramp’s Hist. B., pp. 292-3.)

PERSECUTIONS FOR RELIGION JUDGED AND CONDEMNED

This treatise was written in the year 1615. Crosby

says this work was written by Mr. Helwisse and his
church. (Hist. of B., Vol. 1, pp. 272-3.) It is in the
form of a conversation between a Christian and an Anti-
Christian. Tt undertakes to prove by the law of God
and the utterances of King James that no man ought to
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be persecuted on account of his religion. Montgomer}r
says: “This treatise gives abundant evidence of. emanci-
pation from ritualistic prejudices, together “'?Ith great
vigor of thought and boldness of speech.” ngst. G B.,
p. 50.) “They assert that every man has a right to judge
for himself in matters of religion, and t‘ha*t t_c- pt?rsecute
any on that account is illegal and Anti-Christian.” (Em-
phasis ours.)

The following paragraph contained in this work, we
wish to call especial attention to: Christian 1s asked ;
“Who, then, shall baptize after Anti-Christ’s exaltation ?
i. e. how shall baptism be recovered where it has been
lost through the long prevalence of Anti-Christian rule?”
and the answer is given thus: “We, and others, affirm
that any disciple of Christ, in what part of the world
soever, coming to the Lord’s way, he by the Word and
Spirit, preaching unto others and converting—he may
and ought also to baptize them.” (Cramp’s Hist. B., p.
206.) Cramp seems to endorse this statement and
Croshy’s History says: “It appears to be writtfan, or at
least approved of, by the whole body of Baptists, who
then remained in England.” (Vol. 1, p. 124.) Taylor
says: “That this book was published by the General
Baptists is clear, from their reference to their confession
of faith: but it appears to have been sanctioned by all
the Baptists in England.” (Vol. 1, pp. 90-91.)

ANOTHER PETITION

This document was written in the year 1620. The
name of the author seems to be unknown. It is stateq in
history that this was written with milk, the author b.etng
in prison and not having any ink. It was a petition
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setting forth the cruelty of their persecution and the
unreasonableness of the same, and asking the King and
Parliament for redress. They state in this that they
regard it as their duty to pray for kings and those in
authority, and that such was their constant practice.
“The learned (clergy) of this land,” they tell the King,
“procure your temporal sword to persecute us by casting
us into prisons, where many of us have remained divers
years in lingering imprisonments, deprived of all earthly
comforts, as wife, children, calling, etc., without hope
of release till our God—for the practice of whose com-
mandments we are thus persecuted—persuades the heart
of your majesty to take pity on us, our wives and
children. God is the Lord of men’s conscience and the
only Law Giver in matters of religion.”

To this petition they subjoin ten short chapters. The
following are the titles of six of them:

1st. That the Scriptures are the only rule of faith
and not any church, etc.

2d. That the interpreter of this rule is the Scripture,
and the Spirit of God in whomsoever, etc.

3d. The Spirit of God, to understand and interpret
the Scriptures, is given to every person that fears and
obeys God but not to the wicked.

4th. That those who fear and obey God and so have
His Spirit to understand the Scriptures, are most com-
monly the simple, poor, despised, etc,

sth. That the learned in human learning do most
commonly err, and know not the truth, etc. .

6th. That persecution for the cause of conscience is
against the doctrine of Jesus Christ, the King of Kings.”

The other four chapters touch upon persecution
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for conscience sake. (See Taylor's Hist. of G. B., }701. T,
page 91; Croshy’s Hist. of B, Vol. 2, Appendix, pp.
to-51; Cramp's Hist. of B., p. 208.)

TrutH'S COMPANION

This book was written by John Morton, who was said
to have been one of Smith’s disciples. He was 5::1.1(1 to
be a learned man; one that understood 'th-e ‘Oriental
languages and was acquainted with the writings of the
Fathers. Crosby says, “He was a very zealous Remr:;.m—
strant or Arminian.” It contains thirteen chapters, with
the following headings:

I. That Christ died for all men.
1. Of His dying for all to save all.
[II. Of His power given to all.
IV. Of predestination.
V. Of election.
VI. Of free will.
VII. Of falling away.
VIII. Of original sin.
IX. Of baptizing, or baptism.
X. Of the ministry.

XI. Of love. '
XII. Of those that hold that God hath appointed or

destined unavoidably all the actions of men, and the sad
effect that follows. | _

XIII. Of the man Adam, and of the man Christ,
with answers to divers objections to the same.

Crosby says: “It is written in a very good style and
the arguments are managed with a great deal of art
and skill, so that those who follow the renmnstraﬂts:
scheme of doctrines do not value it without a cause.’
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From what has been said the reader can see that the

book sets forth to a large degree the doctrines held by

the General, The Free Will and the General Free Will

Baptists. (Crosby's Hist. of B., Vol. I, p. 277.)
ANOTHER LETTER (B0OK)

This work was written in the form of a letter—Mont-
gomery says—irom one of Helwisse's party, probably
Helwisse himself to his relation, giving his religious
opinions and his reasons therefor. It bears the date of
May 10, 1622, and is signed by “H. H.” Taylor
says: “In this letter infant baptism is disproved—from
the natural inability of infants to confess their sins,
believe the gospel, etc., all of which the Scriptures re-
quire as prerequisite to baptism—from their unfitness
to be members of the visible church of Christ, which
ought to consist of persons called out by grace from
their natural estate, and separated from the world ; from
the impossibility of inheriting from their parents a fitness
for the gospel ordinances: showing at large that the
covenant made with Abraham cannot entitle the children
of believers, merely as such, to a participation of the
privileges of a Christian church: and from the total
want of command example, or just consequence in
Scripture for baptizing them.” (Taylor’s Hist. of G. B,,
Vol. 1, pp. 93-4.) ,

This lettter was intercéepted by an enemy of “H. H.”
and an answer to it published in 1623. The answer was
signed “J. P.” He says the Baptists in his day wrote
many books in defense of their doctrines and were in
the habit of producing great numbers of Scriptures to
prove them. “J. P.” also informs us that beside denying
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infant baptism they also denied the tloctrin.e of election
(as taught by the Calvinists) and reprobatl?n and ﬁna.l
perseverance. This book also taught th_.at cluldrer} dying
in infancy were saved through the merits of C.hnst, and
from thfs was called or styled the "Patrimony {:f
Children.” (See Crosby's Hist. of B., pp. 133-9; Taylor’s
Hist. of G. B., Vol. 1, pp. 93-96.)

CONFESSION OF 1660

On this confession Orchard says: “So common were
the sufferings and insults of the times t.ha,t a narrative
of their afflictions was drawn up, and with a confession
(declaration) of the brethren's faith, signed by many of
the General Baptist ministers, on behalf of twenty thou-
sand members was presented to the king. Mr. Thos.
Grantham and Mr. Jos. Wright, by the help uﬁf a mem-
ber of Parliament, presented them to his majesty July
26, 1660.” (Vol 2, p. 209.) . )

Cramp says in his History of Baptists, p. 324: "1st. A
petition was presented to the king July 206, 1(?60, ?ettmg
forth the sufferings inflicted on the churches in Lincoln-
shire. ‘We have been much abused,’ they say, ‘as .we
pass in the streets and as we sit in our hm?ses; being
threatened to be hanged if but heard praying to our
Lord in our own families, and disturbed in our so wait-
ing upon Him, by uncivil beating at our doors and s_mmfl-
ing of horns; yea, we have been stoned when going to
our meetings ; the windows of the place where we have
met have been struck down with stones; yea, we have
been taken as evil-doers and imprisoned, when peaceably
meeting together to worship the Most High in the use
of His most precious ordinances.” * * * Accompany-

Election
Reprobation
and Persever.
ance Denled
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ing this was a Confession of Faith, signed up by Thos.
Grantham, said to be ‘owned and approved by more than
twenty thousand.””

Thus it is seen that this is the product of those who
were called General Baptists. It was headed: “A Brief
Confession or Declaration of Faith, lately presented to
King Charles II.; set forth by many of us, who are
falsely called Anabaptists, to inform all men, in these
days of scandal and reproach of our innocent belief and
practice.”

PrLGrim’s PROGRESS

This exceedingly popular work was written by a man
who was a Liberal Baptist in principle if not in fact. Dr.
Throgmorton in the Throgmorton-Potter Debate, page
145, says that Bunyan preached a general atonement.
“He believed,” says Dr. Throgmorton, “that Jesus tasted
death for every man.” This identifies him with the early
General Baptist. He also taught “open communion”
(see his biography). Thus it is clear he was a Liberal
Baptist. Bunyan wrote a part of this work while in
prison. It has reached more than its 258th edition in
English and at least its 74th edition in foreign languages.

Dr. Sanford says of this work: “The delight of the lowly,

this wonderful book has exerted a fascinating power
over the most cultured and gifted minds.: Eternity can
alone reveal the blessing that it has been to multitudes
in finding Christ as the Way, the Truth and the Life.

Among later works we might mention “The Gospel
Worthy of all Acceptance” by Andrew Fuller. Fuller
stood 1identified with that part of the Baptist family de-
nominated Particular Baptists, but he was a General
Baptist in principle, especially was he so upon the atone-
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ment. (See sketch of his life.) The people with whom

his membership stood had been avowed Calvinists 1. e.
they believed, that every man’s destiny was sealed before
he came into the world, and that it was impossible for
his destiny to be changed. The work above mentioned,

~ “advocated the idea that all may apply for the gospel,

confidently expecting to receive its benefits.” This work
“involved him in discussions that covered a period of
nearly twenty years, but the ultimate result,” says Sz-m-
ford, “was the general acceptance of the principle which
he advocated.” Thus swinging the Particular Baptist
wing back, in theory and practice, if not in name, to
where they were prior to 1633, with the General Bap-
tists. This work made possible the move of Carey in
establishing his foreign mission work; and also laid a

‘part of the foundation for Union of the various de-

nominations of Baptists in the United Kingdom under
the name of The Baptist Union. His other works were:
“The Gospel its Own Witness,” an able criticism of
Deism, and “The Calvinistic and Socinian Systems Ex-
amined.” ]
“TeErMs OF COMMUNION
This work was written by Robert Hall, the great
Champion of “Open Communion.” While Fuller swayed
the Particular Baptists back to the Original or General
Baptist position on the atonement and prepared the way
for union in this respect, Hall, in this great work and
with his remarkable eloquence, brought them back, or
at least opened up the way for them to come back, to
the orginal position on communion, and thus completed
the foundation for the Union above spoken of. Almost
all English Baptists are now Open Communionists.
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Some attacks have been made upon Drs. Clifford and
McLaren by the Baptists of this country because of their
attitude toward baptism. We will, therefore, give the
reader his (their) position on this question. The con-
stitution of Dr. Clifford’s church says :

“This church is Congregational or Independent, in
its polity ; recognizes Jesus Christ as its supreme author-
ity ; takes the principles of the New Testament com-
munities as the expression of His will concerning the
basis and conditions of United Christian life. Member-
ship is therefore open to all who are members of ‘His
body,” & e. to all who confess faith in Christ, strive to
learn and obey his law, not only in their individual life.
but m and by association for mutual help, common wor-
ship and beneficent work.” :

['rom the above we get the following facts: 'The
church is independent of any higher power save the Lord
Jesus who is regarded as the supreme authority. *Re-
gards the examples of the early Christian churches as
revealing the will of God as to a basis of associate
Christian life. *That membership in a congregation is
open to all who are members of the “body of Christ.”
These undoubtedly have been characteristics of Baptist
teaching since they have had an existence. And to set
his position on baptism clearly before our readers we
will give a part of a letter written by him to the Journal
and Messenger upon this point. He says: :

[. "It is not in accordance with the facts to suggest
that a diminishing number of persons are being baptized.
[t is noteworthy that though applicants for membership
in ‘Open churches’ do not ask for baptism when they
enter, they do afterwards and are baptized. T had three
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such persons to see me with a request of that kind
within the last few hours; and this is typical. They are
taught that ‘baptism’ is in the New Testament a ques-
tion for the soul in its relation to the Lord Jesus himself,
rather than a question as to introduction into a society
of Christians: and it is not surprising to us that there
is more power in that New Testament method of putting
it than in any other.

[I. “As to Westbourne Park Church, in which I am
one of the teachers, and of which I am pastor I may say:

(1) “That the Baptistery is in the main auditorium,
and in as prominent a position as we can give it. It is not
in a room apart from that of the Sabbath Assembly. ‘It
is not kept in the background.” It is so placed that the
administration of the ordinance can be seen from every
part of the building. B

(2) “Instead of anyone being left to ‘inquire for 1t
(baptism) ‘and to insist on being baptized,” two leaflets
of mine, copies of which T inclose, are on a table at
the entrance of the building ; one carries the title, “Need
I be baptized? and has circulated to the extent of 120,-
000, and the other is an answer to the question, “What's
the use of Baptism?  And the thirteenth thousand is now
being distributed.

