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Orthodox Christendom comprises
many “families” which together form
one church. California pastor Jack
Hayford put it this way:

We are ali a part of the whole Body of Christ,

but as {srael camped around the Tabernacle in

tribes, 5o we need to every once ina while, be

with our tribe and accept the ministry given o

our tribe.

The primary ministry of American
denominations has historically heen
missions-oriented. Elmer Towns ob-
serves, “As we view the history of de-
nominations in America, there would
have been little foreign missionary
outreach without denominations....”

Through denominational alliances,
local churches have alsc collabo-
rated in building colleges, hospitals
and orphanages. Camps and confer-
ence grounds have been established,
literature printed and communities
evangelized. Denominations have
provided placement and counseling
services for their ministers, and net-
works of friendships for their con-
stituents.

In short, denominations have often
been instruments of unification
rather than division, especially when
they fellowship and cooperate with
one another. The Evangelical Diction-
ary of Theology notes:

A true denominaticn does not ... make exclu-

sive claims upon its members. It frees them to

cooperate with Christians from other denomi-
nations in various specialized ministries.

Circles of Ecclesiastical Loyalty

We can view denominations with
such maturity only by understanding
the concentric circles of ecclesiasti-
cal loyalty which should characterize
helievers.

First loyalty belongs to Christ, the
head of the church, When we ac-
knowledge Him as First Love, denom-
inationalism ceases to become fac-
tional, for Christ is not divided,

Our next ecclesiastical loyalty is to
the local church, a powerful institu-
tion in scripture. From the heginning,
local groups of believers have met to-
gether, devoting themselves to “the
apostles’ teaching, fellowship, break-
ing of bread and prayer.”

As the New Testament churches
developed, they associated with one
another. Paul told the Philippians,
“After this letter has been read to
vou, see that it is also read in the

church of the Laodiceans and that
you in turn read the letter from
Laodicea.” Initially, these associa-
tions were natural, informal and geo-
graphically based. “Paul, the apostle
... to the churches in Galatia....”

Later, such associations hecame
more official, structured and based
on factors other than geography. But
regardiess of structure and geogra-
phy, the important thing is this:
Churches need to have a meaningful
way of relating to other local
churches.

Thus, our third ecclesiastical loy-
alty is to a group of churches which,
in our case, is our denomination. But
if our loyalty dead-ends with the de-
nomination, we are left with the atti-
tude of the unknown poet who
wrote:

Beligve as | believe, no more, no less;

Thal | am right, and no one else, confess;

Feel as | feel, think only as | think;

Eat what | eat, and drink but what | drink;

Look as | took, do aiways as | do;

And then, and only then, Il fellowship with you.

Our loyalty must extend to other
segments of the Christian world
which also embrace the essentials of
the faith. “Pop” Willey once wrote, I
am of the earnest conviction that
you, my people, would not want our
denomination labeled as being non-
cooperative, narrow in their sectar-
ian views, placing the Church before
Christ, the head of the Church.”

How, then, can denominational
loyalty be best expressed?

Estabiish Strong Churches

Dynamic denominations are un-
derpinned by vibrant congregations.
This principle is simple to state but
tough to implement, for it implies
that what is best for the local church
is ultimately best for the denomina-
tion—-not the other way around!

It’s seldom reasonable to expect
every local church to fully implement
all aspects of the programming, tra-
ditions, events and literature of every
denominational agency. If other ex-
pressions of denominational loyalty
are in place, it isn’'t disloyal when a
local church, to win its community,
mixes other resources into its min-
istries. It actually implies the greater
loyalty, because strong churches are
the bases for healthy denominations.

Embrace Denominationai
Beliefs

The basis for fellowship with be-
lievers outside our aiffliation is agree-
ment on the essential doctrines of
the Christian faith. Within the de-
nomination, however, agreement is
grounded in the Treatise of the Na-
tional Association of Free Will Bap-
tists which defines our distinctives.
Some churches accept members
who do not necessarily see eye to
eye on every fine point of Free Will
Baptist doctrine or polity, but gen-
eral agreement with our basic heliefs
is essential.

