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DEACON (From page 3)

A concerned deacon should be aware
of these needs and seek to resclve
them. A pastor cannot and should not
be expected to meet all the demands
of his congregation.

[t is usually left to the pastor to
make decisions regarding needs in the
congregation. The deacon should be
willing to execute the details of the
work.

Another of my blessings has beena
wife who loves the Lord. A wife can
make or break a servant of God.
When you have a strong desire todo a
service for the Lord and your wife
shares this decision, this sets the pat-
tern for a successful ministry. To be
able to share, plan and work together
toward a common goal is essential.

The deacon’s family
can complement or hinder his ministry.
Again, | feel blessed. My three children
have always been a blessing to us and
involved in the ministry of their local
church. They have yieided their lives
to be molded and used by the Lord.

The home is a reflection of the
minisiry of the deacon. He must rule
his own household. Some men inter-
pret this as being a dictator. This is
wrong. He must provide loving leader-
ship with his wife and family.

The deacon must be abie to keep
confidences. He must be consistentin
his conversation and relationships with
the congregation. An inconsistency in
living or a betrayal of confidence could
rujin the ministry of a deacon.

I have observed a problem in many
churches. We do not repent as we
should, and we do not forgive as we
should. All of us fail at various times to
live the daily Christian life. We are too
proud to ask God’s forgiveness and
then admit it to others. We do not
want to humble ourselves to a fellow
Christian and tell him we are sorry for
our deeds.

The other side of the coinis the lack
of lorgiveness. We may say we forgive,
but we do not want to forget our
brother’s transgression. We must re-
member that our forgiving attitude
toward others is a basis for our own
forgiveness.

There has never been a time in
church history when the ministry of
the deacon could be mare vital than
right now. Opportunities are unlimited.

QUESTION: What is
meant by “if they do these
things in a green tree, what
shall be done in the dry?”

valved

Light on Lije’s
Questions . ..

By Wade Jernigan

Readers may address thew questions (o Mr Jermgan at PO Box 1088. Nasnvidle, Tennes-
see 37202 Please i each queshon 1o one spechic topic There will be no persondl corres:
pondence regarding those quesiions winch are not used m the magazine The column will nol
necessanly be conswdered the official voice of the denomination relalive 1o the problems in-

ANSWER: Your inquiry refers to Christ’s
question (Luke 23:31) to the “areat company of
people, and of the women which also bewailed
and lamented Him” (Luke 23:27), as He made
His way to Calvary. Knowing full well what was
befalling Him, Christ suggested to those who
were weeping over Him “Weep not for me, but
weep for yourselves, and for your children,” for
He knew what was coming on them.

Green wood naturally resists fire and is not
suitabie for burning. There is a sense in which
the word “green’” used here reflects the inno-
cence of Christ. He said in effect, if they do this
which you observe and bewail to the Innocent
One, what must be ahead for vou?

Dry wood attracts the fire, being its proper
fuel. As“green” represents innocence, so “dry”
represents guilt. Christ was quilty of no wrong,
vet He suffered as an evil doer. If such treatment
came fo Him from the authorities what could
those who were quilty expect?

Christ said in effect, “H the Father allows this
to happen to His Son, the green tree, what do
vou suppose will be allowed or even brought to
bear upon the disobedient, the dry tree?” John
in his ministry declared, “Therefore every tree
which bringeth not forth good fruit is hewn
down, and cast into the fire” (Matthew 4:10}.

Christ as the green tree resisted the fire.
Those to whonm He spoke represented the dry
tree which provided fuel for the fire.

Qur pastors desperately need the un-
dergirding support of their deacons. It
is time for a positive attitude and
approach to this ministry for the work
of the Lord. It is past time to destroy
artificial barriers between pastors and
deacons to defeat the work of Satan,

I am glad to be a deacon. | consider
it an honor and a high calling to assist

my pastor m my local church. The
purpose and perspective must always
be right. Fulfillment comes in serving
others through Christ. &

ABOUT THE WRITER: Deacon Jim Lauthern
is a member of Fellowship Free Will Baptist
Church, Antioch, Tennessee. He is Assistani
Director of the Sunday Schoo! and Church
Training Department.






6/CONTACT/Jan. ‘81




By Keith Walkley

hy am | a Sunday School

teacher? Many who ask

themselves this question
will have to answer simply, “Because
the preacher asked me to teach™ . . .
{and ] would have felt embarrassed to
say no . .. or it would have made me
look bad if | had said no).

Other people asked to teach come
up with “But | don’t know enough
about the Bibie,” or “l would like to,
but [ just don’t have the time.”

But God has blessed each one of us
with talents and abilities. Any inferiority
compiex is developed in our own minds
and provides the excuses necessary to
weasel out of responsibility. This is self
maotivation to not be motivated.

Many can say, “This is whyl am not
aSunday school teacher.” That which
motivatesus ultimately determines why
we do things and whether or not we
are successful in our attempts,

Since this article specifically deals
with being a Sunday school teacher, a
determination must be made as to
what the motivating force should be in
a Christian’s life. A Sunday school
teacher must be a Christian.

There should be but one motivating
forcein the Christian’s life--Haoly Spirit
guidance through the Word of God,
and nocthing else. With this in mind,
excuses for not being aSunday school
teacher pale.

Unfortunately, not all Sunday School
teachers seek this kind of motivation.
It means extra effort on their part and
would be distuptive to the lifestyle
they are accustomed to in regard to
the work they do for Gad.

y personal reasons for be-
coming a Sunday schoo!
teacher stemfrom my upbring-

ing. [ spent the first 18 years of my life
aoing to Sunday school and church
services, My parents seldom attended.
| was taught songs and Bibie stories
galore, but | cannot recollect a word
being mentioned about the plan of
salvation. I wasg not brought up in a
Christian home, so this knowledge
was not available there either.

At age 18 I left home, bound for
Hell, with a temporary layover in the
U.S. Navy. | stopped going to church
because there was no one to make me
go. Seven years and a multitude of sins

later, ! visited a friend in Tuscaloosa,
Alabama. Churchwas menticned, and
[ asked if [ might attend. This was my
first association with Free Will Baptists.

[ attended Sunday schooland morn-
ingworship at Eastside Free Will Baptist
Churchin Tuscaloosa. The Holy Spirit
began to speak to my heart, or should
| say, [ began to listen,

Two weeks later | attended services
there again, and before the end of the
day [ had surrendered my life to Christ.
My probiem now was that 1 didn't
know how to serve Him, nor where to
begin.

I didn’t know how to study the
Bible, but [ knew that | ought to read it.
Miraculoustly, my old Bible turned up
after being mispiaced for eight years.
As | read if, questions would come to
mind, but ! didn’t know who to go to

“...IDIDNT
KNOW HOW
TO STUDY
THE BIBLE!”

for the answers. Although this was a
problem for me, it was not for God.

The Holy Spirit became the motivat-
ing force in my life and guided me
through God's Word. My questions
were being answered. | began to ear-
nestly study my Sunday school lessons.
My studies had some specific direction
now. Through prayer I sought the
guidance of the Holy Spirit to reveal
the meaning of the scriptures, and He
came through.

lacquired commentary information
to aid in my studies, and [ obtained a
copy of the adult Sunday school teach-
er’s book, which was much more
informative than the student book. |
was trying to apply Il Timothy 2:15 to
my life, and I still am. [ wanted to be
approved of God and always prepared

for Sunday school. This preparation
led me into substitute teaching from
time to time.

hen | stopped my travels to
w Alabama, [ wasable to devote
my time to the mission waork,

Liberty Free Will Baptist Church, in
Millington, Tennessee, where ! cur-
rently reside. Pastor Glenn Poston
asked me to teach the Junior Sunday
school class, and [ accepted.

In the back of my mind was a
certain reluctance to teach 8-12 year-
old children. I thought they would be
more of a hindrance than a help as far
as my study of God’s Word was con-
cerned. This was a very selfish thought
on my part.

[ began fo see an opportunity to
teach children those things which had
been lacking when | went to Sunday
schoolasa child. 1 saw that my teaching
could have a great deal of influence on
these young lives.

I was easy for me to relate to “my
children,” asl like to call them, because
s0 many came from broken homes
and non-Christian environments. My
upbringing was similar to theirs and !
knew what they faced at home. It was
not something that many people under-
stood, nor did they want to,

One important thing that | realized
was that whatever example | set for
the children, and how I taught them,
would reflect upon how they viewed
salvation and the Christian life. This
could be helpful or hurtful when it
came time for the children to make a
decision for Christ.