ITT. “Instead of the ‘majority of the members not
having been baptized, seven-eighths of the members
are immersed disciples, and not a few of them were
Anglican, or Preshyterians or Methodists, or Congrega-
tionalists, -

“E“glish*Baptists have manifold defects but I dare say
of them that their supreme desire is to be loyal to their
Lord and Master Jesus Christ and to uphold the central
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Baptist doctrine of ‘soul liberty’ for each individual
Christian, and for each Christian society, American
churches included.”

It must be clearly seen that Dr. Clifford occupies the
same position toward baptism as do the Liberal Baptists
of this country, i. e. that men first become members of
the body of Christ through faith in Christ Jesus, and
as such are entitled to membership in a congregation of
believers without baptism. That baptism is not a mode
of induction into the, or a church, but a duty of those
who are already members ; that being a disciple, a Chris-
tian, yea, a follower of the Lord Jesus, it becomes us
as such to obey him in everything that he asks of us;
and we cannot remain truly his followers unless we do
follow him in all his commands—baptism not excepted.
But like the English Baptists we believe it our duty to
teach and press these things upon those becoming mem-
bers and expect the pure desire that resides in the soul
of each true believer to prompt or cause him to respond
to every command of the meek and lowly Lamb without
being coerced into obedience by other means. Like our
blessed Master who went to John and demanded baptism
of him, we expect those who follow Him after learning
of these duties to come to us and demand baptism. Also
like the Eunuch say “here is water ; what doth hinder me
to be baptized?” Our duty is to teach; their duty to
respond with glad hearts. Obedience that does not spring
from a glad, honest and willing heart is no obedience at
all. The obedience of the child arising from the condition
or purpose of heart or desire of the father is no obedi-
ence at all if the heart of the child is to the contrary.
This is Baptist doctrine and if this is true the baptism

Writings of the Early English Baptists 69

of a man because of the wish of the church against his
own will would not be valid.

We suppose that the above is a sufficient account of
the writings of the early English Baptists to enable the
reader to gain a pretty good idea of the character and
doctrine of these people. He can easily see that a bolder
people nor one more devoted have never lived since the
apostles. They were ready to stand for the truth upon
all occasions. They did not fear to tell their persecutors
of their errors and evil deeds though they knew the same
meant imprisonment, banishment, the vilest cruelty and
often death—and that sometimes by burning at the stake.
They, however, shunned not to declare the whole truth.
They were ever ready to give a reason for the hope
within them and to contend earnestly for the faith which
was once delivered into the saints. |

Benedict, in his History of Baptists, page 331, speaking
of their writings, says: “I have noticed striking traits_ of
character in all the documents put forth by these Baptists
for a long time after their return to London, which show
that they had among them men of superior talents, who
had made up their minds at all hazards to propagate aI'ld
defend their peculiar sentiments, not only on the baptis-
mal question, but also on the principles of religious free-
dom. Their remonstrances and petitions to civil rulers
were not merely humble supplications for an abatement
of their oppressions, for unrestrained toleration in their
religious worship: but they were accompanied with ex-
positions of their sacred rights of conscience, which we
may well suppose would not be very graciously received
by a monarch and a court who were under the influence
of a bigoted and domineering priesthood.” Let the reader
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review the account again and see if the following conclu-
sions are not absolutely correct:

1. They believed in the one and only true God.

2. They believed in the divinity of Jesus Christ; that
he was the Son of God.

3. That Christ died for all men. (Truth’s Compan-
ion. )

4. That His death made salvation possible to all men,
should they accept Him on His conditions. (Truth's
Companion. )

5. That God did not from all eternity elect a certain
number to hell and a certain number to heaven. ( Truth's
Companion. )

6. That God did not appoint or destine unavoidably
all the actions of mankind. (Truth’s Companion.)

7. That the human will is free to accept life and live
or death and die. That is that man has the power to
accept or reject God's offer of eternal life.

8. That men should repent of their sins and believe
the Gospel. (Petition of 1622. .

. That one should be “called out by gracu,"' separated
from the world to be properly prepared for membership
in a visible church. (Petition of 1622.)

1o. That Christ's kingdom is spiritual not an heir-
archy. (See “Religious Peace.”)

11. That His Kingdom has an outward—uvisible, and
an inward—invisible form. (See Petition of 1622,

12. That there is one church of Christ, which is His
body, and is composed of all the true congregations in
the world. (Confession of 1611.)

13. That immersion is the only proper form of bap-
tism. (Character of Beast.)
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14. That only penitent believers are proper -mhjlect:a.
15. That no carthly power—neither _nattuna tlar
ecclesiastical—should exercise any autl‘tuljlt}' over the
conscience of believers in matters of rr_:hgmn. |
16. That the Word and Spirit of Liml_ are the only
means to be used by God's people in the defence Df truth.
17. That the Scriptures are the only rule of faith and

practice. ) e
(& That every man is or should be his own judge
matters of religion. . | ]
19. That none should be rejected from the l.,urfl.a
Supper  that profess themselves Christians and rcccw:}
the Holy Scriptures as the source of truth and rule o
faith. ' _ o
20. That the administration of the ordinances 15 Jus

‘ 2l v member as afnyone
as valid when administered by a lay member as anyo
else, in case it becomes necessary. | ‘ o=

21. That it was possible for a child of God to so
apostatize as to be finally lost. ‘ -
25 That Salvation, complete, was to him that endurec
unto the end. LI e
23. That it was the duty of Christians to pray 1o
Kings and those in authority. 1
g~ . n : > -
24. That every church ought "to assemble together,
pray, prophesy, praise God and break bread and perfoﬁ.n
all other parts of spiritual communion, for the worsl'up
of God, their own mutual edification and the preservation
of true religion and piety in the church. - 1
25. The spirit of God 1s given 1o all who fear aml
' id 1 ' ing « is W ne
obey Him to aid in the understanding of His word a
His service.




CHAPTER V

LIBERAL BAPTISTS IN AMERICA—NORTH

The first Baptist churches in America were of the
Liberal Baptist order. Hear the testimony. Dr, J. A.
Howe, Dean of Cobb Divinity School, Lewiston, Me.,
says, “For a long period the General Baptists constituted
the larger and more influential part of the English Bap-
tists, and therefore we should expect that among the
carliest Baptist churches in America no small number
would be of this persuation: as in fact they were, the
church, planted by Roger Williams being properly
reckoned as the first.” (Free Baptist Church Hist., Star
Pham., No. 10, p. 1.) Montgomery says: “The oldest

Baptist churches in the United States were General -

Baptist in sentiment and usage.” ( Montgomery's Hist.
of G. B, p. 111.) Mr. Wood says: “They were unani-
mous in rejecting the Calvinistic doctrines, and were in
fact a body of General Baptist churches and as such
had correspondence with the General Baptists of England
in 1824.” Messrs. R. Knight, John Callender, John Comer
and Backus, all coalesce in about the same opinion. Mr.
Benedict says: “They were generally inclined to those
doctrinal sentiments which in England, would have de-
nominated them General Baptists.” ~
In the Throgmorton-Potter debate held at Louisville.
Ky., July 12-16, 1887. Dr. Throgmorton tells us (p. 292)
that the Philadelphia and Charleston Associations “were

2
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then the only Baptist Associations of the regular order in
America” (see also p. 94), and on page 115 of same
debate he tells us that “the first five associations u::ff the
regular order of Baptists in America were constituted

as follows: ‘ -
1. The Philadelphia, including the whole American

1 1 i %%
Continent as its territory, i 1707. * ‘ ‘
2. The Charleston was organized in South Carolina

in 1751, ‘
‘;.75Thc Kehukee was organized in North Carolina

in 1765. e

4. The Ketockton was organized in Virginia in 176.6.

5. The Warren was organized in Rhode Island in
1767.” . “ g0

All other associations mentioned by history as existing
before this time, i. e. 1767, must have been therefore
General or Liberal Baptists. Messrs. Throgmorton and
Potter both agreed that the Baptists (by the term Bap-
tists they mean “Regular Baptists”) were all one in the
year 1801. (See pp. 72. 2006.) No Hardshells or
Missionaries, all one. . '

The Philadelphia Association was not 1tse}f a strict
Calvinistic body until the year 1742, when it adop_ted
what is known as the Philadelphia Confession of Faith.
Prior to this time this Association was not, strictly speak-
ing, a Close Baptist Association.

We here mention at least two Associations that were
organized prior to 1767 which were not close. These
were: The Rhode Island Yearly Meeting and Sandy
Creek Association. Of the Rhode Island Yearly Meet-
ing Ray in his “Baptist Succession” (page 34) says:
“The Philadelphia, the Charleston, Sandy Creek and
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Kehukee Associations were formed before it (the Ketock-
ton), and besides there was the Rhode Island yearly
meeting of Arminian Baptists.”

This statement is not questioned either by Potter or
Throgmorton. Of Sandy Creek, Throgmorton (page
74) says: "As to Sandy Creek Association, I will inform
nty brother that at that time it did not belong to the
regular order. It was then a ‘Separate’ Association.”
Again speaking of it in the year 1764, on page 94, he
says: “The Sandy Creek had been organized, but it was
a ‘Separate’ Baptist Association.” Thus according to
Ray, Potter and Throgmorton, two Missionary and one
Hardshell Baptists, the old Rhode Island Yearly Meet-
ing and the Sandy Creek Association were Arminian
—~General or Liberal Baptists—and as the Rhode Island
Yearly Meeting contained the first Baptist churches
in America the Liberal Baptist movement is therefore
the oldest. This is substantiated by Vedder in his history
of Middle States.

Having seen that Dr. Howe., Montgomery, Wood,
Knight, Callender, Comer, Backus, Denedict, Potter,
Throgmorton Vedder and Ray class the old Rhode Island
Yearly Meeting with the Arminian or Liberal Baptists.
we will proceed to give its early history and the churches
constituting it.  As the church organized by Roger
Williams at Providence belonged to this Association at
first we will begin by giving an account of it.

Roger Williams was to the Baptist movement in the
United States what John Smyth was in England. He
organized the first Baptist church in America. Prof. J.
A. Howe, in the quotation which we have just given,
says he organized (planted) the first. Julian Hawthorne.
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in his history of the United States (Vol. 1, p. 82), says:
“Though he ultimately withdrew from all churches he
founded (organized) the first Baptist church in the new
world.” Edward T. Hiscox, D. D., in his Baptist $110rt
Order (p. 201), says: “Roger Williams, a distinguished
and honored name, was identified with the rise of the
denomination in America. He has been called their
founder because he organized the first church, and was
intimately connected with their early history.” Agalfl,
“Roger Williams founded the first Baptist church in
America.” This was two years before John Clarke
founded his church. (Universal Dict. of Eng. Lan., Vol.
I, p. 432. The Columbian Cyclopedia, Vol. 3, says same
thing ; Shinn's History of U. S. says same.)

“The first Baptist church in America was founded
at Providence, R. 1., in 1639 by Roger Williams.” (The
New Practical Reference Library, Vol. 1.) “Thus was
founded, under Roger Williams, as Governor of Rhode
Island, and FEzekiel Holliman, Deputy Governor, the
first Baptist church on the continent of America. lo
those members twelve others were soon added, and from
that day to this that church has been a “burning and a
Shiningdlight." (“What the World Believes,” page 501.)
“Williams had been ordained first as an Episcopal and
then as a Congregational minister, and after this (i e.
his own imme_.rsi{_;m) he immersed Holliman and ten
others. These twelve formed the first Baptist church
in America.” (Sanford's Cyclopedia of Rel. Knowl., page
82; see also Hist. of Bap. in New Eng. States by
Burrage, pp. 25-26.) |

This first Baptist church in the United States was
organized in 1638 at Providence, R. I., in about this
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wise: The same Brownists under John Brown and
John Robinson, who with our Baptist ancestors fled to
Holland to escape the persecutions of the English, like our
Baptist ancestors finding their children growing up under
unfavorable circumstances, and not wishing to return to
England to again be flooded with persecutions, and hear-
ing of the chance for religious liberty in America, re-
solved to seek an asylum in the New World, they accord-
ingly set sail for this country and landed in New England
in 1620 and formed the famous settlement at Plymouth.
In 1630, Hiscox says, others 1631, Roger Williams
came over from England and joined the colony. Williams
was a man that held ideas far in advance of his con-
temporaries. He argued that all men should be allowed
to worship God according to the dictates of their own
conscience. That men should not be forced into their
religious duties by the decrees of magistrates, etc., and
because of these ideas held by Williams, which con-
tradicted the stern ideas of the Puritans, he was ban-
ished from their colony and to escape being sent back
to England he fled to the wilderness. Hawthorne says:
“Williams’ journey through the pathless snows and frosts
of an exceptionally severe winter is one of the picturesque
.and impressive episodes of the times. During more than
three months he pursued his lonely and perilous way;
hollow trees were a welcome shelter ; he lacked fire, food
and guides. But he had always pleaded in behalf of the
Indians; * * * he had learned their language. All
this now stood him in good stead. The man who was
outcast from the society of his white brethren, because
his soul was purer and stronger than theirs, was re-
ceived and ministered unto by the savages: he knew

Py
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their way, was familiar in their wigwams, champif:med
their rights, wrestled lovingly with their errors, mediated
in their quarrels, and was idolized by them as no other
of his race. Pokanoket, Massasoit and Canonicus w:ere
his hosts and guardians during .the winter an(.l spring.
In the summer he descended the river in a Ptrch-bark
canoe to the cite ‘of the present city of Provule:nce; S0
named by him in recognition of the Divin'e mercies ; and
there he pitched his tent beside the spring, hoping to
make the place ‘a shelter for persons distressed f:::tr con-
science.” His desire was amply fulfilled. The chiefs of
the Narragansetts deeded him a large tract of land;
oppressed persons flocked to him for comfort and succor,
and never in vain: a republic grew up based upon ’the
liberty of conscience, and the civil rule of the majority .
the first in the world.” | .
And Hiscox says: “In 1639, Mr. Willla]ns received
baptism from one of his associates, there being no other
minister to perform that service.” (From another ftu.thor
in “What the World Believes,” we learn that Williams
was baptized by Ezekiel Holliman, Deputy Governor, and
that he in turn baptized Holliman and ten oth:ers.)
Hiscox continues: “He in turn baptized his associates,
and a church was organized, of which he was‘chosen
pastor. * * * TFree Toleration was granted in mat-
ters of religion. Thus Roger Williams beFamﬂ the first
ruler and Rhode Island the first state which ever gave
entire freedom to every person to worship God accord-
ing to his own choice, without dictation or interference
from civil or ecclesiastical authorities. On account of
this wnrestricted toleration, many Baptists, as well as
other persecuted religionists from other colonies and
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from Europe, collected in considerable numbers at Provi-
dence and spread through the colony.” The reader will
see from this last account that authors are right in
classing this church with the General or Liberal Baptists.
No set of close Baptists. that I am acquainted with would
tolerate or receive this kind of baptism. This “unrestrict-
ed toleration” does not sound like the ring of a Close
Baptist Church.

