











attract new visitors on a regular ba-
sis. We have gained insight into what
makes urbanites tick.

The gospel of Jesus Christ is pro-
claimed weekly through worship and
daily through the lives of our people.
Many have been saved and some have
stayed with us. Many more have been
served and impacted by our presence.
And many of these will eventually ac-
cept Christ and follow Him., We are
making a difference in the city one per-
son at a ime.

Obstacles

We are too often intimidated by the
city. By the size, the sounds, the activi-
ty. We are overwhelmed by the sys-
temns of the city such as the schools,
government, cost of living, cost of
planting a church and even by the cold
weather. Perceptions of crime and
coldness of the people intimidate us.

You can be a Christian anywhere,
But to be an urban Christian, you must
become urban. As a predominately
rural and small town denomination,
we have been somewhat unwilling to
rmake that cultural leap. And believe
me, urban church planting is a cross-
cultural work.

The diversity of the city scares us as
well. People of different nationalities,
custorns, religions and languages are so
different from “us.” The politically cor-
rect terminology of the city deceives us
into a feeling of not being able to over-
come or even understand the city.

The cultures of many must be un-
derstood to be effective. Not only are
the cities different from the small
towns of America, but even within the
city differences abound. A few blocks
from my neighborhood is a complete-
ly different neighborhood. Indeed,
Chicago is a city of neighborhoods.

We have difficulty recruiting Free
Will Baplists to move to urban areas of
the United States. In Nehemniah 11, we
are told the people willingly accepted it
as the Lord’s will when they cast lots for
onein 10 of the people to move into the
city of Jerusalem. They actually “tithed”
of their people for urban ministry. We
need to send more than our prayers
and finances in support of urban
church planting, but also our pecple.

Storefront church planting does
not work in urban areas. 1 am not sure
it even works in rural areas anymore.

Due to the high cost and difficulty of
finding a place to rent, we met in my
living room for worship for the first 21
months of our effort. This was a diffi-
cult fime to draw visitors, as well as
very challenging for my family.

Meeting currently in a storefront
has not made it much easier to retain
visitors. We have found it difficult to
altract and retain stable families in a
storefront. We are often viewed as
“temporary” and/or a “cult.”

In a temporary location we tend
fo atfract high maintenance, highly
dysfunctional people. They use us as
we serve them and when we begin
to hold them accountable and they
see they won't get a free ride, they
leave—some soon, some over time.
This creates a turnover that makes
steady growth difficuli.

Please do not misunderstand—
we love everyone and will take any-
one who comes to us. Just realize
that it is difficult to build a church of
people with little or no incomes, liv-
ing in bondage to addictions.

There is also a turmover among the
few stable families we have reached.
Since we are unable to make
progress fast enough, they burn out,
They can't see the light at the end of
the tunnel and they get tired of the
constant pressures of meeting in a
storefront. Or they see the programs
that other churches offer and they
leave us for them, Many of our home
missionaries have told me that they
went through three or four congrega-
tions before they finally grew a large
enough group to go self-supporting.

Lessons

I believe that we must consider a
sizeable investment in property up
front in future urban efforts. This would
give us much greater credibility in the
eyes of the unchurched and religiously
lost people we desire to reach.

We must also move toward a
team concept of planting churches
to share the load, increase credibility
and offer various ministries. This
would reduce burnout and turnover
as well as increase visitor retention,

We must realize that urban church
planting is a cross-cultural process. We
must fight the temptation to equate the
gospel with our southern, Bible-Belt
mentality or the “way we have always

done it.” This, of necessity, means we
must be willing to not conly accept
change, but also embrace it.

One Chicago Tribune journalist not-
ing the biggest story in the last year said
1999 was “the year Chicago tumed it
around.” Gentrification is taking hold
all over the unused industrial areas and
in many blighted areas of the city. The
demographics are screaming for
Christians to move into the great urban
cities of America.

Besides, we don't have to wait to
find a place tc which people are mov-
ing, they are already here. Opportuni-
ty always abounds in the city. We will
never run out of people to reach.

One of the most challenging lessons
we have leamed is that we must be de-
termined and faithful. Quitting when it
is hard cannot be an option. We must
be willing to pay the long-term price to
achieve long-term success. We have
paid that price on some of our foreign
fields; now it is ime to pay that price in
the cities of our homeland.

A missionary society wrote to
David Livingston and suggested that if
he could insure them of safe roads
that they would send some help. He
responded, “If you have men that will
only come if they have a good road, |
dort want them. [ want men who will
come if there is no road at all.”

Let's be willing to go where it's
hard. Let’s be willing to go the city.
Should Free Will Baptists have a
presence in the inner city? | believe
Christ would say yes. In fact, when
He beheld His city, Jerusalem, He
wept over it (Luke 19:41).