The children now need to see that |
love them and care for them. | wvisit
most of them every week, unless [ am
out of town. Some | see at prayer
meeting or on visitation. They lcok for
me to come see them, and they miss
me when [ an unable to make it.

Many of the children ride to church
with me every Sunday. [ play only
Christian music in the car, and the
children and [ enjoy listening to it.
Sometimes we sing together. They
have confidence in me and love me,
because | show them the love that |
feel for them.

Many of these children come from
an environment where drinking, pro-

————
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he question of “why’ rises in

the minds of most pastors at

some fime in their ministries,
It usually happens during times of
great stress in the pasiorate and takes
the form, “Why am I a pastor?”

When the Lord saved me at age 19,
[ knew [ would have to preach but the
thought of pastoring a church was far
from my mind. { wanted to preach and
see others saved, but [ felt that the
pastorate belonged to older ministers,
theless enthused and the less energet-
ic.

I did not think the pastorate would
be exciting encugh for me. It was best
suited for those who ioved ease and
sleeping late in the morning. This
concept of the pastor still lives among
our lay people. The average church
member has no idea of the many
demands made upon the pastor. Few
realize the long hours their pasteris on
the job.

WHAT IS A PASTOR?

Anyone who intends to do a good
job even in the secular world must
understand both the job and what it
demands. The word “pastor” is used

Whyl Am \
A Pastor

By Jack L. Rollins
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PASTOR (From page 9)

by most churches to designate the
head of alocal congregation. [t is really
the Latin translation of the Greek
word poimen which means literally a
“herdsman, a shepherd.”

The word poimne means “sheep”;
the word poimnion, a“flock of sheep™;
the word poimaino, “to feed, to tend a
flock, to shepherd the sheep.” The
name is fitting because believers are
known as “sheep.” So then, a pastoris
a shepherd, who feeds, tends and
looks after a flock of sheep.

What are some of the requirements
a person must meet to be a pastor?
First, he must be called of God. Ephe-
sians 4:11-12 states, “And He gave
some, apostles, and some, prophets,
and some, evangelists, and some, pas-
tors and teachers; for the perfecting of
the saints, for the work of the ministry,
for the edifying of the body of Christ.”

A man who is not convinced of his
calling, will have a difficult time in the
ministry. | have never considered my-
self a good pastor. | believe congrega-
tions help to make good pastors. Re-
gardless of a man’s talents and abilities
or his desire to serve, the key to his
success in a pastorate is the people he
serves.

I members do not work with him
and cooperate with him, he wil! fail to
achieve the goals he sets for himself
and his congregation. A pastor is usual-
ly areflection of the congregation, and
the congregation is usually a reflection
of the pastor.

You rarely, if ever, see a good
pastor linked with a bad congregation
or a bad pastor shepherding a good
congregation. They usually make each
other what they are.

Pastors should improve with the
years. | am still in the process of
learning. It has taken years for me to
understand my people. One failing in
the average pastorate is that the pastor
does not stay long enough to know
and love his people.

The average pastor serves only
three vears at a church and then
moves to a new field. There are ] am
sure, some peopie in those churches
that it woul@d take more than three
years to gel to know and love. Before
they really get acquainted with a pastor,
he moves and a new man takes his
place. Consequently, some fine people
never reaily have a pastor.

WHAT MAKES A
PASTOR?

I believe that a pastor must have—
number one—Ilove for God, and num-
ber two, love for the people he pastors,
You will not have to question his love
for God; that wili be tested in his daily
life.

| love the peopie where [ pastor.
The longer | serve with them, the
better | understand them and love
them. My first obligation to God and to
them is for me to be true to the Word
of God, bethinpractice and in precept.
[ must preach the Word and clearly
point ouf the way.

! must 1ake stands onissues, uphold
right and denounce wrong, but I must
be able to reach down and help those
who have fallen. It is one thing to hate
sin, but another to love the sinner and
want to help him get saved and get his
life straigthened out,

It is easy to take a “hotlier than thou”
attitude that makes it difficult for people
to communicate with the pastor. |
realize how hard it is {or one of my
people to come to me and admit he
has failed, that he has sinned and
needs help.

I do not want to make it harder for
them by being unapproachable. I want
to make it easy for the person who has
fallen to seek my help.

One of the greatest blessings is to
counsel and pray with those who seem-
ingly cannot find a way out, and then
have them thank you for your help and
understanding.

We are tco quick to cast out and
cast down those who make mistakes.
Some of our greatest workers and
devoted Christians are those who have
picked themselves up from failure and
gone on to find forgiveness from God.

Most of these give credit for their
success to a godly pastor who under-
stood their needs and helped them.
My desire is to be that kind of pastor.

I not only want to share the burdens
and problems with my people, but |
want to share in their happinesses. A
child’s first day at school, a young
mar’s first job or car, a young lady’s
engagement, a man's new job, a new
baby--my people share these with
me.

[ take a genuine interest in: all these
things as if they were all my children
and if is my responsibility to look after

them. One thing that helps me in the
pastorate, is that I genuinely icve peo-
ple.

THE UNENDING
OPPORTUNITY

Another reason whylam a pastoris
that T want to serve. First, [ want to be
of service to God., What better way to
serve God than by serving and helping
peopie? The pastor who grumbles
about being used or how much he has
to do will soon find himseif of httle
service to his people and to God.

There are some things that only the
pastor can do. The weddings, the
funerals, the counseling, the hospital
visits, the door to door visitation are
just a few of the things that the busy
pastor confronts every day.

The modern pastor is expected fo
do all these things and more each
week, and then when Sunday relis
around, be able to preach messages
that would wake up Rip Van Winkle
and save every sinner in church.

The average member does not real-
ize how much time the pastor must
spend in prayer and study each week
in order to preach on Sunday. A
hashed over, re-made message should
never be offered o people on Sunday.
My people have had a hard week, and
many of them need spiritual food.
must give them fresh loaves from the
Master’s oven.

My problem is finding time to really
devote to prayer and study of the
Word. | have learned from experience
that if | do not take time to get alone
with God, it will telton me whenigoto
the pulpit. Greatness is not in the
pulpit, but in the study.

[ am like most pastors in that I want
to do a good job. I don’t want to just
get by; [want to do the very best that |
am capable of doing. { want my peaple
to be proud of me, to respect me, to
love me, but most of all to work with
me,

| believe that to be a godly pastor is
one of the greatest callings in the
world. T would not trade places with
anyone as long as | know that [ am
where the Lord wants me. A

ABOUT THE WRITER: Reverend Jack L. Rollins
pastors Foresidale Free Will Baptist Clurch,
Birmingham, Alabama.
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ree Will Baptist

By Ralph Staten

he Christian principles, senti-
ments and usages which we
Free Will Baptists hoid make
us different in spiritual complexion
from most of theextant denominations.

Some are distinctly peculiar to our
history such as autonomy and indepen-
dence of local churches, aregenerated
church membership {rejecting infant
baptism), competency of the soul un-
der the Spirit in freedom of choice,
perpetuity of teaching and sentiments
as held by great church leaders from
apostoiic ministry to present day and
perseverance in preservation by grace
through faith.

No sectarian movement, so-calied
restoration movermnent, charismatic or
any given movement can exclusively
be that body of biood-bought believers
throughout all generations or centuries
from the apostolic days to this very
now, They are either too young or too
small in number.

Church historians accord Free Wil
Baptists a place in the blood iine of the
Lamb. Those holding such tenets
through the centuries have been known
under different titles such as Christians,
Montanists, Novationists, Donatists,

Paulicians, Waidenses, Albigenses,
Anabaptists, Mennonites, General Bap-
tists, Free Will Baptists.

Free Will Baptists have a glorious
heritage. It has been one of dreams,
dungeons and diadems. Through the
long line of generations or ages from
first century until now, Free Will Bap-
lists, as we know them today, have
had animportant role in giving glory to
Christ in the Church throughout all
ages. We have gallantly stood for the
Book, the Blood and the Bride.