We might now mention a number of other churches
of the Liberal Baptist order, such as, Newport established
in 1656 and which has practiced open communion ever
since its organization. ( See Montgomery's Hist., p. 114.)
Associated together in the same bonds of union as the
two we have already mentioned in Rhode Island are
North Kingston settled in 1665: South Kingston in
1680 ; Smithfield, 1706; Sictuat, 1725; East Greenwich,
1743 ; Fulling Mill, 1785 ; Gloucester or Burrilville, 1749
Cranston, 1764 ; Coventry, 1768 ; Foster, 1780; (Glouces-
ter 2nd, 1780: Cranston 2nd, 1816. In Massachusetts,
Dartmouth, 1684 ; Swansea, 1603; of this last named
church Mr. John Callender, one of its pastors, says:
“Union with Christ was the sole ground of their com-
munion with each other, and they were ready to receive
to and hold church communion with all such as, in the
judgment of charity, were fellow members with Christ
Jesus, though differing in such controversial points as
are not absolutely and essentially necessary to salvation.”
We further mention Rehoboth, 1732: Rehoboth 2nd,
1753 ; Cheshire, 1771; Lanesborough, 1772; Rehoboth
3rd, 1789; Springfield, 1796.

In Connecticut, Groten, 1705: New London, 1625;
Thompson, 1750. |
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In New York, New York City, 1724; Otsego, 1792;
Amsterdam, 1807 ;: Deuryter, 1811; Willett, 1823 ; Brook-
field, 1810.

In Pennsylvania, Abbington, 182T.

In Vermont, Shaftshorough, 1768,

In Virginia, Burley, 1715; Surry, 1725.

These churches are mentioned by Messrs. Knight and
Montgomery as being Liberal at their n:rrganizatir:m and
remaining so, for a great number of years, and a number
of them as always remaining so. Messrs. Benedict and
yackus concede the same thing. Mr. Backus says that
“John Comer, a member of this yearly meeting, who had
a manuscript history of those people, represents all of
the eighteen ministers as belonging to the General Atone-
ment persuasion. (See Montgomery's Hist., p. 116.) Mr.
Knight says, “that at that time 1720, there were only
four Calvinistic churches in New England—one in Dos-
ton, one in Swansan, one in Newport, and one in
Westerly.” : |

Thus we have mentioned about all the churches which
associated with the Rhode Island Yearly Meeting dating
from the constitution of the first church in 1638 to 1807
and mentioned others formed after the New York Asso-
ciation was set off. We will now notice them in their
associated life.

AssocIATED CHURCH LIFE

Some of the first churches were associated together
in an association as early as the close of the seventeenth
century. In 1729 there were twelve churches, eighteen
ordained ministers and 240 members. In 1760 there were
numbered nearly twenty churches. Among them is men-
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tioned, Providence, Newport, Swansea, North Kingston,
Richmond, Dartmouth, Rehoboth, Groton, New London,
Smithfield, Scituate, Warwick, South Kingston, Cumber-
land, East Greenwich, Coventry and “perhaps some
others.”

At this date they decided to change the name of their
associated fellowship from yearly meeting to an associa-
tion. No change, however, was made in the rules and
regulations. It was still a General or Liberal Baptist
Association. These churches were growing—in a pros-
perous condition—when the trouble that brought the
Revolutionary war began to shake the colonies in 1774,
at which time the annual association ceased to meet. At
this time it seems also that close communion was taking
root among them. Some of the churches had become
so strenuous on the doctrine of laying on of hands that
they made it a barrier to fellowship. The Richmond
church assumed this attitude in 1771. It seems that
others took the same position. From some cause the
church at Providence and its pastor withdrew in 1774
over the city line and erected for themselves a building
to worship in the town of Johnston, and as it could no
longer be called the church at Providence, having moved
to Johnston, they called their church the Roger Wil-
liams Church, in honor of the one who had organized
them into a church in the year 1638. In the same year,
1774, @ number of the churches which had hitherto com-
posed the Rhode Island Association which had ceased to
meet, sent messengers to meet with this church in the
town of Johnston where they agreed to meet in a semi-
annual General Meeting. In a short time fourteen
churches were being represented in this fellowship. In
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1788 they agreed to meet in a General meeting only once
each year. In 1802 it numbered twenty-one churches.
In 1807 the Amsterdam church was organized in New
York.

The movement in New York became so prosperous
that the churches in that state, and probably others in
other states close to these churches, were set off into
another association. By 1813 a majority of this body
(The R. I. Y. M.) had made the laying on of hands a
bar to fellowship and communion and it seems had de-
creased in the number of churches—numbering only
thirteen churches, twelve ministers and 1100 members.
They were still Arminian in faith however. In 1827
there were eighteen churches.

GroTtoN Ux10N CONFERENCE

When the old Rhode Island Association went so far
astray as to commit herself to close communion those
churches remaining true to the old principle thought it
time to withdraw from them, which they did in 1785 and
associated themselves together in what they termed
Groton Conference. This fellowship included in 1795
the churches at Dartmouth, New Bedford, two in North
Kingston, one in South Kingston, New Shoreham, two
in Westerly, and one in each of the towns of Groton,
Stonington, Lyon, Saybrook, Sutton, Preston and Can-
terbury and extended over part of three states. (See
Backus Hist., pp. 414-415.)

This association, though at first holding to open com-
munion and general atonement, finally also went into
close communion on the practice of laying on of hands.
And again the greater part of those who were true to
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the old principles withdrew and a number of families of
this portion moved into New York where they have ever
maintained the old principles. Eld. J. D. Bengless, in an
address delivered at the Central Association of Baptists
in Buffalo, N. Y., in 1872, on “Fundamental Baptist
Principles and their History,” speaking with reference to
the Groton Union Conference says: “From these churches
migrated a large number of Baptist families who settled
in western New York, where they have ever since stead-
fastly maintained their glorious principles of religious
liberty, fellowshiping at the table of the Lord all those
who have fellowship with Christ, their Head, regardless
of difference on questions not absolutely essential to sal-
vation.”

We will next notice these people under the name of
Free Communion Baptists.

FrRee CoMMUNION BAPTISTS

These people were extremely liberal in communion as
also they were strong advocates of a General Atonement.
This movement, which was afterward given the name
mentioned above, was really the Liberal or General Bap-
tist work which once existed in the East—in the Old
Rhode Island Yearly Meeting, etc., moved westward.

We have already seen that a number of the churches
of the Liberal Baptist type from the Old Rhode Island
vearly meeting associated themselves together and formed
Groton Conferences, or Groton Union Conference as it
is sometimes called, and we have the statement of Rev.
J. D. Bengless to the effect that there was a Liberal Bap-
tist body in Western New York which had been formed
by immigrants who had previously belonged to the
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Groton Union Conference. These people form a part of
the Free Will or Free Communion Baptist movement.

This movement had its beginning under its present
name about as follows:

About 1780 Benajah Corpe,'a member of the General
Baptist Church at Westerly, R. 1., moved to ?tephen—
town, N. Y., and began preaching ; through his influence
several were converted and desired to be organized into
a church. Accordingly Eld. Simeon Crandall, who was
pastor of the Stonington church in Connecticut, which
was also a General Baptist church, together with “a mem-
ber of Eld. Babcock’s church (in Westerly, Rhode I_s-
land,) beipg sent from their churches from home,” did,
on the 13th day of September, 1783, organize a church.
And this church, with others that associated with it, was
afterward called Free Communion Baptist because it
held to and practiced open communion. Corpe at this
time was not ordained, but on October 15, 1785, he was
ordained by this same Simeon Crandall and Eld. Davis
from the Stonington church. (See Montgomery’s Hist.,
p. 124, and Memorials of Free Communion Baptist, pp.
26-53.) Corroborated also by Bengless and Backus.)

Eld. Corpe after his ordination continued preaching
and the church continued to grow, and other ministers

- were ordained among whom we mention Nicholas North-

rup, who was ordained March 20, 1793; George Elliot,
in 1794 ; Cary Rogers and John Howard in 1795; Thos.
Tolman in 1796 and John Wilson in 1797. In 1796 there
were nine churches with a membership of about 500. 1In
1802, 1808 and 1812 they had considerable revivals.
These revivals gave them a considerable increase of mem-
bership and a number of ministers of influence. They
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began to hold yearly meetings about 1802. In 1835 they
organized a General Conference. In the meantime
churches were planted (organized) in Pennsylvania and
Canada and a general tide of prosperity followed their
labors. In 1820 they numbered 1400; 1840, 3000.

In 1840 an interest toward education began to mani-

fest itself and in 1844 Whitsown Seminary was estab-

lished. They also began to take an interest in mission
enterprises and assisted in sending the first Free Will
Baptist Missionary to the heathen.

In 1841 they joined the General Conference of Free
Will Baptists while in session at Topsham, Mass., and
“since that time,” says A. D. Williams, “these Free or
Free Communion Baptists have remained a cuntente?
part of the Free Will Baptist denomination and nearly all
(except historical) traces of their separate origin and

denominational life have long since disappeared. These.

people engage in supporting all the general enterprises of
the Free Will Baptists, and at the same time cultivate
their own distinctive field where they once planted
churches.”

Montgomery says (p. 129) : “We have been informed
that the Free Communion Baptist element constitute

about one-half of the Free Will Baptists’ General Con-

ference.”

ARMINIAN BAPTISTS IN MIDDLE STATES—EARLY HISTORY

To show the widespread nature and the almost univer-
sal reign of the General Baptist principles in the early
part of the history of the United States we here give
some account of these people in the middle states.

NEw York.—A report made to the Classis of Amster-
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dam in 1657 by two Reformed clergymen says: “At
Gravesend are reported Mennonites; yea, they for the
most part reject infant baptism, the Sabbath, tpe office
of preacher and teachers of God's word, saying that
through these have come all sorts of contention in the

- world.” And again, “Last year a fomenter of evil came

there. He was a cobbler from Rhode Island, in New
England, and stated that he was commissioned by Christ.
He began to preach at Flushing and then went with the
people into the river and dipped them.” Vedder says
that this was Eld. Wm. Wickenden. He was fined 100
pounds Flemish for preaching the Bible and ordered
banished from the province as soon as the fine was paid.
Finding he was poor they lessened the fine, but not the
banishment. New York was captured from the Dutch
by the English in 1664. After this Mr. Wickenden mat?e
frequent visits to the city and preached. He died in
1669.

In 1712 Valentine Wightman, pastor of the General
Baptist Church at Groton, Conn., was invited by Nicholas
Eyres and others to come and preach to them. He did
so occasionally for two years. Services were held in
the house of Mr. Eyres and he and others were con-
verted. He baptized five women at night for fear of
mob violence, but the seven men among the converts
were baptized in daylight under the protection of Gov.
Hunt. In 1715 the house of Mr. Eyres was registered
as a meeting house. Mr. Eyres is represented as a Bap-
tist ‘teacher in the petition presented to the Governor
for registration and the congregation a Baptist one. Mr.
Eyres was formally ordained and the church fully set in
order in 1724. Mr. Eyres was pastor till 1731 and dur-
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ing this time the church prospered greatly, a house was
built on Golden Hill which was the first Baptist church
house in New York City. Mr. Vedder says (Hist. of B.
i Middle States, p. 25) that “the contemporary testi-
mony is unanimous that this church was Arminian in
theology.” On page 25 he says: “William Wickenden,
to whose labors the church was primarily due, was the
most active elder of the Six Principle or Arminian wing
of the first church in Providence. Rev. Valentine Wight-
man was the most eminent Arminian Baptist preacher of
his generation.”