Support Denominational Efforts

[ sometimes tell my daughters
about the farmer who discovered
one of his turnips so large that he
couldn’t yank it from the ground. His
wife pulled on his waist as he tugged
the turnip. His son grabbed the wife,
and the daughter clung to the son.
They pulled with all their might but
they couldn't budge the enormous
turnip. The dog pulled on the sister
and finally a little mouse pulled on
the dog, who pulled on the girl,
who....

Well you know the rest. By com-
bining their efforts, and with the help
of the smallest member, they got
their turnip. Certain tasks can only
be achieved in tandem.

While our church may not use
every denominational resource or
participate in every program, it can
provide support for the total effort.
What kind of support? Moral sup-
port, prayer support, and the sharing
of finances and personnel. We
should extend the stewardship of
our time, talents and treasures—just
as we expect from our members to-
wards our local congregations.

Participate in Denominational
Gatherings

A family member who skips family
gatherings would eventually become
distant. You only build relationships
and make improvements in circles of
ongoing involvement. Stephen Covey
observes:

independent people who do not have the
maturity to think and act interdependently
may be good individual producers, but they
won't be good leaders or team players.

They're not coming from the paradigm of in-

terdependence necessary to succeed in mar-
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Loyalty ... (from page 7)

riage, family, or organizational reality..., Life
is, by nature, highly inferdependent.

Teach Denominational Heritage

When I planted our Christmas tree
last year, | took pains with its roots.
“You can’t have a healthy tree,” the
nursery-man advised, “without well-
tended roots.” People who join our
churches from other backgrounds
should learn the roots of the Baptist
movement. They need the stories of
the Free Will Baptists. If they know
our history, they'll appreciate our
ministry.

You can’t grow denominational ap-
preciation in a vacuum. It must be
rooted in the heart-tugging stories of
those whose toils and tears have
tilled the ground before us.

Accept Denominational
Differences

Our alliance is remarkably diverse,
but differences are healthy when we
remember that in non-treatise areas,
divergence is permissible. The au-
tonomy of our churches, based on
the priesthood of the believer, pro-
vides freedom to exercise Christian
liberty in many areas.

Individual convictions, standards
and methods will always vary, mak-
ing tolerance essential for denomina-
tional health. Failure to extend this
freedom to one another is disloyalty
of the harshest kind, for it sows dis-
cord among the brothers.

I thank God for Jesus Christ and
for my local church. I thank Him for
Free Will Baptists, and for the world-
wide family of God. Qur job is to be a
servant of each, and to rejoice in all.
And one day He'll crown our loyalty
with royalty, and our allegiance with

glory. m

ABOUT THE WRITER: Reverend Robert Morgan
pastors Donelson Free Will Baptist Church in
Nashville, Tennessee, He is also a member of the
Board of Retirement,
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Cooperative Channel Contributions