Our basic distinctives have been
chronicled on pages of church history
as standing for the supreme authority
of the Bible and its sulficiency as our
rule of faith and practice. We have
stood for the competency of the individ-
ual soul in its direct approach to God,
the absolute separation of church and
state, believer’s baptism in water by
immersion, the complete independency
of the local church and its voluntary
interdependence in associated fellow-
ship with other Free Will Baptist
Churches,

Due to pocr record keeping, the
history of Free Wili Baptists in this
countryin many areas has been difficult
for church historians to coliect and
fairly appraise our moorings and true
image. We have been a refuge for
many disgruntled Baptists of other

brands and other denominations. Tgo,
we have lost many who were weak in
faith to the Calvinists, Campbellites,
and Cultists,

Just to say, “l Am A Baptist” is not
enough. There are many brands, wings,
splinters, branches, breeds and kinds
of Baptists. All claim to be scripturalin
docirine and practice.

Most of them will not fellowshipina
conveniion, conference, or associa-
tional capacity where wide and different
views are entertained. Some as sister
churches wiil not have intercommunion
at the Lord’s table.

In this study [ am stating, besides
beinga Christian, whylam a Free Wil
Baptist,

BECAUSE OF A PLACE

My father, [. C. Staten, was a Free
Will Baptist deacon most of my boy-
hood life in the Liberty or Alice Brooks
Free Will Baptist Church near Paca-
hontas, Arkansas. | had a home life
with a Free Wiil Baptist atmosphere,
because my father was a man of strong
conviction in our tenets.

[tearned early in life what it was not
only to be a Christian, but as well a
Free Will Baptist adherent. This influ-

—
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ence, no doubt, had an important role
in my decision.

BECAUSE OF A
PROFESSION

| was converied atl the age of 17
during a revival meeting conducted by
Preachers Shoffitt, Tucker and Shelton.
Instilled within me was the desire to
search the scriptures, As pupil, learner
and student of the Word, | became
interested in church history. This in-
volved a study of my parents’ religious
affiliation.

In the end it had its weight on my
final decision to nof only become a
Christian identified with the Free Will
Baptist movement, but to remain with
therm because of their distinctive beliefs
inlight of what others held. This[ have
dane through my nearly 50 years of
public minisiry.

Just being a believer in Christ and
coming info possession of a general
knowledge of the Bibie and the tenets
generally held by other movements,
somehow led me o cast my lot with
the camp of Free Will Baptists.

BECAUSE OF APASTOR

| have had many pastors in my life
time. The one who had the most to do
with my stance as a Free Will Baptist
was Elder G. W. Million. He had been
a public school teacher and polemist.
He co-authored Brief History of Liberal
Baptist People (Million and Barrett).
The word “liberal” refers to free com-
munion at the Lord’s table-—-open com:-
munion Baptists as opposed to closed
communicn Baptists—communion of
the saints and not a sect.

I purchased a copy of this book.
The substantiated facts convinced me
that General or Free Will Baptists
were among the lineal descendants of
the first Baptist Church in England,
plantedin 1611 by John Smyth and the
first Baptist Church planted in America
by Roger Williams in 1639 at Provi-
dence, Khode Island.

From these accounts of church
history, including other Baptist church
historians, ] was convinced that Free
Will Baptists did not spring from either
wing of the Particular Baptist split of
1832 resulting in the Hardshell and
Missicnary Baptists. Our history pre-

FREE WILL BAPTIST (From page

ceded theirs in name and doctrine,

BECAUSE OF ITS
PRACTICES

The organizational practices gener-
ally followed by Free Will Baptists in
polity or government is of her people,
by her pecple and for her people. Of
the local church there is the expressed
authority in independence and autono-
my of its operations of internal affairs,
and voluntary fellowship of churches
in district, state and national organiza-
tions.

Ordinances of the New Testament
are maintained. Orderly business meet-
ings are conducted. Ordination to the
minisiry of God-calied men under offi-
cial arrangements of an ordaining coun-
cit follows a New Testament patfern,

Our polity is what we know to be
congregational as was the early English
Baplist churches.

Some have adopted a connectional-
episcopalor presbyterial form of govern-
ment. This is a digression from the
policy of the early English Baptist
Churches and New Testament prac-
tices.

BECAUSE OF A
PROGRAM

The program of Free Will Baptists is
a program of action {or the individual,
thelocal church, the district, state and
national associations. I am convinced
that this program is just as surely and
soundly based on the teachings of the
New Testament as are the doctrines
which we believe, teach, preach and
practice,

Abel had a program, else he would
not have been at the right place at the
right time with the right offering. Enoch
evidently had a program—walking with
God. Noah had a program—God given,
building the ark affer a certam pattern.
So did Abraham, Isaac, Jacob, Moses,
Joshua, David and on and on across
the centuries.

The Free Will Baptist Cooperative
Plan of Support encompasses the most
strategic areas of the different fields of
our operation. To this program of
operation, [ have committed myself. It
meets the need of our “Jerusalem, and
in all Judea, and in Samaria, and to the
uttermost part of the earth.”

In1910-11 we should have learned a

lesson of foreign entanglements, We
were not and still are not members of
the National Council of Churches. We
do not identify ourselves with any
modern charismatic movement or any
so-called ecumenical movement.

Our pregram is of, by and for the
neople. We may forget it momentarily,
but basically our whole concern is for
all the people, not budgets or buildings,
sects or statistics. | take pride in the
world-mindedness of our Free Will
Baptist people.

QOur missions program is not window
dressing. [t is a serious commitment,
and ] could not be happy in any society
whichrenouncedit. Perennial evange-
lism, perpetual visitation, unceasing
instruction demand a training program.

I am fully convinced that our pro-
gram is an expression of voluntary
response to the leading of the Holy
Spirit. It may not be a perfect program
due to our imperfect response, but the
program is cleariy outlined and com-
manded in the New Testament-evan-
gelism, enlistment, stewardship, be-
nevolence, education, fellowship and
all the other blessed expressions of
Christian discipleship.

BECAUSEIF A
PECULIAR PEOPLE

We understand that if we and others
obey the veice of the Lord and keep
His covenant, we can be a peculiar
people as a ireasure unto the Lord
above all people and unto him a king-
dom of priests and an holy nation
(Exodus 19:5; Deuteronomy 14:2).

Free Will Baptists do not claim a
monopoly on the church purchased
by the blood of Christ. For this reason
we practice intercommunion in show-
ing the death of Christ till He come,
We believe in the communion of the
saints and not of a sect {just local
church only). We accept into our
fellowship those who are saved, wheth:-
er they were immersed by a Free Will
Baptist or some other brand of Baptist.
Likewise we do also with other move-
ments.

In observing the Lord’s Supper at
the Lord’s table at the Lamb’s worship
hour, we do not exciude other re-
deemed people of God. For this reason
we are known as “‘free or apen com-
munionists” and not “sectarian or
closed communionists.”




Some of our brethren may have
misread Titus 2:14 and think it says,
“A peculiar people, jealous of the good
works of others.” [ cast my ot with the
communion of the saints and not the
communion of a sect.

Thus I am not a Free Wil Baptist
because [ think that they are the only
Christian group in the world. Bevond a
doubt, many others belong to Christ,
Born-again Free Will Baptists are not
the only Christian group, but are a
Christian group. I could wish every
Christian in this day were a Free Will
Baptist,

We are not a perfect people, with a
perfect personnel, promoter of only
practical projects. While we have not
reached the ideal of perfection, it is my
fixed conviction that Free Will Baptists
as a whole are more like the original
New Testament Church than any other
religious group. On that premise anew,
I state my preference and declare my
loyaliy,

By these distinctive principies Free
Wili Baptists have been a peculiar
people, not in the sense of being odd,
but it the sense of being different in
what we have behieved. For these
conceptions Free Will Baptists have
been persecuted, and by them they
have been identified.

Because they have been a peculiar
people, persecuted people, pioneering
peoplein the life of yesterday and have
left a glorious heritage through much
labor and many hardships, these prin-
ciples must be preserved in the life of
today.

Because of so many others of the
same mind there comes a high sense
of holy calling and an awareness of a
Divine mission. Free Wil Baptists are
anchored to the Bock, but they are
not bound to the many superflucus
fraditions that are not Bible based.
Their eyes are ahead. Their motto is
not “Back to Christ” hut “On to
Christ.”

BECAUSE OF A
PROJECTED PRINCIPLE

| believe in the principle of soul
competency. When anindividual turns
to God by faithinJesus Christ, he has
direct access to the grace of Almighty
God without dependence upon an
intermediary, whether priest, ceremo-
ny, organization or creed.

We believe inindividual responsibil-
ity to God for the performance of his
duty. He has the freedom to read and
interpret the Bible for himself.