Eyres went to the Second Church in Newport, which
was also Arminian, in 1731, and became associate pastor
to Mr. Wightman. The Second Baptist Church in New
York was established on Oyster Bay, on Long Island,
by Baptist refuges from Massachusetts and Baptist Colon-
ists from Rhode Island under the leadership of William
Rhodes. Robert Feeks was ordained in 1724 and since
that time the church has had an unbroken history. This
was an Arminian church. (See Vedder, p. 37.)

In 1740 a Baptist church was organized in Fishkill,
Dutchess County, by a company of Baptists from New
York. Mr. Halstead was its first pastor during which
time 1t prospered. After a while it became extinct.
Jeremiah Dodge, a member of this church with several
Arminians, doubtless a part of the old Fishkill church,
met with other brethren in New York and joined with
the brethren at Scotch Plains, N. J., in 1753. They first
worshiped in a private house, then in a large loft, but
finally built a house for their growing congregation to
worship in. The Calvinistic element of this church let-
tered off in 1762 and constituted another church, choosing
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John Gano as their pastor. Several Separate ‘Baptist
churches were formed in Dutchess County during the
last half of the eighteenth century. The same is true
also in Rensselaer, Saratoga and Washington . counties
where several Separate Baptist churches were fﬂnne{}.

NEw Jersey.—Speaking of the influence of the Armin-
ian movement by the year 1800 Vedder, on page 37, says:
“In New England on the contrary the Arminian influence
during this period was decidedly in the ascendant, and
in Pennsylvania and New Jersey it was by no means
cettled which type of doctrine was ultimately to prevail
among the Baptist churches until well on tmward_ the eind
of the eighteenth century.” Taking under cc}nmderat}(}n
the fact that Vedder is a Calvinist and his strong bearing
and sympathy in that direction, we can hardly he‘lp con-
cluding that the Arminians were in the majority in New
Jersey and Pennsylvania. .

The first Baptist Church in New Jersey of which we
have an account of now was the Middletown Church
formed in 1688 by Baptists flying from persecution. John
Bowne was their first preacher, although unordained. Eld.
John Ashtown was their first ordained pastor. Abel Mor-
gan was their pastor from 1739 to 1785. This church as
most others of this time, practiced anointing the sick and
feet washing. '

The Piscataqua church began its existence in 1.\Iew
York sometime about 1689. They had lived at Pisca-
taqua, New Hampshire, before coming to New Jersey,
and existed in a church form pastored by Hanserd
Knollys, who had been ordained in England. On acc::runt
of persecution they moved to Long Island, “whufh,”
says Vedder, “was like jumping out of a frying pan into
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the fire.” From there they moved to New Jersey, and
named-their new settlement New Piscataqua. This was
an Arminian Church.

The Cohansey church was formed in 1690 or 1691.
Members of a Baptist church in Tipperary, Ireland, settled
at Cohansey. They were joined there by some DBaptists
from England and a few other Baptists from elsewhere
and formed a church. This was also an Arminian church.
Part of its members were from the Second Swansea
Church, Mass. Timothy Brooks belonged to this church.
It was organized by Eld. Thomas Killingworth, who
came from Norwich, England, and was a General Bap-
tist. He was its first pastor and was influential in all
that region till his death in 1708.

The three churches just mentioned were among the
first constituted members of the Philadelphia Association,
which proves my assertion that this association was not
Calvinistic at its organization, but was rather Arminian,
The churches at Scotch Plains and Morristown are off-
shoots of the Piscataqua church. The former was formed
in 1747, the latter in 1752, The church at Wautage was
formed in 1756. It practiced open communion and alien
immersion. Vedder mentions several other churches, and
says: “It 1s not possible to determine, with any approach
to exactness whether Arminians or Calvinists predomin-
ated in these early churches.” (Page 53.) He says in
1792 there were twenty-four churches, 2,094 members
and sixteen ministers in New Jersey, at least half of
these were Arminians.

PeEnNsyLvaNIA.—The first Baptists to settle in Pennsyl-
vania were from Rhode Island. Thomas Dungan, their
first preacher, came from Ireland to Newport, and in

Liberal Baptists in America—N orth 89

1684 he went to Pennsylvania, and settled at Cold Spring,

where he soon gathered a number of Baptist families
about him and formed a church.

The Pennepek church was formed in 1688 by five per-
sons who had been members of a Baptist church in

. Wales, one from Ireland, one from England and four

who had been baptized by Keach the year before. As
this church practiced the laying on of hands after bap-
tism it must have been of the Six Principle Baptist church
class who were Arminian. They also had ruling elders.

The first Baptist church in Philadelphia has had an
existence since 16098 in two churches. John Holmes set-
tled there in 1686, and others about the same time. Soon
they were joined by English Baptists and a congregation
was formed. Vedder says: “On the Second Sunday in
December,” according to Morgan Edwards, “they did
coalesce into a church for the communion of saints, hav-
ing Rev. John Watts to their assistance.”

Abel Morgan organized the Brandywine church of
members of fthe Seventh Day Baptists who held to the
Lord’s Day view, in 1715.

The Welsh Tract church was formed by a party of
Welsh Baptists, who embarked at Milford for the New

World in 1700. They bought 30,000 acres of land in

Northern Delaware, settled there and formed a church.
Thomas Griffeths was their first pastor. For sometime
they had considerable controversy with the Pennepek
church over doctrinal points, chiefly the laying on of
hands after baptism, the Pennepek having abandoned it.
This controversy led “some ministers and about fifty-five
Private persons” (brethren) to submit to the laying on
of hands as an “ordinance of the Lord.” These people
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also held to anointing the sick with oil and doubtless
feet washing. Paul Palmer was a member of this
church—was baptized by Owen Thomas and he no doubt
here became acquainted with the Confession of Faith
used by the Original Free Will Baptists of North Caro-

lina. Vedder says: “These Baptists of the Welsh Tract

firmly held to other peculiarities which were shared by
churches of similar origin” (page 66), hence, of course,
were feetwashers.

The Great Valley church was constituted in 1711 by
sixteen persons from Wales including Eld. Hugh Davis
who became their pastor. Elisha Thomas, pastor of the
Welsh Tract church, conducted the services.

The Montgomery church was formed in 1719 of ten
Welsh Baptists, Abel Morgan approving and assisting.
These churches were Arminian in part if not altogether.
Other churches were formed of which we have not space
to speak. In 1770 Vedder tells us that there were forty-
two Baptist churches, 2,020 members and thirty-five
~ ministers. Of this number he says there were only ten
churches, eleven ministers and 668 members which he
terms Regulars and some of these were Arminian. (Page
75.) Again on page 92 he says, speaking of conditions in
Pennsylvania, “Up to 1742 the Arminian Baptists had
decidedly the advantage in numbers and enterprise and
seemed likely to become the dominating party.” At the
close of the eighteenth century he says there were only
fourteen “Regular” Baptist churches, and as we have be-
fore observed some of these were Arminian.

He says by the close of the eighteenth century, however,
that the Calvinistic party was paramount. But the reader
of history knows that from 1787 to 1801 a union was
formed by the Particulars and Arminians with the under-
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standing that the Arminian party was allowed to preach
the doctrine of a general atonement. The greater part of
the Arminian party went into this union, but a consider-
able scattered remnant did not and so preserved the old
organization. If we call the union mentioned above the
“Calvinistic party,” they did largely exceed in numbers.
But it was not much more a “Calvinistic party” than an
Arminian if any. The “missionary” Baptists of today were
a production or an offspring of this union which was
formed or allowed to form to endeavor to hold the Gener-
al Atonement portion of this union. And it succeeded to
a large extent. This is the reason for the great “unrest™
which we find in that denomination today. This explains
the reason for the clamor for open communion, alien im-
mersion and other tendencies we find among these people.
All these elements were taken in—absorbed and imbibed
—during this union into this united array and to some
extent covered up for a while, but it is but natural that
they should come to the surface and assert themselves
finally. And we are safe in saying that a great majority
of the Baptists today, if their true condition could be
seen as God sees it, would be standing almost precisely
where the Arminian party stood before this union, and
still stands today. If we have space we will give this
Mmatter special. treatment later on.

One other statement we wish to notice and then we will
E:lose. He says that the Calvinistic party had “completed
its triumphs by the capture of the stronghold of Armin-
faniﬁm_. the First Baptist Church of Providence.” This
1S t{'lle only in part. For a lapge minority if not a majority
—eighty-six members—remained true to the old principles.
(See this matter explained in the history of the Randall
Movement in Rhode Island item.)




" CHAPTER VI

RANDALL MOVEMENT

This was a movement prompted and set in motion by
the Spirit of God and Word of Truth. We will call it
the “Randall Movement” because Benjamin Randall was
the principal actor in bringing it to an organic form.
In the early settlement of this country, as has been before
narrated, a large, yes, the larger part of the Baptists com-
ing to this country from England were of the General
Baptist persuasion, and hence held to a general atonement,
(. e. that salvation was free to everyone who chose to
accept. In the course of time however, the Calvanistic
Baptists being more of a selfish and domineering disposi-
tion, continued to press their theories and to harangue
their brethren, the General Baptists, until they, giving
way for sake of peace and unity, ceased to have scarcely
a visible existence in some parts of the country.

This apparent suppression of the Liberal Baptist prin-
ciples in some parts was only temporary however. The
truth cannot be crushed. It may be suppressed or cast
seemingly to the ground; but if so it is only for a time
soon to rise again with greater force, power and revela-
tion than at first. And the Randall movement was one of
many such cases. The truth in this respect in this part
of the country had no champion, and consequently was
apparently doing nothing.

In 1770 George Whitefield was closing his wonderful
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career as an evangelist. At New Castle, N. H., a young
man of the age of twenty-two heard him preach. Two
days after this the great evangelist passed into another
world. When this young man heard of the death of
Whitefield, being struck with the thought of the uncer-
tainty of life and of the certainty of death, no doubt he
was caused to meditate seriously on the discourse of the
evangelist. As also the course of his own life. Medita-
tion brought conviction and conviction resulted in con-
version.

He first joined the Congregationalists. Laxity of dis-
cipline caused him to leave the Congregationalists and he
next joined the Baptist Church at Berwick. This was
in 1775 or 1776. After joining the Baptists he was
licensed and began preaching. ILike Paul of old he “con-
sulted not with flesh and blood” as to what he should
preach, but studied God’'s revealed word and preached
what he understood it to teach. _

He preached that Christ tasted death for every man:
made it possible therefore for all to be saved should they
accept Him. That while Salvation was the gift of God,
that He had a right to and did fix his own manner of dis-
posing of this gift. This gift was offered to all who
might repent of their sins and believe on the Lord Christ.

That man’s will was free. That he could accept Christ
and live, or reject Him and die. That this liberty was
given to every man. This, though he did not at first
know it, was exactly contradictory to what his Baptist
brethren taught. They held to Calvanism in its strongest
form, i. ¢., that God had from all eternity ordained that
4 certain portion of the human family should go to heaven
and that the remaining portion should go to hell, and
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that that number is so definitely fixed that it cannot be
increased nor diminished. That man could not affect his
destiny by any action of his own. That those who were
ordained to hell could not repent because God had or-
dained them for hell before they ever entered the world.

Randall’s brethren first tried to convince him that he
was in error, but failing they called a council at Upper
Gilmanton after a trial of nine days they withdrew fellow-
ship from him. Randall located at New Durham, N. H.,
in 1778 but covered a wide territory in his evangelistic
activity. His work at New Durham was attended with
great success and at the request of his converts he was
ordained by two Baptist preachers and formed a church
at that place which was in sympathy with his views.
Prof. A. H. Newman calls this a Baptist Church. It is

so recognized in the Basis of Union as written by Dr.

A. S. Hobart and approved on the part of Baptists by the
American Baptist Missionary Union, the American Bap-
tist Home Mission Society, the American Baptist Publi-
cation Society, twenty-four conventions and association
of Baptists in the North and also by the Northern Bap-
tist convention. The statement as approved is as follows:
“In New Durham. N. H., he had preached and made
many converts. At the request of these converts he was
ordained and a church was formed. This was in 1780.
It was a Baptist church, but held less rigid Calvinistic
views than were common.” Newman says of him and
those of his way: “For twenty years the churches refused
any other designation than ‘Baptist.” The persistence of
the ‘Regular’ Baptists in calling these brethren ‘Free
Willers’ led to the adoption of the name ‘Free Will Bap-
tists.”” (Hist. of Bap. Chs. in U. S., p. 269, et seq.)
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The above Basis of Union says of this movement: “They
were neither Calvinists nor Arminians, but only plain
Bible reading Baptists.”