October 1991

RECEIPTS:
. Co-0p

State Designated  {Undesignated) Total Oct.’90  Yr.To Date
Alabama $§ 7495 § 8000 § 15495 $ 13584 § 334540
Arizona 00 00 00 00 1,247 .80
Arkansas .00 6,615.03 6,615.03 6,172.06 56,907.12
California 00 .00 00 1,064.31 10, 217.59
Colcrado 00 00 00 00 00
Delaware 00 00 00 .00 00
Florida 131,60 00 131.60 3,759.15 15,314.13
Georgia 6,737.19 953.50 7.690.69 7,579.84 89,777.37
Hawaii 00 .00 .00 .00 00
Idaho 00 00 00 .00 219.91
linois 20.00 68.98 88.98 80.00 71,508.24
Indiana 00 00 00 582.97 5,636.35
Kansas 00 6.80 6.80 00 528.96
Kentucky 00 112.86 112.85 00 1,561.65
Maryland .00 947.13 947.13 1,132.00 4,600.60
Michigan 2,871.28 779.12 3.550.40 2,680.01 47,810.44
Mississippi 40.84 685.27 726.11 811.77 531275
Missouri 11,156.65 .00 11,156.65 7.759.27 88,062.68
Montana 50.00 00 50.00 .00 50.00
New Mexico 578.86 5.28 585.14 .00 2,112.98
North Carolina 1,250.00 400,00 1,650.00 1,564.89 19,864.18
Ohio 388.77 1,610.06 1,998.83 2,251.00 27.436.04
Oklahoma 38,184.88 7,641.94 45,826.82 41,556.21 415,724.90
South Carcfina 11,168.78 285.74 11,464 52 13,438.25 125,319.70
Tennessee 5,721.59 1,239.80 6,961.39 2,658.18 58,542.34
Texas 3,129.81 202.46 3,352.27 6,503.27 B80,564.11
Virginia 254.26 204.05 458.31 458.65 327342
West Virginia 9,051.31 250.80 9,302.21 2,444 47 39,586.30
Canada .00 .00 .00 00 86.97
Northwest Association 00 62.66 62.66 .00 241.45
Other (Computer} 00 A7 A7 .00 .45
Totals $60,811.77  $22171.75 §$112,98352  $102,634.14 $1,175,033.92
DISBURSEMENTS:
Executive Office § 760535 $1401594 § 2162128 § 20,16667 § 21621277
Foreign Missions 52,974.80 1,875.83 54,850.63 52,870.65 601,449.92
FWBBC 3,024.40 1,875.83 4,800.23 5,948.57 74,550.24
Home Missions 19,545.86 1,468.03 21,013.89 14,347.79 186,748.89
Retirement & Insurance £84.48 1,141.79 1,726.27 2,479.51 20,933.47
Master's Men 687.65 1,141.79 1,829.44 2616.48 21,630.09
Commigsion for

Theologica! Integrity 44,34 40.80 85.14 12343 1,004.68
FWB Foundation 1,431.17 489,34 1,820.51 2,457.72 14,185.63
Historical Commission 4152 40.80 82.32 96.43 966.98
Music Commission 19.36 40.80 60.16 121.31 742.54
Radio & TV Commission 46.51 40.80 87.31 112,51 1,085.26
Hillsdale FWB College 117110 00 1,171.10 858.97 13,603.43
Other 3,635.23 00 3,635.23 433.10 21,949.91
Totals $90811.77  $22,17175 $112,98352  $102,634.14 §1,175,033.92



















Reformation ... {from page 13)

One of these was his Fighteen Arti-
cles, in which he affirmed the doc-
trine of justification by faith and re-
jected the worship of images and the
Inass.

When the Catholic authorities
heard about Hubmaier’s teachings,
they sent a delegation to Waldshut to
warn the city what the consequences
would be if they forsook the Catholic
religion. The people of Waldshut
stood behind Hubmaier in his
preaching of the Bible. The Austrian
government threatened to invade
Waldshut, so Hubmaier thought it
best to leave,

He then went to Schaffhausen
where he wrote his tract, Concerning
Heretics and Those Who Burn Them.
In this tract, he came out strongly in
favor of freedom of conscience. He
opposed the Catholic and Protestant
practice of torturing and killing those
did not believe as they did. He was
one of the first men to come out
strongly in favor of the freedom of in-
dividuals to believe what they felt
was right and to practice their be-
liefs. This is a view that would char-
acterize Baptists in years to come.,

In 1525 Hubmaier moved back to
Waldshut. Here he took a strong,
open stand against the baptism of in-
fants. In this stand he not only op-
posed the Catholic Church but also
the other Protestants: Lutherans and
Zwinglians.

At this time, when a child was
born, he was baptized into the
Catholic or Lutheran or Reformed
churches, and he became a member
of the government-supported church
of that area, whether it was Catholic,
Lutheran or Reformed (Zwinglian).
Hubmaier opposed this practice and
began to teach that the Bible says
that only those who believe on Christ
can be baptized, and the church
should be made up only of baptized
believers.