We would not for any consideration,
baptise infants or force our own chil-
dren into our churches. We have a
deep conviction that in matlers of
faith, practice, polity and interpreta-
tion, the Free Will Baptist position is in
harmony with the New Testament
teachings,

In the principie of sou! competency
thereis an axiom that to be responsibie
the soul must be free and all men have
an equal right in access to God. We
deciare our belief ina free churchin a
free state.

The Bible is the ali-sufficient guide
of faith and practice. Each individual
claims the right fo interpret the Rible
for himself under the guidance of the
Holy Spirit. The competency of the
soul rules out infant baptism and all
forms of proxy religion.

Eachindividual must repent, believe
and obey for himself, without interven-
tion of parent, priest or sacrameni. No
doubt, one of the most risky acts of
God was to make man a free moral
agent. It was dangerous, exceedingly
dangerous unto death. As dangerous
as it was, God made man free.

Such freedom is God given. No
system, no government, no ruler, nor
power of any kind can interfere or be
allowed to take away the liberty and
freedom of any soul. We desire the
same freedom for others that we claim
for ourselves, without interference or
coercion fromany source. We respect
the freedom of those who differ with
us.

The principle of freedom of con-
science mnsists upon a free churchin a
free state. The principle of voluntari-
ness binds men and women of the
same mind together to accomplish
conumon goals.

We voluntarily join the church and
enter into the many aspects of its
ministry at home and abroad. We
voiuntarnily associate ourselves in the
area where we live with the groups of
like faith in an association for the
furtherance of the kingdom of Gad in
that area.

The association, conference, con-
vention have no legislative or judicial
power. All the bodies are deliberative
bodies. We cooperate because we are

of the same mind and heart in these

vitalmatters pertaining to the kingdom

of God, and net because of coercion,
A church should have the right to
cooperate or not to cooperate, as it is
led by the Holy Spirit.

In the competency of the individual
soul before God, all Christians are
priests of God now on egual footing
before God, by going directly to God
n prayer, having made a careful study
of God's Word, and this without need-
ing the direction of any human being.

No ruling of an association, confer-
ence or convention is binding upon a
local church unless the members of
that congregalion makeit so. No man,
no church, no priest, no parent can
stand between a human soul and his
God. Many may give us guidance,
encouragement and help, but no one
may stand between us and the Divine
ebject of our worship.

The individual saved soul is compe-
tent to do business directly with the
eternai God.

This makes it morewhylamaFree
Will Baptist by conviction today. Had |
been reared under other circumstances
but had the occasion to study Free
Wili Baptist beliefs in comparison with
others with an unbiased mind, | am
certain that ! would have been a Free
Will Baptist by choice.

I believe profoundly in freedom: the
freedom of the individual, the freedom
of conscience and the freedom of men
in a democratic society. This principle
of freedom [ would not surrender for
any consideration.

Thus we hold that each person
must act and speak for himsell when
he becomes of age. Nomanistoact as
a proxy for another in the matters of
religion. No individual, be he prince,
potentate, priest or preacher can stand
between any person and his God. On
this principie [ state my preference and
declare my loyalty.

BECAUSE OF THE
PRIESTHOOD OF
BELIEVERS

The early churches, led and empow-
ered by the Spirit of God and subject
to no ruler but the Lord Jesus Christ,
made no alliances with earthly emper-
ors or kings. Jesus Christ—not any
man--was the head of the church or

—
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churches. The churches were to hear
what the Spirit saith.

Thus the priesthood of every believ-
er was recognized and respected. The
only high priest was Jesus Christ, not
preacher, nof pope not patriarch, We
have no earthly priest to intercede for
us. Every man can go to God as a
born-again believer for himself.

The church is a living body of
believers in Christ, indwelt and em-
powered by the Holy Spirit. It is not
the church because of hierarchial or-
der, privileged priesthoods, organic
disciplines and maneuvering partisans.

A great peril lies in the division of
the church into two groups: the priest-
hood and common people. Each Free
Will Baptist is a missionary as good
soldiers of Jesus Christin an aggressive
spiritual army.

To me, a human priest is an imperti-
nerce. Saving grace in the act of water
baptism and sustaining grace in the
acts of observing the New Testament
ordinances are unthinkable,

Individual responsibility is the quality
of all believers and equal authority of
all believers, along with lack of grada-
tions in the ministry, appeal to me as
being both biblical and Christian.

Religion is a free, personal relation-
ship between the human sou! and
Gad. Inthis realm nothing may intrude---
no church, no hierarchy, no govern-
mental decree, no established creed,
no sacrament, no preacher, no priest.

The mercy of God and the grace of
our Lord Jesus Christ are freely avail-
able to all believers. Cur unity then is
not that of artificial unifermity in the
acceptance of humanly prescribed dog-
mas but of loyalty to Divine revelation,

The priesthood of all believers makes
personal faith the means of access to
God in Christ, and makes every Chris-
tian responsible for making the gospel
known and for being an “under-shep-
herd” to seek the lost and to restore
them to the fold.

Every born again believer becomes
a “co-worker with Christ,” and each
may experience the surpassing joy of
being an ambassador for Christ, of
entreating men in His name.

This means that one can hold in
balance freedom and responsibility,
churchmanship and evangelical ardour,
conviction and response to the con-

temporary actions of the Spirit of
truth, tolerance toward others and
fervent devotionto the loyalties which
Christ has committed to me.

In no other church body could I find
in a greater measure this satisfying bal-
ance of essential beliefs and practices.

Why do we not have a priesthood?
Because a priest is one who approaches
God for another, and we hold that
there should be no infermediary be-
tween God and man. Yes, this frowns
upon episcopal and presbyterial type
church governments. Whenever and
wherever an earnest Christian gets
down on his knees before God, there
you have a priest, an altar and an
acceptable sacrifice.

Why do we not have bishops and
church courts? Because we do not
believe any manis set in authority over
another, or that any ecclesiastical body
is competent to dictate to a local
church. Elders or bishops are not to
lord it over God’s heritage, but be
ensamples to the flock (I Peter 5:14).

BECAUSE OF A
PRAGMATIC
PREFERENCE

With maturing years { find my Free
Will Baptist convictions deepening.
They become increasingly enforced
by biblical and theological studies, and
through an increasing pragmatic under-
standing of what Free Will Baptists in
general stand for within the Christian
tradition.

The Lordship of Christ in the priest-
hood of believers delivers me from
ecclesiastical tyranny of any kind, from
state presumptions, from deceptive
seif-reliance, from creedal rigidities,
from a religion which is deadened by
traditionalism rather than enlivened
by an ever-conternporary Holy Spirit.

The sufficiency of the scriptures
aives authority to our pulpits, buoyant
confidence to our pasfors and people,
constant standards for our church
practices.

With this, my preference developed
as | matured in my community and
church. Living in a small community
with intense denominational zeal and
rivalry, 1 found myself compelled to
defend my choice and my church. |
read books on church doctrines, com-
parative religions and front line leaders
of various movements.

Thus my unswerving allegiance to
what [ consider the four Free Will
Baptist freedoms: Freedom from coer-
cion of a creed, freedom from the
coercion of ritual, freedom from eccle-
siastical authority, and above all, free-
dom to break through a thousand
professional interpreters to see the
Master Himself, to look upon His
gracious and compassionate ministry
and to hear Him speak through His
Word and Spirit.

BECAUSE OF A
PARTNERSHIP

On July 25, 1943, 1 married Elsie
Mae Lawless of Glenwood, Arkansas.
She was a deacon’s daughter from the
Glenwood Free Will Baptist Church,
Her grandfather Lawless was well
known as a Free Will Baptist pioneer
in that area. After seven years of
seeing each other at the annual Arkan-
sas State Association, birds of afeather
flocked together.

Until she died on December 4,
1977, we lived on Free Will Baptist
atmosphere. [t was our breath as co-
laborers for preaching and teaching
the gospel of Christ. Because of her
devotion and dedication to Christ and
His Church, and because she was a
strong adherent of Free Will Baptist
tenets, it was a continued honeymoon
for us.

She lived, sacrificed and died in that
faith.

[n our marital relationships, she
was a jewel of consistency. In her
there was nothing to deter me from
being a Free Will Baptist. She was ever
an increasing encouragement for my
ministry among Free Will Baptists.

As others have said before me, for
all the foregoing reasons, if | were not
as a Christian, a Free Will Baptist, |
would be ashamed of myself. 4

ABOUT THE WRITER: Reverend Ralph L.
Staten has served with disfinction in Free Will |
Baptist ranks. In the 48 years since his ordina-
tion, Rev. Staten has held positions of responsi
bility from local pastor to National Moderator.
He is a member of Wooddale Free Will Baptist
Church, Knoxuille, Tennessee.