Speaking of this movement “What the World Be-
lieves,” page 505, says: “This denomination appeared for
the first time as organized and distinctive in the year
1780. The causes leading to the separation from the
Baptist Church were two. The first is found in the
Arminian tendencies, existing, to a limited extent,

among some of the early Baptist churches” It is true

that, generally, the early Baptist churches of this country
were Calvinistic, yet there were members, and some min-
isters, who, having belonged in England to that division
of Baptists called ‘General, and who had always been
moderate Calvinists, and some of them Arminian, brought
those views with them and sought to propagate them in
the churches in the United States. This would of course,
awaken opposition, and in time cause just such a separa-
tion as led to the denomination under consideratign. The
second cause is found in the antinomianism, evidently
spreading to a considerable extent about this time, and
which, in a quarter of a century later, caused the seces-
sion of another body known as Old School Baptists, leav-
ing the great body of Baptists, of which we have given
an account. Calvinists, without falling into Antinomian-
ism on the one hand or Arminians on the other.” The
author of the above language is Rev. G. W. Samson,
D D., who is what is commonly known as a Missionary
Baptist, and of course makes the account favorable to
that (Missionary) denomination. From this account we
derive the fact, however, that there were General or Lib-
eral Baptist people among the first Baptists, both laymen
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and ministers, who had come from the General Baptists
in England, and that this (Randall) movement was partly
due to them and their efforts.

He further says (p. 506) : “Like all new sects, terms
of reproach were used in describing them. They were
called Randallites, General Provisioners, New Lights,
and Free Willers, the last of which has clung to them
and which they have accepted, being known as Free Will
Baptists.”

With reference to other ministers who aided and took
part in the work, Newman says: “Several other minis-
ters in eastern New Hampshire and western Maine ex-
pressed sympathy with his views, notably Pelatiah
Tingley, Samuel Weeks, Daniel Hibbard, Tozier Lord
and Edward Lock.” Pelatiah Tingley, Samuel Weeks
and Edward Lock took an active part in the promulgation
of the Randall scheme, identified themselves with the
movement and are specially classed as FFree Will Baptist
ministers and as far as we can find were never withdrawn
from by the Baptists. At this point we wish to state
that Randall was not disfellowshiped by the church at
Berwick, but by a council of ministers at Upper Gilman-
ton, N. H. (See Hist. of Bap. in New England states
by Burrage, p. 283.) From the foregoing information
we gather the following conclusions:

1. That this movement had its beginning without any
idea of the formation of a new denomination, Randall
not knowing at first that his teaching contradicted the
theology of his brethren. '

2. By a people who consulted, not theology, not man,
but the Bible alone for their teaching.

3. By a people who regarded themselves denomina-
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tionally as true Baptists, and who were Baptists of the
“plain Bible reading” kind. (See Newman's Hist. and
Basis of Union.)

4. The people (material) constituting this movement
in 1780 and shortly afterwards were Baptist preachers
and material prepared by the Lord through the instru-
mentality of Baptist preachers.

5. That the leaders in the preparation of this material
had all the authority that a Baptist Church could give for
preaching, baptizing, etc.

6. That the New Durham church was formed by the
request of members who had been truly regenerated and
who, the greater part at least, had been baptized by a
preacher having all the authority that a church could give.

(Randall was at first licensed by his home church, Ber-
wick, and afterwards ordained by three Baptist preachers,
viz.: John Shepherd, Tozier Lord and Edward Lock. At
his ordination Randall moved to the Baptist Church at
Barrington, whose pastor was Tozier Lord. Elder Lord
was ordained by Dr. Samuel Shepherd in October, 1776.
He preached the ordination sermon and gave the charge.)

THE NaTUre, SPiriT AND CHARACTER OF THE MOVEMENT
Among other companions of Randall identified with

this movement beside those mentioned were: Elders

David Knowlton, Winthrop Young, Richard Martin, Isa
Townsend, Josiah Magoon, Ephraim Stinchfield, Aaron
Buzzell, Timothy Morse, John Buzzell and Henry Hobbs.
None of these men had a college education except Pelatiah
Tingley, who was a graduate of Yale College.

What was said by Paul to the Corinthian church
(1 Cor. 1 :26) of Christianity in the days of the apostles
may also be said of these brethren; that “not many wise
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men after the flesh are (were) called.” It seemed, how-
ever, that the Lord in the times of the apostles had some
use for wisdom for he chose Paul, a very learned man. So
in the days of these distinguished men he selected one
able to cope with and to answer the quibblings of a gain-
saying world. But these old time veterans cared not for
the criticism of an enemy or the taunts of the skeptic.
They “determined to know nothing but Christ and Him
crucified.” Filled with the love of God, prompted by the
spirit of Christ, and fired with a zeal only to spread the
gospel of a free salvation over all the earth as the waters
that cover the sea, they went “everywhere preaching
the word.”

- They laid special stress on a knowledge of the Bible
and in contrast of the preachers who were supported by
the state, who thought very little of giving a thus saith
the word for what they said, and thought more of telling
their hearers of the news—of what was transpiring in the
world—than of Christ; they gave special prominence to
the necessity of the believer having a personal, subjective
knowledge of the Scriptures; of both lay members and
preachers especially being able to give chapter and verse
in the Scripture for what they taught.

They attached a deeper significance to conversion than’

most religious people of their day. “To them conver-
sion meant a deep sense of sin, guilt, condemnation, of
cries to God, of struggles and victory followed by a pro-
found sense of peace, communion with God, love for
Christians and a lively joy in Christ and Christian duties.”
“Christian truths if apprehended were sure to stir up the
soul.” Especially ought the Christian minister not only
to know the grace of Ged in Christ, but to be deeply
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affected thereby, and to be burdened in spirit over the
lost condition of man. He was expected to know both
that his sins were forgiven and just when and where
this great transaction took place; and, because he had
thus proved for himself the promises of God, to be able
to preach them with power. The Christian life was sup-

- posed to be life at the center of moral being, always deep,

active and strong, answering to the most fervid descrip-

tions of it found on the sacred page. This the Iree

Baptist ministry called “experimental religion.”

Filled to the uttermost with the love and zeal to lead
men to Christ they refused to be bound to any one parish,
but “went every where preaching the word.” Through
heat or cold, rain or sunshine, leaving their own house-
holds behind, they were ready to go to any remote spot
where Christ was not proclaimed or where men were not
turning to Him. *“Flying evangelists,” they had here no
continuing city, but traveled from town to town and
state to state, invading the slumbering dioceses of the
state clergy, holding services in the open air, in groves,
barns, kitchens, school-houses and such meeting houses
as might be opened to them, compelling men, so to speak,
to hear the gospel of God’s free grace; and “in demon-
stration of the spirit and power” persuading them to
yield to its terms of salvation. They traveled on foot
or horseback, sometimes going for thousands of miles per
year. In some cases they went from Maine to Ohio and
probably further. When the reader takes into considera-
tion the facts that the country was very thinly settled at
that time in most parts, especially when compared with

'fhat of today, and of the bad roads that must have ex-
isted, not to mention the exposure, poverty, weariness,
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sickness and opposition of wicked men, he must be
assured that their way was not strewn with roses, nor
their resting place beds of ease.

They had a full reliance at all times on the assistance
of the Holy Spirit. They were confident that through
their lips God would deliver His message and that the
message spoken would be attended by the Spirit of God
and men persuaded thereby to give up sin and turn to
God. In order to obtain the wisdom of God which
they sought to preach, they followed both Paul and
James ; they studied the Scriptures asking God in faith
to give them wisdom from on high. Thus relying
fully on the assistance of the Holy Spirit and believ-
ing to the depths of their hearts in the truthfulness of
their message, they were enabled and did put their whole
soul in the deliverance of the words of truth. “The
style, spirit, tone of voice and mien of the ministers ap-
pealed to the heart of their hearers. ILike Paul they
spoke “with weeping” and warned men day and night
with tears.

Another distinctive feature of this move was that those
hearing the word thus spoken were immediately con-
verted. The sermons of the preachers took -effect.
During the services men yielded to the aroused con-
science, cried to God for forgiveness of sins, and found
it on the spot. They believed in the ability of any prodi-
gal at any time to say “I will arise and go unto my
Father.” They taught a direct, practical, immediate plan.
They declared that “today,” yea “now,” men ought to
repent, believe in Christ and become the children of
God. (For instances and manner of immediate conver-
sion see the lives of these men.) Enthusiasm character-
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ized all their services, and once and awhile to excess.
But their seriousness was awful; and if at any time their
zeal seemed to be carrying them into hurtful extrava-
gance it was soon held in check. Earnest men they were,
but of good common sense. Between favor and fanati-
cism the leaders were compelled to distinguish, and
promptly to check all tendencies to enthusiastic disorder.

Thus these earnest, conscientious, God-loving and
God-fearing men won many souls for Christ. Stinch-
field baptized 1174 people and others were almost equally
successful. To give the reader a bird’seye view at least
of the real life of the movement we will here relate a few
things and happenings connected with the same. Stew-
art in his history describes a procession that started from
New Durham, passed through Laconia and Meredith en-
route to New Hampton, where the May session of a quar-
terly meeting was to be held in 1801, Pilgrims fell into
line along the way and the procession gradually increased
until it reached a hundred strong—all on horseback with
Randall at the lead. As this pious “Cavalcade” ap-
proached the church, all united in a song of praise. The
hills and the woods resounded with the song and the
effect upon themselves and those at the house of God,
who bade them welcome, was very impressive.

Picture a cavalcade of ministers and laymen, a hun-
dred strong, serious as one of Cromwell's troops, riding
into a town to an appointed place of worship where a
large congregation awaited them, filling the air as they
drew near with the sound of solemn and plaintive hymns,
thrilling the assembled people and imparting to them a
contagion of religious enthusiasm. What the character
of worship will be is easy to see. Conceive of the scene
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when in the progress of the meeting “the power of God
so filled the house that there was no room to enter upon
business for the space of two hours and upwards.” Un-
doubtedly this was an interesting meeting.
. _ Randall died in the year 1808 and Mr. G. L. White,
speaking of the occasion, says: “The sun of Randall’s
life set amidst the golden glory of revivals. News of
revivals came from every direction, and they continued
throughout the year 1809. Anson, Bristol, Dixmont,
Farmington, Georgetown, Gorham, Knox, Newfield,
Philips, Raymond, Shapleigh, Standish, Wells and Wool-
wich, Maine; Albany, Jackson, Middleton, New Durham,
Ossipee, Pittsfield, Sandwich and Strafford, New Hamp-
shire, all reported powerful revivals and large accessions
to the churches.” We will here give Stewart’s account
in his history of the Standish revival. He says: “In
Standish the work commenced in this wise: A little girl
from that town having become a Christian at the grove
meeting in Saco, desired baptism. By request Zechariah
Leach sent an appointment there for preaching the word
and administering the ordinance. The word preached
was so searching, the experience related so impressive
and the scene at the water so solemn that many were con-
vinced and at once decided the great question of life:
that they, too, would be Christians. From that glad hour
the revival commenced and soon Standish and Gorham
were deluged with the floods of divine grace. The work
continued through the winter and 250 were converted,
some of them living in other towns.”

John Colby, who was said to be the successor of Ran-
dall in the visible leadership of this movement, was hold-
ing a series of services at Holderness, and it seems that
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the people could hardly withstand the power of the word
as delivered by this grand preacher. A young lady of
that place decided that she could resist the power of his
message and told her companions so, and that she would
not weep “if one-half of the meeting died.” Her
haughty air and contempt of religion so impressed the
mind of the preacher with a sense of her lost condition
that he felt constrained to say, in closing his remarks,
“that a young lady present would be called away from
earth in a few days if she did not repent.” She applied
the language to herself, and within a week she was taken
sick and was supposed to be in a dying condition. - At
her special request Colby held a meeting where she lay
sick on Sunday evening and soon after the exercises
commenced he called her by name, and said, substantially,
“Christ while on earth had power to heal the sick, and
even to raise the dead. His power is the same now. He
is able to raise you in a moment, convert your soul and
give you a tongue to praise His heavenly name.” He
then prayed for her recovery and conversion with great
earnestness and strong faith. She prayed for herself,
and in fifteen minutes yielded all to Christ and had the
evidence of her acceptance and it is said from that hour
she was restored to health and was happy in God.