Would it be easier in the suburbs?
In small towns? Probably. But if
everyone goes where it’s easy, who
will go where it's hard? m

ABOUT THE WRITER: Reverend David Potete is a
home missionary %o the Chicago aren. He pastors
Northeast Free Will Baptist Church in Chicago, lllinois.
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Paul states that it is the grace of God
that brings salvation to individuals in
Titus 2:11. Such grace is manifested
in the sacrificial death of Christ.

For one to reject Jesus as the atoning
sacrifice for sin leads to one of two con-
clusions: the salvation of mankind is un-
necessary or the salvation of mankind is
necessary by sorme human effort.

Knowledge of sinis a prerequisite to
understanding the necessity of salva-
tion. Romans 1:32 clearly says that all
of mankind understands the need of
salvation. However, many have sup-
pressed the truth revealed to thermn by
(God, thus denying their apparent need.
Some have seen the need of salvation
but have sought to accomplish salva-
tion through human effort, which is a
refusal to accept the biblical feaching.

Jesus end the Bible
The Bible and Man's Justification

Therefore, and second, to deny the
historicity of Jesus is to deny the clear
teaching of the Bible. The Bible is
God's guidebook to man. It tells of
man’s need and of God's answer. The
Bible teaches that man is at enmity
with God (Jas, 4:4}; therefore, man’s
need is to be reconciled to God.

Theologians call this concept justi-
fication. Justification involves a
change in man’s relationship with
God. It is a change from guilt and con-
demnation to acquittal and accep-
tance. Man then becomes a friend of
God (I Chron. 20:7; Jas. 2:23).

The ground of justification is only
found in the perfect righteousness of
Christ which is imputed to the sinner
{Rom. 3:24;5:9, 19; 8:1; 10:4; 1 Cor. 1:30;
6:11; Il Cor. 5:21). The Bible informs us
that Christ became a curse for us (Gal.
3:13), and in His obedience we find the
ground for the forgiveness of sins. The
Bible teaches that the gospel is no af-
terthought. God has always planned to
save people by the substitutionary
death of Christ (Rom. 3:21).

The Bible and ifs Accuracy

The argument generally offered by
those who deny the historicity of the
biblical Jesus is to discredit the accu-
racy of the Bible, However, as Gary
Habermas points out, “The New Tes-
tament has better manuscript evi-
dence than any other ancient book.™

Moreover, “good arguments can
be given that each of the Gospels was
either written by an eyewitness, or sig-
nificantly influenced by firsthand testi-
mony, as recognized by many con-
ternporary scholars.™ Even when one
considers historiography, one finds
that “the Gospels measure up well by
normal historical standards used in
ancient historiography.™

Jesus and Our Ethics
Our Ethics and the Evidence

Third, when one denies the historic-
ity of Jesus, he has created a moral
problem because he has denied sorme-
thing that has clearly occurred. Haber-
mas has shown that more than enough
sufficient evidence exists to confirm the
historicity of Jesus to the honest seek-
er® Habermas has classified the evi-
dence intc four categories: primary
sources, archaeological sources, non-
Christian sources and Christian sources
outside the New Testament.

Our Fthics and the Consequence

Perhaps the most important Christ-
ian creed, according to Habermas, is
recorded in I Corinthians 15. Here,
“Pau] records appeararnces of the res-
urrected Christ to Peter, to the ‘twelve’
disciples, to over 500 persons at cne
time, {0 James, to all the apostles and
then to Paul himself {vv. 5-8).”

Four historians are cited by Haber-
mas as making reference to Jesus—
Tacitus, Suetonius, Flavius Josephus
and Thallus.? The writings of three gov-
ernment officials are noted by Haber-
mas to document that Jesus did ex-
ist—Pliny the Younger, Emperor Tra-
gan, and Emperor Hadrian?

Also, other Jewish, Gentile, Gnostic
and lost works are evidenced by Haber-
mas to add substantial weight to the
case for Jesus. Moreover, the volurnes of
early Christian writers are exarnined. Fi-
nally, Habermas has built such a con-
vincing case for the historicity of Jesus
that for one to deny the reality of Jesus’
is to commit moral suicide.

In conclusion, we, as Christians,
must be firm in our belief of Jesus.
Also, we need not be discouraged
when so-calied “scholars” want to
examine Jesus. Scholarship can be
beneficial, but it has nothing to do
with knowing, obeying and pleasing

God. A relationship with God begins
by knowing His Son—Jesus. m

ABOUT THE WRITER: Reverend Jeffrey Cockrell pus-
tors Safilla Free Will Baptist Church in Hazlehurst,
Geargio,
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