A Free Will Bapiist Graduate School

A Dream Come True!

/

By Dr. Robert Picirilli, Dean, Free Wili
Baptist Bibie College

Graduate School of our

own: The dream is a step

closer to reality. At the Na-
tional Association convention in July,
FWBRBC president Charles A. Thigpen
made the announcement: We begin in
the fall of 1982,

The idea has been with us for some
time. In 1959, for example, a committee
was charged by the National Associa-
tion te “explore the pessibility of estab-
lishing a Free Will Baptist Seminary
and report back with their recommen-
dations al the next session of the
National Asscciation.”

That committee—Ralph Lightsey,
Dale Burden, Herman Hersey, James
EarlRaper, and Il---reported the follow-
ing year. The siluation was bleak: at
that time, for example, there was only
one person in the entire denomination

with an earned doctorate in biblical/-
theological studies. Hopes were shelved
for awhile.

The flames were officially rekindled
in the "70’s, when peaple began to talk
about it again. In 1976 the FWBBC
Board of Trustees recommended to
the National Association that the col-
lege’s administration make a feasibility
study during the 1976-77 term. The
National Convention approved, at the
same fime appointing its own commit-
fee to make a separate and independ-
ent study of the question.

Consequently, tworeporis cameto
the assembly at the convention in July
1977, both recommending essentially
the same things.

The college’s report ran 10 29 pages
and concluded with three recommen-
daticns: (1) that the National Associa-
tion endorse the concepis outlined in
the report; (2) that FWBBC be author-

ized 1o work toward the establishment
of a graduate division (with no definite
dates projected); and (3} that the col-
lege also be directed to make a further
study and report no more than three
vears from: that date {1880).

The independent commiitee—
Melvin Worthington, Dale Burden, Jack
Williams, Millard Sasser, and Wiliam
Mishler—-recommended a more specif-
ic time frame. The resull was that the
National asked the college to proceed
with plans, setting 1980 as a target
date.

At each succeeding convention, we
have reported progress in our plans.
During the 1979-80 term we notified
the office of our accrediting association
{as required for major changes in our
program) of our plans. No problems
developed there. At the spring meeting
of the Board of Trustees, Dr. Thigpen

e
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OHIO SLATES FEBRUARY RETREAT

BIG PRAIRIE, OH--The annual Ohio
Ministers’—Laymen’s Retreat meets
February 3-5 at Big Prairie, according
to Ohio Promotional Secretary Alton
Loveless.

Speakers for the 1981 retreat are
Kentucky educator Dr. J. D, O’Daonnell
and Kansas pastor Rue Dell Smith.,

O'Donnell, president of Bethel Bible
Institute in Paintsville, Kentucky, wiil
address the men on the subject “Per-
suading Men to Christ.” Dr. O’Donnell's

varied ministry in the denomination
includes six years as Moderator of the
National Association, several pastor-
ates, presidency of Oklahoma Bible
College (now Hillsdale FWB College)},
and editor of Sunday School curriculum
for Randall House Publications.

Rev. Smith will speak on “Christian
Stewardship.” He pastors New Hape
Free Will Baptist Church, Merriam,
Kansas, and is a member of the Nation-
al Association’s Executive Commiitee.

MINISTER LEAVES DENOMINATION

GLENNVILLE, GA-~-The South Geor-
gia Association took action concerning
a local minister and requested that
their decision be published in CON-
TACT, according to Clerk Wayne
Patton.

The two paragraph summary regard-
ingRev. A. C. Truluck, former Georgia
Executive Secretary, is printed in its
entirety:

The South Gerogia Association of
Free Wil Baptists at its Quarterly Confer-
ence on Qclober 25, 1980, voted to
disqualify Rev. A, C. Truluck as a Free

Will Baptist minister of the South Georgia
Association of Free Will Baptists.

Rev. A. C. Truluck stated the foliowing
in hisletier to the Scuth Georgia Associa:
tion: “Il has become more and more
apparent over the last several years that
my minisity has become very limited
among Free Will Baptists, and below our
potential and desire. This change has
come about through unfortunate circum-
stances which I regret very much. Be-
cause of this, [ had to come to a pointin
my ministry that [ was willing for the Lord
to re-direct me in my ministry, He has
done so by directing me into the Mission:
ary Baptist Denomination.”

PASTOR SPARKS
PRISON REVIVAL

STARKE FL-Free Will Baptist Pastor
Roger Duncan began revival services
at the Florida State Prison one week
after Death Row inmates killed a cor-
rectional officer and seriously iniured
two others, prison officials reported.

Supervising Chaplain Dr. Graeme
A. Savage said Rev. Duncan, pastorof
First Free Will Baptist Church, Tampa,
“came to the prison at a time of great
need and ministered in the name of
Christ.”

Duncan conducted four services in
the prison chapel Octlober 22-25, 1980.
Dr. Savage said, “Brother Duncan
was able, immediately, to establish a
genuine rapport with the inmates . . .
He spoke as a man to men. Each night
several inmates responded to the invi-
tation.”

Another dimension of Pastor
Duncan'’s successful prison outreach
was his music. He played a guitar and
sang, then persuaded the inmates to
sing along with him.

Duncan visited the 150 men on
Death Row. He encouraged some who
have hecome Christians since being
sentenced and wilnessed to others
marked by bitterness and tension.

Chaplain Savage said that some of
the men who heard Reverend Duncan
speak had been tear-gassed the previ-
ous week as a result of the outbreak of
violence which killed one officer, almast
killed another, and severely burned a
third officer when materials were thrown
on him by an inmate.

Thirty-three year-cld Roger Duncan
was converted at the age of 10 and
crdained to the ministry in 1970.

CHRISTIAN HOPE, PARADE FLOAT THEME

GREENBRIER, AR—Members of
Greenbrier Free Will Baptist Church,
Greenbrier, worked a full week assem-
bling more than 4,000 paper flowers
for their float with the theme “Christ
For the World,” says Pasior George
Harvey, Jr.

Harvey said the Greenbrier float
was one of only two with a religious
theme entered in the 1980 Faulkner
County Fair and Livestock Show Pa-

rade.

In other activity, the Arkansas
Church conducted its first ever Vaca-
tion Bible School, with an average
attendance of 39.

Harvey, in his first pastoraie, served
as adeacon inthe Pleasant Valley Free
Will Baptist Church, Warren, Arkan-
sas, before answering the call to preach
and subseqguent ordination.




BETHEL SETS RECORD ENROLMENT

PAINTSVILLE, KY —The ministry of
Bethel Bible Institute centered in Paints-
ville, continues to grow, according o
President J. . O'Donnell.

Fall enrolment in courses taken for
credit topped the 160 mark at six
iocations. “This good enrolment dem-
onstrated growinginterest in the work
of the Institute,” O’Donnell said.

The purpose of the instifute is to
assist local churches in fraining Chris-
tian workers. Branches of the Institute
are now sel up within easy driving
distance of 80 percent of the Free Will
Baptist churches in Eastern Kentucky
where most of the Kentucky Free Will
Baptist churches are located.

Week-long institutes at individual
churches between sessions make train-
ing available for all churches in both
the Kentucky State work and surround-
ing areas.

This fall branches of BBl are located
inPaintsvilie, Ashland, Louisa, Harold,
andKenova (West Virginia). The largest
enrolment continues to be in the Paints-
ville area.

Students enrolled at the Paintsville
branch come from 14 churches, four
Free Wiil Baptist conferences and two
other denominations. Students are en-
rolled from every conference in Ken-
tucky except one.

CHILDREN SHARE IN GROUND BREAKING

SOPHIA, WV--Children from the
Sophia Free Will Baptist Church, Soph-
ia, joined with adult members on Octo-
ber 26, 1980, to launch ground breaking
ceremonies for the new home of Sophia
Christian Academy (SCA).

Primary, junior and teenage youth
were told by Pastor George Smith that
it was important for them to be involved
in every area of church life, especially
the new buiiding program for SCA.
The Academy, grades kindergarten
through 12, uses the Accelerated Chris-
tiars Education (ACE) curriculum.

Construction began two months ago

on the all-purpose building ic house
SCA. The two-story building will con-
tain a cafeteria, classrooms, library, an
olympic-size basketball court, and space
for other indoor sports.