We will next give a brief account of the New Hamp-
shire Yearly Meeting held in June, 1835, on Sugar Hill.
This place is in the mountain, regions of Northern New
Hampshire. This meeting paid special attention to the
slavery question—in the opposition of slavery—and
Home and Foreign Missions. They received a call for
help from the General Baptists in Indiana. They also
ordained Elder Eli Noyes as a foreign missionary.
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Among those of distinction at this meeting were Dr.
Amos Sutton and Dr. F. A. Cox, of London, also David
Marks, the most remarkable Free Baptist preacher in
their ranks at this time. This session drew its congrega-
tions not only from remote and intervening parts of New
Hampshire, but Maine and Vermont were numerously
represented. The messengers from the several churches
and others going to the meeting, traveled in processions.
One procession would join another at the several junctions
of the public highways until often by the time they
reached the place of meeting, hundreds of people would
be in line, making the surrounding forests resound with
the echoes from their songs of devotion. Friday and
Saturday the business meetings had a full house, and on
Sunday it is said there were 3,000 people present at the
services, This seems almost incredible as this meeting
was held before railroad services were had in the state,
when carriages were almost as scarce as automobiles are
now and when roads were crude—the meeting convening
on a high hill remote from common centers. DBut as we
have seen heretofore that messengers were present
from not only New Hampshire, but also Maine and Ver-
mont, the meeting no doubt had considerable advertise-
ment. And in those days people attended services on
special occasions like this from a considerable distance.
It was no uncommon thing for people to walk a good
long distance in those days. Jonathan Woodman, when
only eighteen years old, walked from Sutton, Vermont.
to Parsonfield, Maine, to attend a Yearly Meeting. Mrs.
Hanna Thorn walked several times from Lewiston to
Westport, Maine, thirty-five miles, to attend the Yearly
Meeting. Mrs. Joanna Harne many times walked forty
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miles from her home in Moultonboro to attend sessions
of the New Hampshire Yearly Meeting held at Dover.

Sunday services were held in a beautiful grove. The
congregation began to come in great flocks early in the
morning so that by the hour appointed for preaching, it
was judged there were 3,000 people on the ground. The
ordination sermon was preached by Dr. Cox of London,
England, after which the ordination proceeded, Drs. Cox
and Sutton taking part in the work. Dr. Sutton preached
in the evening on Foreign Missions. Hundreds of peo-
ple at the end of the sermon promised their aid in Mis-
sion work. Eld. Marks preached in the evening and
thirty-five came forward for prayer.

CuurcHa Poricy

We will introduce this part of the work with a few
words quoted from Prof. J. A. Howe, D. D.: “For twenty
years Randall and his associates properly regarded them-
selves as members of the Baptist denomination. But the
formation of the New Hampshire Association of Baptists
gradually consolidated churches of the Calvinistic
faith, and left those opposed by themselves. The Free
Baptists were thus forced into closer relations with each
other, and as the churches multiplied were compelled to
adopt some system of church policy.”

At first the groups of converts in various places did
not take the name of churches but considered themselves
as branches of the New Durham congregation. Because
they met once a month for fellowship with each other
these were called monthly meetings. This feature of
theirs in thus considering the congregations gave to some
churches quite a large membership. The Brantwood
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church with its branches numbered at one time 1,000
members. These branches or monthly meetings, how-
ever, soon became recognized as congregations or
churches ; and as their membership increased they began
to associate themselves together in what they termed
quarterly meetings, which were composed of the churches

in a given locality; then the several quarterly meetings

located in a large section of the country or state, asso-
ciated themselves together in what they termed Yearly
Meetings ; then after the movement became very numer-
ous and spread over a considerable territory the several
Yearly Meetings associated together in what they termed
the General Conference. The quarterly meetings meet
every three months; Yearly Meetings once per year,
and the General Conference which at first met annually,
then biennially and now once every three years. The
first quarterly meeting (after Randall’'s ordination) was
formed in 1783, the first Yearly Meeting in 1792 and the
first General Conference in 1827. The Free Will Baptist
Foreign Mission Society was formed in 1833 and their
Home Mission Society in 1834. The Free Baptist Educa-
tion Society was formed in 1840, and their Anti-slavery
Society in 1843. The Woman’s Missionary Society was
formed in 1873. Prof. J. M. Davis, D. D., President of
Rio Grande College, in his address as a part of the pro-
gram of the General Conference at its meeting in 1907,
speaking on this matter, says: “This brings me to another
salient feature of the Free Baptist Church and that is its
free representative, yet compact and efficient form of
organization. In the Free Baptist denomination the
congregational form of church organization is applied
in a very simple and sensible manner, which we will briefly
state.

-
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“Each local church is independent, but its right to be
independent has the correlated duty to live in union and
in united labor with others. For this purpose the churches
are grouped into quarterly meetings, which have power
and jurisdiction only in those matters delegated to them
by the churches. Our Yearly Meetings are composed
of Quarterly Meetings, and the same principles of union,
codperation and discipline apply to them. In precisely
the same manner our General Conference is composed of
Yearly Meetings of equivalent organizations. By the
selection of a Conference Board at each session of Gen-
eral Conference, to which is delegated the care of our de-
nominational funds and property, and the management
of our benevolent work, and by the employment of
a field agent under the direction of the Conference Board
this systematic form of organization has an administra-
tive power and agency that can carry into effect whatever
plans of labor we may form under God’s leading, and can
utilize whatever wealth and power God may put into
our hands. This form of organization does not infringe
upon the independence of the local church, and it does
unite all the churches in the work upon which they are
all agreed.”

This form of organization, it will be seen, gives every
member of the movement a chance to obtain a knowledge
and an acquaintance with every part of the work, so
that there is a deeper sympathy and a closer fellowship
with the movement as a whole. The main body of the
movement may be reached by its agencies and can be
rallied quickly and effectively to the meeting of any press-
ing need and the defence of any endangered interest.
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(GROWTH

By the close of the year 1782, they had gathered nine
congregations some of which were very large.

In 1826 they numbered 17,000 members, in six yearly
meetings. In 1830, seven Yearly Meetings and 21,49;)
members ; in 1840, 13 Yearly Meetings and 41,997 mem-
bers; in 1860, 31 Yearly Meetings and 58,441 members ;
in 1880, 41 Yearly Meetings and 78,012 members, and in
1908 they numbered 1,292 churches, in 68 Yearly Meet-
ings and associations, containing a membership of 87,015.
This membership is scattered throughout the New Eng-
land and Middle States and those states north of the
Mason and Dixon line as far as Wyoming. A part of
the Liberal Baptist element in Oklahoma and Texas is
also included therein.

The movement first obtained a hold, as stated herefo-
fere, in New Hampshire where it now (1908) has a
membership of 6,701 and where they also have an excel-
lent school and some as able ministers as can be found in
the state. New Hampshire has eight associations and
Yearly Meetings, ninety-five churches and fifty or more
pastors.

The movement next spread into Maine. Randall him-
self led in the work followed by Stinchfield, Leach, Colby,
Marks and a number of others. A church 0r§anized at
Pittsfield in 1781 by Randall still survives. The Gray
and New Gloucester Church organized in 1782, is still
hiving. They are all united in one associated fellowship
in Maine F. B. association, which was constituted in 1888.
They are constituting new churches and erecting new
butldings in such thriving cities as Waterville. Rockland.,
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Caribou and Augusta. They are increasing also in num-
bers and strength. Their net gain in membership in
1906 was 300; in 1910 more than 400 ; at the 1908 session
they raised $2,000 to make the books balance. They have
a membership of about 12,000.

We will next name Vermont. Colby and others
preached in this state. The Vermont Yearly Meeting
was formed in 1808 ; has had an organized existence there-
fore of 103 years. The various associations were well
represented in 1910. The Wheelock Association held its
session in 1910 at the old “Sutton” Church, the home
of Colby. They have a membership in Vermont of about
1,610. Its first church was organized by John Buzzell
with nine members at Strafford in 1793 ; the first Quar-
terly Meeting in 1802.

Colby, Marks, and Sinclair were among the first of the
Randall movement to preach in this state. Arminian Bap-
tists had an existence already in the state. As has been
stated there were the Dartmouth (1684), Swansea
(1693), Rehoboth (1732), Rehoboth 2nd (1753), Ches-
hire (1771), Lanesborough (1772), Rehoboth 3rd (1789)
and Springfield (1796). “The Baptist sentiment in West-
ern Massachusetts was very liberal and affiliated readily
with the Randall movement when it was made known to
them.” “Several churches in Franklin, Hampshire and
Berkshire counties in 1822 united with the Dover, Ver-
mont, Quarterly Meeting.” “A more enduring interest
in the state came from Rhode Island.” “Six Principle
Baptist churches, as, for instance the church in Rehoboth,
united with our denomination.” (F. B. Cyclopedia, p.
388.) Also Blackstone, Farnumsville and Taunton, all
of which still exist. The Boston Quarterly Meeting was
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formed in 1837, having 310 members. In 1882 it became
the Massachusetts Association. Its first churches were
Lynn, Lowell and Second Boston. The Lynn gave place
to the Charlestown in 1838. In 1841 it had ten churches
and 1,121 members. Massachusetts has a total member-
ship of 2,697. Among other “Baptist churches which
affiliated with the movement we mention here—though
they properly belong to Rhode Island—are: The Paw-
tucket ; this was organized by Ray Potter, who had been
ordained by the Six Principle DBaptists in 1820. This
church, with the Pascoag and Greenville, formed in 1821
the Rhode Island Quarterly Meeting, The Middletown
church was formed by Josiah Graves, an acceptable
Calvinistic Daptist minister. In 1837 the Old Roger
Williams Church (first Baptist Church formed in U. S.
in 1638) reported to the Rhode Island Quarterly Meeting
and has been thus affiliated ever since. In 1838 the First
Tiverton and Fourth Newport were and have been since
represented. In 1857 the Johnston (Graniteville) Six
Principle Baptist Church was added. Quite a number of
ministers from the Calvinistic portion united with the
movement in these two states. Among them we mention
here Josiah Graves, Zalmon Tobey, Allen Brown, Martin
Cheney, Ebenezer Scales. Cheney had been ordained in
1825 by Tobey, Allen Brown, Henry Tatem and Ray
Potter. This was before they joined the I, B.—while they
were in Calvinistic ranks. (See early history in Middle

States. )

Churches were formed early by ministers from New
York in the northern counties, and these have been
associated with the New York work—chiefly the Susque-
hanna and Pennsylvania Yearly Meetings.
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The Cookstown Quarterly Meeting had its origin in
the labors of Eld. Samuel Williams, who formed the
Cookstown Church in 1818, The Quarterly Meeting
was formed in 1825. In 1844 the Quarterly Meeting
was divided and the Somerset Quarterly Meeting formed
with the Jenner, Dunnings Creek and Jefferson
Churches. The Westmoreland Quarterly Meeting was
also formed in 1844 from the Cookstown., The Sinnama-
honing and Brandywine Quarterly Meeting was formed
in 1851. After 1853 it was called the Elk County Quar-
terly Meeting. The Harrisburg Quarterly Meeting was
formed in 1863 through the efforts of Eld. J. Calder,
with four churches. By 1880 seven other churches had
represented. The Pennsylvania Yearly Meeting was
formed in 1844 with the Somerset and Westmoreland
Quarterly Meetings in the southwestern part of the state.
The Wayne Quarterly Meeting was formed in 1825 by
Elders E. Cole and H. Morse. The first church of this
Quarterly Meeting was formed in Delaware by members
from a church in Maine and New Hampshire. This
Quarterly Meeting having eleven churches, united with
the Holland Purchase Yearly Meeting in 1830. In 1833 it
withdrew and formed the Ohio and Pennsylvania Yearly
Meeting having at that time fourteen churches which
were divided into two Quarterly Meetings—the Ashta-
bula in Ohio and the Crawford in Pennsylvania. The
Erie Quarterly Meeting is located North of the Craw-
ford, formed in 1837 from the Crawford. The Washing-
ton Quarterly'Meeting was formed in 1841 from the Erie
and is located north and east of the Crawford. The
Lawrence Quarterly Meeting was formed in 1863 from
the Crawford, and is located south of it.




New York

112 A Brief History of Liberal Baptists

New York has six Associations or Yearly Meetings,
two of which lap over into Pennsylvania. Central associa-
tion of New York and Pennsylvania represents the great-
er part of the membership in New York. It was formed
about 1869, has 139 churches and has a membership of
about 8,000. The Susquehanna Association was organized
in 1827. The “Central Association” was originally made
up of Baptists of the old stock. As we have already seen.
the old Rhode Island Yearly Meeting was of the Armin-
ian or General Baptist order, and that for a great
number of years she practiced open communion, and
some of the churches have never practiced anything else.
The Revolutionary war broke up their Yearly Meeting.
In 1774 they organized a semi-annual meeting. At this
time a majority of the churches favored making the laying
on of hands a test of fellowship. When they did this
the churches holding to mixed or open communion with-
drew and associated themselves together under the name
of Groton Conference. A majority of the churches
which constituted this Conference in 1785, numbering
forty, held to general atonement and open communion.
But again the leaven of unrighteousness began to work
and by 1813 a majority of the churches in this conference
went off into close communion. Because of this fact
a number of families believing in open communion left
this conference and country and went into Western New
York, where they or their descendants have continued to
the present time, practicing what is termed “open com-
munion” and have fellowship with the movement of which
we are writing. ,

The old church at Stephentown was organized by
Simeon Crandall, who was pastor of the General Baptist
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church at Stonington, Conn., and another man who was
2 member of Elder Babcock's church (Westerly, R. L.).
These were sent by their churches from home for that
purpose. A goodly number of the members constituting
it were Baptists from Rhode Island and Connecticut.
Benajah Corpe himself was a member of the (General
Baptist church at Westerly, Rhode Island. He was or-
dained by Crandall and Davis. The old South Baptist
Church in Brooklyn was expelled from the Long Island
association of “Regular” Baptists because of its attitude
on open communion. J. Hyatt Smith was its pastor at
the time. When he was sent to congress in 1885 the
church was left without a pastor. Dr. Lord was called to
its care and this church now belongs té the Central Asso-
ciation. The Yearly Meetings have a membership of
11,806.