At this point, Hubmaier became as-
sociated with the Anabaptists—an-
other group of reformers who dif-
fered strongly from the mainstream
of the Protestant Reformation, “An-
abaptist” meant “re-baptizer.” They
were called this because they did not
think the baptism they received as
babies was a real baptism, so they
were “re-baptized” in a way that
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would accord with scripture.

On April 25, 1525, the day before
Easter Sunday, Hubmaier was bap-
tized in an Anabaptist meeting. The
next day, Easter Sunday, he himself
baptized 300 believers. For several
days thereafter, men and women
were converted, were baptized and
took part in a simple ceremony of the
Lord’s supper and feetwashing,

Hubmaier became an Anabaptist,
and he began more than ever to
write books and pamphlets proclaim-
ing their faith. He and other Anabap-
tists—Conrad Grebel, Menno Simons
(the founder of the Mennonites) and
others—were harshly opposed by
Catholics and Protestants alike.

Luther and Zwingli felt that the An-
abaptists had taken the Reformation
“too far.” In turn, many of these men
were tortured and put to death for
their faith.

Hubmaier's Theology

The doctrines of the Anabaptists
were much like those of other Protes-
tants. Hubmaier was Anabaptism’s
most able theologian, and his writ-
ings serve as a guide to what most
Anabaptists believed about free will,
salvation and the church.

Of course, Hubmaier, along with
Anabaptists and the other Protes-
tants, affirmed the basic doctrines of
the Christian faith; the Trinity, the in-
errancy of the Bible, justification by
faith, the virgin birth and deity of
Christ, the satisfaction view of the
atonement, and Christ's personal re-
turn. But Hubmaier and the Anabap-
tists differed from the rest of the
church in some crucial ways.

First, the Anabaptist (or Baptist)
view of the church was quite differ-
ent, Their view of the church came
from the doctrine of believer's bap-
tism and the gathered church of vol-
untary believers. This issued forth in
the priesthood of believers, freedom
of conscience, and the separation of
church and state.

In addition to these doctrines,
Hubmaier and the Anabaptists af-
firmed the freedom of the will. Man,
they taught, has free will to accept or
reject God's gracious gift of salva-
tion. With this view, of course,
Calvinistic notions of election and
predestination went out the window.

Hubmaier believed that we choose

Christ as an act of our free will. Then
we are justified by faith, and we must
continue to have this faith or we will
fall from grace, being without hope.
Thus Hubmaier and the Anabaptists
rejected any doctrine of eternal secu-
rity, believing it would run contrary
to the doctrine of free will.

The main point on which Hub-
maier disagreed with the Anabap-
tists and agreed with other Protes-
tants is the relationship of the
Christian government. Anabaptists
typically believed that the Christian
should be separate from the world to
the extent that he should not take
any part in government whatsoever.
They also believed that war or self-
defense was prohibited by the Bible.
Many Anabaptists even practiced a
sort of socialism, in which all the ma-
terial goods of each church member
became the property of the church
community.,

Hubmaier refected these teachings
in favor of the typical Protestant view
of the Christian’s relationship to the
state. In his book, On the Sword, Hub-
maier said that it was right for a
Christian to fight in a just war and de-
fend himself. Hubmaier also encour-
aged Christians to become active in
government, and he rejected any
form of socialism or communism.
Here Hubmaier parted ways with tra-
ditional Anabaptists and identified
with a position that would be ad-
hered to by the later English General
Baptists (ancestors of Free Will Bap-
tists).

Hubmaier’s Exile and Martyrdom

In 1526 Hubmaier fled to Nikols-
burg in Moravia (Czechoslovakia).
There he wrote On the Freedom of the
Will as well as A Second Book of the
Free Will of Men. In these books, he
emphasized the doctrines of free will
and diverged from Cathelic and
mainstream Protestant doctrine in
his emphasis on the new birth.

In 1527 Czechoslovakia underwent
a change in leadership. This re-
stricted the religious freedom that
had been enjoyed in Moravia. In Au-
gust of that same year, Hubmaier
was arrested and taken to Vienna,
where he was tortured and ordered
to recant. He refused.

In March of 1528, he was taken to
the stake. Gunpowder was rubbed in

























