Pastor Smith said that overwhelming
community response necessilated ex-
panding present SCA facilities. The
congregation hopes to draw students
and support from area churches.

Four plagues are to be placed in the
new building bearing the names of
individuals or churches who give $1000,
$500, $50-5600, and those who volunteer
their time to erect the building.

WNAC SPONSORS “LADIES ONLY” CONTEST

NASHVILLE, TN--The ninth annual
Woman's National Auxiliary Conven-
tion Creative Writing Contest offers
Free Will Baptist women opportunities
to be published in four categories,
according to WNAC Execulive Secre-
tary Cleo Purseli.

The contest, open to WNAC mem-
bers only, will accept entries in the
areas of poetry, plays/skits, articles,
and programs. Deadline for all entries
is March 1, 1981,

Articles and programs must be suit-
able for publication in WNAC's maga-
zine, Co-Laborer. Awards in all four
categories will be: first place—$25;

second place-~3%10; third place—
books; fourth place—honorabie men-
tion.

Entries will be judged on originality,
content, interest and suitability for
Woman’s Auxiliary work.

Manuscripis must he typed and
double-spaced with the writer's name
and address in the upper left hand
corner of the first page.

Please send the original and one
copy to:

WNAC Writing Contest
2.0, Box 1088
Nashville, TN 37202

MISSISSIPPI CHURCH
DOUBLES ATTENDANCE

MANTACHIE, MS—Fawn Grove Free
Wil Baptist Church, Mantachie, saw
attendance leap to 135 in a four-month
period last fall, according to 24-year-
old pastor, Phil Davis.

Reverend Davis, the church’s first
full-time pastor, moved to the Missis-
sippt community in July, 1980, Within
120 days, 17 new members were added
and 12 people were saved.

In addition to doubling Sunday morn-
ing attendance, Davis says Sunday
evening and Wednesday evening ser-
vices average 110 and 70 respectively.

Fawn Grove Free Will Baptist
Church is less than five years old. The
group had a new parsonage ready for
move-in when Reverend Davis arrived
last July.

Davis, a 1978 graduate of Free Will
Baptist Bible College, is in his first
pastorate after serving two vears as
associate pastor in Cordova, Alabama.

PASTOR ENDS
13-YEAR STUDY

BAKERSFIELD, CA—Reverend
Claude Hames, pastor of First Free
Wiil Baptist Church, Bakersfield, con-
cluded a 13-year verse by verse exposi-
tion of the Bible on October 12, 1980,

The lengthy series, begun in 1967,
started with the New Testament and
ended with Malachi. Pastor Hames
provided an intreduction to each book
of the Bible which included the author,
recipients, date, purpose and key verse.

Participants were given an outline
for each book which was then followed
by detailed verse by verse analysis.
Much of Reverend Hames' teaching
took place in his Sunday Evening
Pastor's Class which averages 70 in
attendance.

Hames is a member of the National
Home Missions and Church Extension
Board. He has been active in the
California State Association, having
served as moderator of the Southern
Associationand on the California Chris-
tian College Board of Trustees,

o
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Currently . .

First FWB Church, Raleigh, NC, con
ducts four simultaneous worship services each
Sunday morning according to pastor Randy
Cox. While the adult congregation is in the
churchauditorium, three children's services run
concurrently. They are Primary [, (K4 through
first arade), Primary l{second and third graders),
and Junior church (fourth through sixth graders).

A new pastor was called at First FWR
Church, Wichita, KS. The dav after Pastor
Howard Hensley moved into the parsonage,
the church sold it. Not to worry, however. they
then purchased a larger parsonage. Henseley
smiled when he asked members if they were
trying to tell him something.

First FWB Church, Topeka, KS, set a
new attendance record of 122, according to
Pastor Gary Elder. The record was set August
17 and was followed on August 24 by the
baptism of five adult converts.

CONTACT welcomes The tmmanuel
Messenger weekly publication of Immanuel
FWB Church,Durham,NC. BobbyBazen
pastors.

Here's another new pastor story. After calling
Ron Young as pastor at First FWB Church,
Salinas, CA, members were elated when six
Sundays later attendance blossomed from 130
to 200, Pastor Young has engaged in a vigorous
teaching program in homes of couples. He says
he is teaching 10 new couples at this point.

Free Wiit Baptist Pastor-At-Large John H,
West has begun a Monday evening church
administration institute at First FWB Church,
Tulsa, OK. West says the classes are designed
te help young preachers, deacons, teachers and
other church workers. He provides the one-
hour classes at no charge for those who altend.
Classes began October 20.

Officials &1 Shiloh FWB Church, Bristol,
VA, confirmed that onthe eighth anniversary at
the church for Pastor Walter Statzer, mem-
bership had increased from 92 1o 225, while
weekly offerings surged from $3101 to $730.

First FWB Church, Erwin, TN, rented
the Skate Inm and filled it with 80 skaters and 20
onlookers as an outreach activity fov the congre-
gation. Pastor Howard Messer says the
unusual format is working. The group skates to
gospel music, then for 30 minutes the word of
Godis preached with the intent of people getting
saved. At one of the meetings 11 skaters came
forward for counseling; eight were saved and
three rededicated their lives.

The Faith FWB Church, Milan, IL,
purchased 11 acres at just under $40.000 on
which 1o build their 42 x 96 oot building. Pastor
Jim Summerson said the siructure will have
afull basement and include a 308-seat auditorium,
15 classrooms and two offices.

Missionary Lynn Miley received $5000 in
oflerings and faith commitments from members
of First FWB Church, Dothan, AL, Jim
Turnbough pastors.

Attendance of Concord FWB Church,
Concord, CA, dropped to seven before Ron
Wood was called as pastor this summer., This
group has since received 21 new members and
reached a threeyear high of 51 in attendance.
Pastor Wood said the group began publishing a
16 page magazine, The Diablo Valley Herald, as
ameans of reaching the densely populated Bay
Area.

The 1980 Layman of the Year award of
First FWB Church, Moore, OK, goes 1o
James Stephens. Stephensis Sunday schooi
superintendent and serves on the church board
of trustees. Dan Farmer pasiors.

Pasior Rashie Kennedy, Sr., of Gap
Pond FWB Church, Sunnyhills, FL, invites
the whole denomination 1o lake a winter vacation
and visit him in Florida. Reverend Kennedy has
been ministering it the retirement city for six
months. Me reports an increase in morning
worship of 155 percent.

First FWB Church, Baton Rouge,
LA, has begun a Christian school. It is called
Shenandoah Christian Acadermy. Home mis-
sionary Larry Russell pastors.

There is a new publication at Madisen
Avenue FWB Church, Tulsa, OK. The
publication is called Monday Morning. Pastor
Bob Hidde named the weekly sheet which
provides information on Sunday services, inc -
ing absentee and prospect lacts.

Fastor Jim Walker of Woodbine FWB
Church, Nashville, TN, announced the ba-
ginning of a 30-minute radio broadcast, spon-
sored by the church, on Saturday mornings
from 9:00-9:30 on radio station WKDA.

CONTACT welcemes The Giad Call, publi-
cation of Fivst FWB Church, Blakely, GA.
Roger Russell pastors.

They had an unusual halloween parly at
Trinity FWB Church, Bridgeton, MO. I
happened on Saturday, November 1. Members
were invited 10 come in costume, come as you
are, or come dressed as their favorite hymn.
That sounds like the first of its kind in our ranke.

Free Will Baptist minister O. T. Dixon is
serving as chaplain at the Joseph Harp Correc.
tional CenterinLexington, QK. Reverend Dixon
said that in the last 12 months he witnessed the
conversion of 57 men in the medium security
center. Twenly of those saved have been re-
teased, gone into area churches and been bap-
tized. Dixon said he uses FWB Sunday School
fiterature in classes and has no resirictions on
preaching the gospel.

Here's ancther interesting church publication
begun by Sylvan Park FWB Church, Nash-
ville, TN. It is called The Waichman and
includes a pastoral editorial as well as recom-
mendations for Christian reading and other
church announcements. Danny Duwyer pas-
tors.

The Jones Family Evangelistic Team,
a group of Free Will Baptist musicians, has
begun publishing a four-page newspaper, TEAM.
The bi-monthly newspaper is published in Hart-
ville, MO, and has a circulation of 1600.

Some 92 Itlinois Free Will Baptists attended
a fund raising dinner at West Frankfort, 11, on
October 18 which was hosted by Free Wilt
Baptist Bible Coliege. President Charles
Thigpen and stafler Ronald Creech ad.
dressed the group and reported on the 31 Jilinois
students enrolled at FWBBC. At the conclusion
of the session, response in offerings and pledges
surpassed $9000.