Rhode Island has a membership of 3,640. The Liberal
Baptist in America, as we have seen, began in this state
in 1637, some say 1639. The old Rhode Island Yearly
Meeting, as we have seen, remained, true to L.iberal Bap-
tist principles till 1774, when it—a part at least—went
into “close communion” by making the laying on of
hands a test of fellowship. In 1813, however, it was still
Arminian. A considerable number of them always re-
mained true to Liberal Baptist principles. As stated in the
New York item, several of them formed the Groton
Conference and after it became close moved into western
New York, where they still exist. Some of the churches
never went astray but always remained true to the original
General Baptist doctrine and practice.

The second church in Newport established in 1656 has
always practiced open communion; Swansea church the
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same. The Roger Williams church of Providence traces
its origin to 1638, July 28 to August 3, 1907, was cele-
brated as old home week at this church. Prof. A. W.
Anthony and Elder James W. Williams, both descendants
of Roger Williams, were present at this meeting. Miss
Lena S. Fenner, Secretary of the Church Historical Com-
mittee, prepared a paper in which the history of the
above named church was traced directly back to the first
Baptist organization in this country founded by Roger
Williams. The periods of history are as follows:

1st. From the organization by Roger Williams of the
first Baptist church in America, 1638, to the pastorate
of Elder Samuel Winsor, Jr., 1771—133 years.

2nd. From the' withdrawal of Elder Winsor and
eighty-six others and the building of a new church house
over the city line in the town of Johnston 1774 to the
pastorate of Elder Wm. C. Manchester, 1830—59 years.

3rd. From the abandonment of the Johnston edifice
1830, and migrating back to Providence by Elder Man-
chester and his followers to the destruction of the Burgess
Street Meeting house, 1855—25 years. '

4th. From the building of the present edifice on the
corner of Knight and Westminster streets (1855) under
the pastorate of the late G. H. Ball, D. D., to the pres-
ent time, fifty-two years—in all 260 years.

The early Arminian Baptists of this state went largely
into the “Union” consummated by 1801, and when the
rending of this union took place about 1830, they affiliated
largely with the Liberal Baptist movement under the
names of Separate, General and Free or Free Will Bap-
tists.

In 1820 Marcus Kilborn settled near Rising Sun in
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the southeastern corner of the state and soon formed the
Bryant’s Creek Church which, three years later, had
seventy members. Kilborn was a native of Connecticut
and ordained in Ohio in 1820. About this time a church
was formed in Jefferson County. In 1827 E. Hutchins
visited these people. Other churches were soon formed
and constituted the Miami Quarterly Meeting. The Rip-
ley Quarterly Meeting was formed in 1830 from the
Miami. The Switzerland Quarterly Meeting was formed
in 1843 from the Ripley. The Dearborn Quarterly Meet-
ing was formed in 1844. The Steuben Quarterly Meet-
ing located in the extreme northeast part of state, was
formed in 1840. The Pleasant church, organized by Elder
Stealey, was the first in the northern part of the state. This
Quarterly Meeting had five churches at its formation.
The Noble Quarterly Meeting was formed in 1842 from
the Steuben. In 1862 the Lagrange Quarterly Meeting
was formed from the Noble, having three churches. The
Putnam Quarterly Meeting was formed about 1854. The
Salem Quarterly Meeting, located in the east central
portion of the state, was formed about 1841. The White
County Quarterly Meeting located in the northwest part
of the state, was formed in 1871. The Parke County
Quarterly Meeting, located in the west part of the state,
was formed about 1855. These Quarterly Meetings all
prospered and are still extant except the Dearborn, which
disbanded in 1886, and the Putnam and Parke County,
which have disappeared in some way. The Indiana
Yearly Meeting was formed in 1843 of the Ripley and
Switzerland Quarterly Meeting. The Dearborn repre-
sented in it while it existed. This Yearly Meeting has
done a good work. The western Michigan and northern
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Indiana Yearly Meeting was formed in 1840 of the
Howard (Mich.) and Steuben (Ind.) Quarterly Meet-
ings. The Noble was added in 1843. The organization
was changed later and about 1846 the Noble and Steuben
Quarterly Meetings formed the Northern Indiana Yearly
Meeting. Later the Salem, Putnam and Lagrange Quar-
terly Meetings in Indiana, and the White County from
[llinois Yearly Meeting was received.

A considerable per cent of the work in this state has
been formed of transient members and has not been as
permanent as in some states. It has a membership of
1,790.

Part I. The work of this movement began in Ohio by
the labors of Eld. Eli Stedman in 1810, who organized
a church at Rutland, Ohio. Other churches were gath-
ered and in 1814 the Athens Quarterly Meeting was
formed, and soon the Muskingum from the Athens,
and a Yearly Meeting probably organized. In 1818 trou-
ble arose with the Campbellite movement and during the
next year most of the churches formed a union with them.
Marks visited this region in 1822 and found a church at
Alexandria formed by Elder John Sleeper and one at
Rutland, and James E. Brown was ordained to the minis-
try. These two churches and the Porter down the Ohio
formed the Athens Quarterly Meeting. The Meigs
Quarterly Meeting was formed from the above Quarterly
Meeting. In 1831 it consisted of the First Alexander,
Second Alexander, Rutland, Chester and Morgan
churches. The ministers were Asa Stearns, James Shurt-
luff, Samuel Thorn and John Sleeper.

This old Quarterly Meeting is still extant and has
some strong churches. The Little Scioto had its origin
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in the preaching of Rufus Cheney of New York, who
settled a few miles east of Portsmouth on the Ohio river
and formed the Porter church in 1817. In 1830 this
church, the Madison and Harrison, formed the Little
Scioto Quarterly Meeting. In 1879 the Pine Creek
Quarterly Meeting was formed from the Scioto. This
Scioto has been a prosperous Quarterly Meeting. The
(Second) Athens Quarterly Meeting was formed about
1844 from the Meigs. In 1882 the Gallia Quarterly Meet-
ing was formed from the Second Athens. The Hocking
Valley Quarterly Meeting was formed about 1880 partly
from the Athens. The Shiloh Quarterly Meeting was
formed about 1869 by the Second Huntington and Provi-
dence churches. The Jackson Quarterly Meeting was
formed in 1873 of the Huntington and Petrea churches.
These are all prosperous today. The minutes for 1900,
1910 and 1911 represent these Quarterly Meetings in a
splendid condition. Three new ministers were received—
Brother Sams of the Wellston church was ordained ; Eld.
Henry Howe of Jackson was recognized as a minister
and Eld. Marion Callahan from the M. E. Church. The
Vinton Quarterly Meeting was formed about 10 years
ago and is in a splendid condition. The Ohio River Yearly
Meeting was formed in 1833 with the Meigs and Little
Scioto Quarterly Meetings. Later the Athens, Shiloh,
Jackson, Hocking Valley, Gallia, in Ohio ; Taylor in West
Virginia and Johnston in Kentucky. The Taylor Quar-
terly Meeting afterward became the West Virginia Asso-
ciation., The Yearly Meeting, now has seven Quarterly
Meetings. Six were represented in 1909 and 1910. Tt
has a membership of over 3,000. The Ohio and Kentucky
Yearly Meeting was formed in 1879 by the Little Scioto




118 A Brief History of Liberal Baptists

and Pine Creek, the Lewis Quarterly Meeting, Ken-
tucky, representing later.

Part II. In the spring of 1818 Eld. Moses Dudley
settled in Warren County, Eld. Stephens and others from
Maine also settled near him, and Feb. 16, 1821, the Maine-
ville (Hamilton) was formed of eleven members. Eld.
Benjamin Tufts soon joined them and together they laid
the foundations for this movement in the southwest part
of the state.

The Miami Quarterly Meeting was formed in 1824 of
Hamilton and Bryant’s Creek churches. The Warren and
Clinton (later Warren and Clarke) Quarterly Meeting
was formed in 1849 from the Meigs.

Part III. In 1822 Elder David Dudley moved to
Marion County and formed Big Island church. Chris-
tians for miles around joined it. About the same time
Elders Allen Mead, Russel and Otis Gilmore and David
Ellis were doing work in the vicinity of Springfield and
Big Derby and Harmony churches were formed. A re-
vival prevailed around Big Island early in 1825. Elder
Marks paid them a visit in 1826 and Elder Hutchins in
1827. The result was the establishment of a strong in-
terest in the central part of the state.

The Marion Quarterly Meeting was thus formed in
1826 of four churches. By the '8os ﬁventv—ﬁve churches
had indentified with this Quarterly Meeting. In 1833
Harmony Quarterly Meeting was formed of two
churches—Big Derby first and Harmony second—from
the Marion. By 1880 seventeen churches had represented.
The Delaware Quarterly Meeting was formed in 1839
from the Marion. The Licking Quarterly Meeting was
formed in 1845 from the Delaware Quarterly Meeting ;
the Richland in 1845 from the Marion and Delaware.
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Part IV. In 1819 Elder J. N. Hinckley visited
Northern Ohio and formed the Harrisville and Milan
churches, In 1821 Elder E. Collins from New York
paid them a visit, and formed the Greenfield and Clarks-
field churches in 1822. Marks came in the same year
and formed the Greenwich church, in 1825 the York
and in 1827 the Green Creek. From this came Huron
Ouarterly Meeting in 1822 with which thirty churches
were affiliated—the Strongsville in 1827, which had
cighteen churches that represented since its organiza-
tion ; the Medina Quarterly Meeting was formed in 1839
from the Strongsville the Lake Erie in 1841 partly from
the Lorain Quarterly Meeting ; the Lorain in 1839 from
the Strongsville ; the Seneca in 1871 from the Huron.

The Ohio Yearly Meeting was formed at Center by
the Huron and Miami Quarterly Meetings in 1824. In
1826 Marion reported, in 1834 the Harmony and Strongs- -
ville.

The Ohio Northern Yearly Meeting was formed at
Marion 1836 by the Huron, Marion and Strongsville
Quarterly Meetings, others coming later.

The Marion Yearly Meeting was formed in 1844 by
the Richland and Marion Quarterly Meetings. Licking
Quarterly Meeting joined in 1845 and the Harmony in
18351. In 1872 it ceased to meet.

The Central Ohio Yearly Meeting was formed in 1870
by the Seneca, Huron, Harmony, Marion, Richland, Lick-
ing and Lorain Quarterly Meetings. This continues to-
day.

Part V. In 1824 Elder James Peters held meetings
in Wayne, Ohio, and formed a church. A revival fol-
lowed and Horace Morse, one of the converts, began
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preaching. Eld. James Mugg formed the Williamsfield
church in 1825 and another revival followed. Elder
John Cheney, who was an able exhorter, had been
preaching at Conneaut and organized a church there n
1826. One at New Lyme was formed the same year.
Elders Wire, Rollin, Andrus, LLamphere, Wood and Whit-
man did valuable services in establishing the work in
this vicinity. From this came the Ashtabula Quarterly
Meeting in 1833, Geauga in 1838, Cleveland in 18060,
[Lake County in 1845 and the Stark in 1846. Many
churches have been identified with these Quarterly Meet-
ings. The Pennsylvania and Ohio Yearly Meeting was
formed in 1833 by the Wayne, Ashtabula and Crawford
Quarterly Meetings. The Geauga,- Cleveland, lLake
County, Stark County and Portage followed later. Ohio
has a membership of 4,751 and about fifty ministers. The
work there is in a very prosperous condition.

Free Baprrists IN KENTUCKY—RANDALL MOVEMENT

The Free Baptist interests in Kentucky came chiefly
from the Cairo Mission and Ohio.

The Union Quarterly Meeting? was formed mn 1871,
having 7 churches. In 1888 it had 12 churches and 515
members.

The Eddyville Quarterly Meeting was formed in 1873
with 5 churches; in 1888 it had 14 churches with 600
members.

The Johnston Quarterly Meeting was formed in 1879
with 3 churches; it had 6 churches and 343 members in
1888,

The Lewis Quarterly Meeting located in Lewis County,
was formed in 1870, having 2 churches. In 1886 it had
3 churches in a prosperous condition.
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The Kentucky Yearly Meeting was formed in 1878
and 1s now a strong body.

Three causes have contributed to the success of the
work in this state zis.: The inflow of denominational in-
terests from the East, the addition of bodies already
formed and the work of the mission to the Freedmen.

I. The Walnut Creek Quarterly Meeting was formed
July 4, 1839, by Elders Samuel Shaw, Luther Driscoll
and Thos. Caine. The Adams Quarterly Meeting formed
from the Walnut Creek in 1842 ; the Fulton in 1843 from
Walnut Creek; the Prairie City in 1860 from the same
source. The Fox River, located west of Chicago, was
formed in 1839. J. Hetzler and S. L. Julian were the
ministers. From this two other Quarterly Meetings
were formed—the Rock River in 1842 and the McHenry
County.

The Quiney Quarterly Meeting was formed in 1845 by
Elder C. M. Sewall fronyr Adams County Quarterly
Meeting. The Hancock formed in 1869 ; the Cook County
(Livingston) in 1854 ; the Chicago in 1869 ; the Boone
County in 1840, the Apple river in 1859 and the Mec-
Donough also in 1850.

The Illinois Southern Yearly Meeting was reported
in 1843 as having two Quarterly Meetings—Little
Wabash and Oak Creek. This was not a permanent
Yearly Meeting.

The Illinois Northern Yearly Meeting was formed in

1841 of the Fox River and Honey Creek Quarterly

Meetings. Others were added later. It had 10 Quarterly
Meetings in 1860.

Central TIllinois Yearly Meeting was formed in 1852
from the Tllinois Northern Yearly Meeting.

llinols
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The Illinois Yearly Meeting was formed in 1866 by
the union of the Illinois Northern and Central Yearly
Meetings. Several New Quarterly Meetings were re-
ceived.

II. The Central Illinois Yearly Meeting.—A sketch
of the origin of this Yearly Meeting may be found in
the History of the General Baptists in the West. This
Yearly Meeting is the most important in Illinois.
In 1904-7, 8 new churches were organized ; 7 new church

houses built,.12 new ordained ministers and 30 licensed. -

It has 6 Quarterly Meetings, 69 churches and 5,508 mem-
bers of which 2,208 were added in this period. They
have some valuable church property. The church at
Johnson City cost $10,000.

The Illinois River Quarterly Meeting ( Union Baptist)
was reported in 1859. It then had 20 churches and 600
members.

The Southern Illinois Yearly Meeting had its-origin in
the Cairo Mission and was formed in 1869. The Ken-
tucky Yearly Meeting had its origin in this Yearly Meet-
ing. It is made up of the Cairo, Mound City and Carbon-
dzle, Illinois, and has a membershif of about 8,000.

The first workers came from the East. Elder John
Norton came in 1826 and organized the Bruce church.
H. S. Linbocker came in 1830, was ordained in New
York in 1831 and formed a church at Ypsilanti. Elder
Porter Thomas of New York, settled in Washington
township in 1832. C. P. Goodrich began to preach in
1832. The Oakland Quarterly Meeting was first formed
in 1832 and 25 others were formed afterwards. The

Michigan Yearly Meeting was formed in 1839 by the -

Oakland, Michigan Central and River Raisin Quarterly
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Meetings. It has 10 or more Quarterly Meetings now
and nearly 5,000 members.

The St. Joseph's Valley Yearly Meeting was formed
in 1848 by the St. Joseph's, Cass and Berrien Quarterly
Meetings. It now has four or more Quarterly Meetings
and nearly 1,000 members. The Free Baptists of Michi-
gan have exerted a strong influence over the Randall
movement. They have a state Association formed in
188¢. It has about 6,000 members.

The movement had its beginning in this state in 1836.
Rufus Cheney spent the summer of 1836 in this state.
He settled at New Berlin in 1838, where he formed a
church in 1840, and one at Honey Creek in 1841 and
messengers from these met at Honey Creek in 1842 and
formed Honey Creek Quarterly Meeting. Elder An-
drus, who had been sent out by the Home Mission work,
met them at their second session with a petition for
admission from the Newberg church, Illinois, which he
had recently formed.

Elder Herman Jenkins soon settled in this state which
gave the work great encouragement. Also Elders A.
Combs of New Hampshire, R. M. Cary, J. B. Morford of
New York were soon added, as also several churches.
This Quarterly Meeting had been reporting in the North-
ern Illinois Yearly Meeting, but it was now dismissed and
the Rock County Quarterly Meeting having been formed,
the two united and formed the Wisconsin Yearly Meet-
ing in 1845. Twelve other Quarterly Meetings embrac-
ing a great many churches were added. The Free Bap-
tist interests in this state support a family in India in
preaching the Gospel to the heathen, and takes great in-
terest in other benevolent work. It has 31 churches and

Wisconsin




Minne-
sota

lowa

Nebraska

124 A Brief History of Liberal Baptists

nearly 1,500 members. Their net gain in the last few
years has been about 22 per cent. '

The first church in this state was formed at Minneapo-
lis in 1854, Elder Chas. G. Ames was its first pastor.
Soon after Elder W, Hayden took up the work and other
churches were formed and the movement has become
strong in some parts of the state. The Hennepin Quar-
terly Meeting was the first one formed and consisted at
that time (1858) of five churches. Six other Quarterly
Meetings were soon formed. The Minnesota Southern
Yearly Meeting was formed in 1869 with the Blue Earth
Valley and Chain Lake Quarterly Meetings. Three others
were received later.

The Minnesota Yearly Meeting was formed at Was-
0ja in 1858 with Hennepin and Zumbro Quarterly Meet-
ings. In 1884 the Minneapolis Southern Yearly Meet-
ing united with’ this. The work in Minnesota is now in
a fair condition. They need more preachers. Their
1908 meeting was reported a rousing success. Their
membership is nearly 1,400. '

The first church in this state was formed by Elder N.
W. Bixby and in 1848 the Delaware and Clarenden Quar-
terly Meeting was formed. Soon other Free DBaptists
moved into the country and other churches were formed.
Twelve other Quarterly Meetings were formed by 1874.

The Iowa Yearly Meeting was organized in 1751, con-
sisting of the Delaware and Clayton, Jackson and Wash-
ington Quarterly Meetings. In 1889 it had six Quarterly
Meetings.

The first churches in this state were formed about 1870.
The Salem Quarterly Meeting was formed in 1870 in the
southeast part of the state. Tts first ministers were H.
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B. Richey, A. Curtis, K. R. Davis with Dr. R. Dunn.
First churches were the Salem and Palmyra. Nine other
Quarterly Meetings were added by 1887. The Nebraska
Yearly Meeting was formed in 1883, with the Cass county
and Batin Quarterly Meetings. Five other Quarterly
Meetings were added by 1884.

The Northern Nebraska Yearly Meeting was formed in
1887 with the Nebraska and Holt County Quarterly Meet-
ings. It has eight churches. Nebraska needs more preach-
ers.
The Randall Movement took hold in this state about
1869 when the St. Francois Quarterly Meeting was
formed. The first churches was one on Doe Run, an-
other near De Lassus and a third near Loughboro. Seven
other Quarterly Meetings and other associations were
soon added. The Missouri Association, called in 1885
the Missouri Central Yearly Meeting and in 1888 the
Western Missouri Yearly Meeting, had its origin in the
labors of Elder Isaac Johnson. He began his work in
Saline County in the spring of 1867 and formed the
Frankfort and Cambridge churches in April, the Arrow
Rock in June and the Marshall in August. H. Green,
C. Miller, Wm. Carter, B. Mason, H. Patterson and J.
Brown soon entered the ministry. A request was sent
to Elder D. G. Holmes of Chicago, Ill., by these churches
in 1869 to visit them and instruct them, which he did and
formed the Missouri Association. He visited them once
4 year at their request for several years. In 1881, at the
suggestion of Elder Spears, the association was divided
fﬂto Quarterly Meetings and formed into a Yearly Meet-
ing,

The work about Ft. Scott (Eldorado Springs Quar-

Missourl
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terly Meeting) had its origin in the Cherokee Quarterly
Meeting in Kansas, and the Quarterly Meeting was
formed in 1871. Elder S. Keyes, ]J. B. Fast, H. W.
Campbell and E. V. Merrett were prominent in its origin.
The Quarterly Meeting had fifteen churches in 1888, but
the interest has fallen since and there are not so many
churches.

The Northwestern Yearly Meeting had its origin in
the formation of the first church in Worth County in
1870 by Elder O. S. Harding of Iowa, who went there
at the invitation of Dr. E. H. Hunt, who had left the
Missionary Baptist because of differences, and other
churches were soon formed. The Worth County Quar-
terly Meeting was formed in 1872 with the Isadora, Pio-
neer, Platt Branch and West Fork churches. Eld. Glenn
also joined them in the work. In 1875 the Northwestern
Missouri Association was formed with 16 churches and
821 members. The name was changed in 1876 to the
Northwestern Missouri Yearly Meeting.

The Prosperity Association is located south of the
center of the state, having the St. Francois Quarterly
Meeting on the east and the Eldorado’Springs Quarterly
Meeting on the west. Its churches were formerly in the
Big Creek Association, which was first reported in 1882.
In 1888 there were 8 churches. We have no late reports.

The Pleasant Hill Association was reported in 1888 as
having 11 churches and 714 members.

The Crane Creek Association, in the southwestern part
of the state, was reported in 1883 with six churches.
There is also the Western Mt. Zion Quarterly Meeting
in the extreme southwestern part that had its origin in
Arkansas from the Old Mt. Zion Association in 1883.
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There is the Cave Springs Association located in
Southern Missouri, which is a thriving association.
There is at present six Yearly Meetings in Missouri
besides some smaller associations. The work in most parts
is taking on new life. Evan. T. C. Ferguson and wife
are doing some splendid work here.

The work in Kansas has suffered greatly from the
change in population and lack of ministers.

The formation of the Cherokee Quarterly Meeting in
1868 hegan the work in the southeast. Three churches
went into the fellowship. Elds. J. B. Fast and R. Gatliff
were the ministers. Other churches followed later. From
this came the Ft. Scott Quarterly Meeting. The Jeffer-
son County Quarterly Meeting began in 1869 and con-
sisted of four churches. Others entered later. The
Middle Caney Quarterly Meeting was formed in 1876
and is located in Montgomery County. The Row River
Quarterly Meeting was formed in 1883; the Sumner
and Cowley in 1885 and the Ness County in 1887. The
Blue Valley Quarterly Meeting was formed in 1876 ; the
Republic County in the same year; the Jefferson County
(Neb.) and Republic County (Kan.) Quarterly Meeting
in 1882 ; the Cloud and Republic in 1885, the Washington
County in 1885 and the Central Kansas in 1880. The
Kansas Yearly Meeting was formed in 1869 with the
Cherokee and Jefferson County Quarterly Meetings. The
F't. Scott entered later and after a time was left alone
in the Yearly Meeting. The Southern Kansas Yearly
Meeting is composed of the Row Valley, Sumner and
Cowley and Ness County Quarterly Meetings and was
formed in 1884 and until 1887 was called the Kansas
Association. The Northern Kansas and Southern
Nebraska Yearly Meetings were formed in 1877 with the

Kansas
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Blue Valley, Montgomery County, Republic County and
Salem (Neb.) Quarterly Meetings. Others entered later.

The Northern Kansas Yearly Meeting resulted from
the above. The change was made in 1887. The name
was changed because most of the churches were in
Kansas.

The work in Kansas is divided now into the Northern
Kansas and Southern Kansas Yearly Meetings. The
interest in this state decreased for a while, but has now
taken a turn and is increasing nicely. Most of the
churches are now able to obtain pastoral service.

A church was formed in this state in 1876 known as the
Union Square Baptist church of San Francisco. This
church, though springing from the Baptist denomination,
practiced open communion. In 1881 N. L. Rowell became
its pastor and in 1883 it became afhliated with the Free
Baptist. In 1888 F. M. Washburn succeeded to the
pastorate.

A mission was formed in Oakland in 1886 with Prof.
Meads of Bates Theological school as superintendent.
A chapel was built in 1886 and a church of 15 members
formed in 1887. Eld. C. F. Penny became its pastor.
This church numbered 60 members in 1883¢ and still
thrives. Eld. J. S. Cato, a Baptist ininister of Free Bap-
tist views, had charge of the Oak Church in 19o8. Eld.
J. W. Hill, also a Baptist minister, had the pastorate of
the San Francisco Church. A correspondent to the Arkan-
sas Baptist a few weeks ago stated that nearly all the
Baptists in California were in doctrine and practice Free
Baptists. The Golden Gate Association was formed in 1889
of the two churches mentioned. They now have other
churches and have formed the Pacific Coast Free Bap-

tist Union.




CHAPTER VII

INSTITUTIONS, ETC.—~FOREIGN MISSIONS

The first call to foreign missions to these people came
from India itself. Amos Sutton, D. D., was a missionary
of the General Baptist Missionary Society of England,
stationed at Cuttack in the southern part of Orissa.
There was a wooden idol located at Puri and native pil-
grims were continually coming from nearly every part of
India to do homage to this lifeless thing. “When Dr.
Sutton remembered that that image had 700 evangelists
at work securing pilgrims from all parts of India he
rightly thought that the living Christ should have more
than four missionaries to preach his gospel to them.
Knowing that the Free Will Baptists of America had
accepted the same interpretation of the Bible with refer-
€nce to a full and free salvation, open communion and
freedom of the human will, at the suggestion of his wife,
he decided to come to America to interest us in the work
beyond the confines of our own community or country.”

The above quotation is from Dr. Griffin and represents
clearly why this movement became interested in Foreign
Missions. He 