And finally . . . this could only happen to
Pastor Ben Scott of First FWB Church,
North Little Rock, AR. Pastor Scots says
the church Chevy van was hit by thieves. No,
the thieves didn't steal the van: they stole the
door on the driver’s side. [t's been a rough year
for the Razorbacks. &
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CHRISTIAN DOCTRINE

By Leroy Forlines

Part XIII

hat should a pastor’s atti-
tude be toward material
goods and money? [s his
only concern to be that he and his
family have the bare essentials of life?

Does scripture give different stand-
ards of concern for pastors and laymen
£ concerning money and material goods?
" Is there a special promise in the Bible
 that God will take care of pastors
better than He will laymen?

This article takes a serious look at
how the Bible deals with the attitude of
pastors toward money and material
goods, We all agree that the same
principles which apply to pastors apply
to all other church-paid workers.

Biblical Teaching
Regarding The Pastor’s
Attitude Toward
Material Gain

: In giving qualifications of a bishop
(pastor), Paul used the Greek word
aphilarguros. This word is made up of
ameaning “not”, philos meaning “love”,
and arguros meaning “‘silver” ar “mon-
ey’ Aphilarguros means “not loving
¢ maney”. It is translated in the KJV
© “not covetous”,
Titus 1:7 uses me, which means
' “not” before the adjective aischrokedes

7 when Paul discusses the qualifications

~ of a bishop. It is translated “not given
" to filthy lucre.” Aischrokedes is made

. up of aischros which means base, or
© shameful, and kerdos which means
<C: gain.The pastor is not to be eager,

: greedy or fond of base or shameful

L gain,

: In I Peter 5:2 Peter says the elder
- {pastor) should “feed the flock . . . not

The Pastor
and
His People

for fitthy lucre . . . 7 Filthy lucre is
translated from the adverb aischroker-
dos. The pastoris not to feed the flock
out of a motive for base or shameful
gain,

We also discover biblical teachings
about the pastor’s attitude toward
money frominstructions given by Paul
to the young pastor Timothy. Paul
said, “But thou, O man of God, flee
these things . . . " (i Timothy 6:11).

Part of “these things” in the context
includes “the love of money” (6:10)
which transtates the Greek noun phil-
arguria. The adjective form of this
word appearsinl Timothy 3:3 with the
prefex g which means not loving mon-
ey.

In addition to instructions given to
pastors, the wrong attitude toward
money is condemned in false teachers.
In Titus 1:11, Paul speaks of those
“Whose mouths must be stopped . . .
teaching things which they ought not
for filthy lucre’s sake.”

Filthy iucre, as observed in Titus
1:7 and 1 Peter 5:2, was translated
from a compound Greek word. In
Titus 1:11, the two words stand sepa-
rate rather than joining to make a
compound word. What we have is
aischrou(shameful, base) and kerdous
{gain). These false teachers were teach-
ing false doctrine for the sake of base
or shameful gain.

False teachers are condemned for
their attitude toward gain in [ Timothy
6:5, where Paul speaks of “Perverse
disputings of men of corrupt minds,
and destitute of truth, supposing that
gain is godliness . . . ”

The word translated “gain” is a
different Greek word from that usedin
the verse cited earlier. } is porismos
and transiates “a means of gain.” This
meaning is reflected in other iransla-
tions. The idea is that these false
teachers were viewing godliness as a

means of gain or making money.
Inll Peter 2:15 Peter warned against
false teachers who “are gone astray,

following the way of Balaam the sonof - _::-
Bosor, who loved the wages of unright-

eousness.” :
Balak offered Balaam a reward if he
would curselsrael. When Balaam could
not get God to curse Israel, he coun-
seled the Midianite women to get the
men of Israel involved in immorality
and heathen worship so God would 0
curse them (Numbers 22:1-—25:18; "
31:9-16).

Peter condemns false teacherswho -+

advise people in ways of unrighteous-
ness for the sake of money.

Covetousness, which is translated _'
from pleonexia, refers to a greedy i
desire for all forms of gain including =

money. Covetousness is condernned

in false teachers in [l Peter 2:3, 14. In1

Thessalonians 2:5 Paul denied that he
used his ministry among the T hessa-

lonians as a “cloak (or pretext) of - .

covetousness.”

Biblical Teaching
Regarding The Attitude
Of Lavmen Toward
Material Gain

It will be observed that the New o

Testament says the same thinas about
laymen’s attitudes toward material gain
or money that it does pastors’. Deacons
are considered laymen.

InITimothy 3:8 one of the qualifica- .
tions of a deacon was “not greedy of
filthy lucre.” This is the same in the
Greek that is found with reference to ==

the pastor in Titus 1:7.

The teaching in | Timothy 6:10
condemning “the love of money”isto 7
be applied to all Christians. [tis specif- =

ically applied to pastors as well as
other Christians by Paui’s statement




to Timothy, “But thou, O man of Ged,
flee these things . . . " (verse 11).

In Hebrews 13:5 the Greek word
translated “without coverousness™ is
aphilarguros which means “without
loving of money”, In this passage the
application is to all Christians. In |
Timothy 3:3 this same word is used as
a qualification of a pastor where it is
translated in the KJV “not covetous.”

Covetousness, which translates
pleonexia, is condemned in all people
(Romans 1:29; Ephesians 7:19; 5:3;
and Colossians 3:5).

Interpretation And
Application Of The
Biblical Teaching
Regarding Material Gain

It has been observed that both
pastors and laymen are not to love
money (philarguria, philargurios) (See
earlier references to | Timothy 3:3;
6:10; and Hebrews 13:5). Covetous-
ness (pleocnexia) is condemned in all
whether pastor or laymen.

According toR. C. Trench in Suno-
nyms Of The New Testameni, the
difference between pleonexiaand philo-
garia is the same as the difference
between covetousness and avarice.
Pleonexia{covetousness) refers to ag-
gressive greediness in securing any-
thing desired including money.

When applied to money, “ . . . its
methods of acquiring will be often
bold and aggressive; even as it may,
and often wiil be as free in scattering
and squandering, as it was eager and
unscrupulous in getting . .. Trench
goes on o point out that philarguriais
the miser’s sin.

[n commenting on pleonexia (covet-
ousness) and philarguria(avarice), Vine
explains, “The covetcus man is often
crude as well as grasping, while the
avaricious man is simply miserly and
stinting” (Vines’ Expository Dictionary
of New Testament Words).

Whether speaking of pleonexia{cov-
etousness) or philarguria {avarice),
either one is condemned for both
pastor and faymen. The question is
how do we apply these principles to
real life? What is the Christian attitude
toward material possessions?

Some pecple take the Warnings
with regard 1o rich people and the
statements about possessions of riches
to mean that it is wrong to have much

of this world’s goods (Matthew 19:23,
24 and I Timothy 6:9, 10 and 17).

But we must keep in mind the
positive things said about material
possessions in developing our attitude
toward material possessions (Proverbs
10:4; 21:5; 22:29; and 28:19).

Remember Proverbs 30:8-9, “Give
me neither poverty nor riches; feed
me with feod convenient for me: lest |
be full, and deny thee, and say, Who is
the Lord? or iest I be poor, and steal
and take the name of my God in vain.”

A study of these verses along with
many others makes it clear that poverty
is not the Christian ideai.

A word should be said about Paul's
statements in Philippians 4:11-12,% 1
have learned in whatsoever state [ am,
therewith to be content. [ know both
how to be abased, and know how to
abound: everywhere and in all things |
aminstructed both to be full and to be
hungry, both to abound and to suffer
need.”

Paui was not saving that one state
was as desirable as another. [f that
were the case, he would not have said
in 4:10, “But ! rejoiced in the Lord
areatly, that now at the last your care
of me hath flourished again . . . *

Though Paul had learned to be
content inany situation, he was thank-
ful that the Philippians had ministered
to hisneed(See also 4:10). It is obvious
which state he preferred.

In I Timothy 6:8, the KJV reads,
“And having foed and raiment let us
therewith be content.” When read in
the full context of scripture, we are not
to understand that Christians should
have no desire to go beyond bare
necessities of life.

If in spite of our best efforts, we
have only the bare necessities, by
God’s grace we can and should he
content. However, the Bible does not
teli us that when reasonable effarts
could improve our circumstances that
we should settle for bare necessities.

What does all this mean for pastors
and other church-paid workers with
regard to their attitude toward money
and material welfare? Whatever the
Bible says about the pastor’s attitude
toward material gain when addressing
them in particular, in other places the
same teachings are addressed to Chris-
tians in general,

Is a pastor or other church-paid
worker guilty of covetousness (pleon-
ixia) or avarice (philarguria) or, to use

ofther expressions, greed or material-
ismif he feels underpaid, regardless of |

his circumstances?

Some people think so. There seem

to be two reasons for this:
First, any concern for more income
is failure to be contented, which is

considered sin. There is no scriptural -

reason for applying this any more to
pastors and Christian workers than to
others. In Luke 3:14 John the Baptist
told the soidiers whe came to him “be
content with your wages.”

Think about some reasons a pastor
or church-paid worker may have that
could create a concern for more in-
come:

(1) He may be concerned about
whether he can pay his bills and pay
them on time.

(2)He may need more income so he
can take out hospital insurance, if the
church or church-sponsored organiza-
tion is not paying it for him.

{3) He may need it so he and his
family can dress respectably, or so he
can trade for a dependable automobile.

{(4) He may need it s¢ his family can
have dental care to prevent or stop
tooth decay, or he may need braces
for his children’s teeth.

{5) He may need to save for his
children’s college education or to help
them if they are already in college.

(6} He may need to save for his
refirement.

Other things could be listed. These
concerns cannot properly be referred
to as covetousness, avarice, greed or
materialism, This is especially true
when the laymen who put forth a good
effort and manage their money well
can do these things.

When children who are brought up
in the parsonage live under what ap-
pears to be imposed austerity not
shared by people in general, it some-
times has devastating results on their
attitude toward God, Christianity and
the church.

Some will later overcome this. Oth-
ers may not.

The second reason some think a
pastor or church-paid worker can have
no legitimate concern with regard to
underpayment is the idea that since he
is a Christian worker, God will supply
all his needs.

All Bible verses that speak about
God supplying needs refer to Chris-
tians in general, not preachers in par-
ticular. I am unaware of any verses
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that make a speciai promise to pastors
or other Christian workers saying that
God wiil supply their needs.

They have the same promises, and
only those promises that are made to
all Christians.

Now let us look at the teachings on
“greedy for filthy fucre.” Pastors are
not to be given tofilthy lucre (Titus 1:7
and | Peter 5:2). Deacons, who are
laymen, are not to be greedy for filthy
lucre (I Timothy 3:8). The Greek word
in these verses means not greedy or
eager for base or shameful gain.

It is obvious that greedy desire for
shameful or base gain is unChristian
whether for pastor or laymen. People
with such a lifestyle should not be in
positions of church leadership.

R. C. Trench in Synonyms of the
New Testament points that plecnexia
{covetousness) is “filthy joined with
aischprokerdeia [base or shameful
gain] (Polybius, V1, 46.3).” This would
mean that the desire for shameful or
base gain is motivated by covetous-
ness.

A person with a covetous desire for
material gain has no place in the
pastorate or in church-supported work.

First, they have a bad testimony.
Second, they likely remain in a constant
state of dissatisfaction. Third, they
would, when they could, use the tithes
and offerings of the saints for their
own selfish purposes.

While most pastors and church-
paid workers are living within modest
or below modest means, some in the
church world are living in unjustifiable
extravagance. They have made it from
rags to riches from the gifts of peaple.

Their offices, facilities, automobiles,
homes and clothes demonstrate extrav-
agance. Such people would do well to
examine their lifestyle in light of the
biblical teaching about shameful gain
(Titus 1:7 and ! Peter 5:2}.

Certainly, pastors and church-paid
workers should neither desire nor
practice extravagance. They sheuld
exercise moderation, but they do have
aright to have their needs met in away
that relieves them from constant finan-
cial stress,

They have a right to a lifestyle that
makes them respectable and accepta-
ble to the people they serve: A pastor
should be able to live so the people will

respect him and will feel proud of him.
i

OUR WOMEN SPEAK

God’s Ouwn Time

By Hope Van Winkle

picked up my Bible and murmured,
“Lord, I'm hurting. | need some-
thing.”

As is always the case, the Great
Physician had a prescription -already
wriften as | read, “In your patience
possess ye your souls” {Luke 21:19).

My hurt was still there. It wasii’'t a
physical pain, although heartache is as
real as any physical hurt. But then
came assurance that it was allin God’s
hands, aslwas urged to have patience,

Didn’t the Lord remember? [ was
the one who during a three-week siege
of illness with our young daughters
{recalling Paul’s words in his letter to
the Romans that “tribulation worketh
patience”), had told my husband half
jokingly and half seriously that | was
no longer praying for patience. | felt |
had enough tribulation already!

Yes, He knew all that, Even more,
He knew what was needed now.

[t was one of those times when you
just had to hang in there and depend
on the Lord to pick you up and carry
you through. It was a time to remember

i

what Moses told Joshua, .. the
Lord your God he shall fight for you”
(Deuteronomy 3:22).

it was a time of simple trust in the
Lord (Proverbs 3:15). It was a time to
have patience even though it would
have been easier 1o defend myself in
the matter and take refuge in whatever
momentary vindicalion was available.

But that was not to be. My frustra-
tion was to be taken care of in God’s
time and in His way.

So who was I to complain? What
was my inconvenience in ferms of
eternity? The Bible and history abound
with heroes and heroines of the faith
who suffered far more than ! and
counted it but glory.

True to His Word, the Lord took
care of the situation in due time, in
spite of human imperfections, and, of
course, did so in much better fashion
than [ could have imagined.

God's way is always best, and His
timing is flawless. He takes care of
things in His own time. 4

ABOUT THE WRITER: Mrs. Hope Van Winkle
is a member of First Free Wil Baptist Church,
Murfreesboro, Tennessee, where her husband,
Bill, pastors.
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HISTORY (From page 25)

After 121 years of contribution in
missions, theology and education, the
New England aroup merged with the
Northern Baptist Convention and total
Iy lost its identity.

There were those, however, in Ohio,
Kentucky and the mid-West who would
remain true 1o the faith and eventually
become part of the National Associa-
tion. The second birthis duly recorded
and confirmed.

THE THIRD BIRTH

The last birth was as unique as the
second was traumatic. In 1830, a group
of United Baptists in the mountains of
North Carclina left their Calvinistic
brothers and founded a new Free-Will
Baptist Church.

The Associational Minutes for Octo-
ber, 1830, resolved that . . . in the
future our churches represent them-
selves as Free-Will Baptists.”

Though they spelled their name like
the Palmer descendants in eastern
North Carolina, they organized their
associations on the pattern used by
the Randall group in New England.
The final birth is duly recorded and
affirmed.

CONCLUSION

Free Will Baptists can point {0 an
ancient and distinguished heritage with
American roofs that date back fo
1727, But God, in His wisdom, has
seen fit to build the denomination
through multiple births that all made
their contributions to the final product.

Whether a particular church traces
itself back to Randail or Palmer or the
United Baptists of Western North Caro-
lina, we can all proudly proclaim our
heritage as Free Will Baptists. &

ABOUT THE WRITER: Dr. Witliam F. (Bill)
Davidson is direclor of graduate admissions a!
Columbia Graduate School, Colurbia, South
Carolina. With this issue of CONTACT, Dr.
Davidson begins a 12-month series on Free Will
Baptist history.
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By Wiiliam S. Deal

Imost every one has some
type of emotionat down-draft,

s pooped-out feeling, or the
“bfues as such times are often popu-
larly cailed.

Suchtimes are really forms of “mild
depression” as those who understand
the psychological make-up of people
would put it.

These times of blues mav last ali the
way from a few minutes to several
days, or sometimes several weeks.

Occasionally, they draw out into sev-
eral months.

The longer extended periods are
usually deeper seasons of this down-
draft thingand are called “depressicn.”
These are not easy to handle and often
need psychiatric care for people suffer-
ing from them.

But for the shorter times of the
“blues” there are easier remedies.
These remedies, if faithfully applied,
can generally knock out such feelings
n a short time.

It should be pointed out here that
such times of blues or even deeper

depression are common to all people
the world over, They are much like the
common colds we all have—usually
we never know what causes them,

They are common to the Christian
believer the same as to the non-Chris-
tian. No one should imagine that be-
cause he has such times of emotional
upheaval he is therefore not living the
good life right. He may be as saintly as
anyone and stiil have his bouts with
depression,

—
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